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Artist’s Note

The person praying in the mosque is me. The monk in the 
monastery is me. The rabbi at the wall is me. The child in the 
madrasa is me.

We are all windows in the same building. Every window. Every 
view.

I am is not separate from them. That is why I had to write it.

I believe a world without religion is not just preferable. It is 
essential.

Not because religious people are the problem. They are not.

The problem is the scaffold — the architectural decision to 
derive ethics from an authority that can be interpreted, and 
therefore manipulated, and therefore weaponised.

The problem is structural, not personal.

I have been asking the same question for a very long time. 
Are we really separate?

I look at the world and I see the damage that one assumption 
is doing — the assumption that you and I are separate at the 
most fundamental level. I see it in cruelty and I see it in 
indifference.

I see it in systems that sort people into saved and unsaved, 
worthy and unworthy, us and them.

Religion is the most powerful, most persistent, most 
consequential embodiment of that sorting.

It takes the biological sorting habit toward separateness — 
essential for individual survival — and sanctifies it.

It places God outside the world, introduces a hierarchy of 
authority, and gives the sorting the blessing of God Almighty.
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The cost, across two thousand years, is measured in tens of 
millions of bodies. The cost is still accumulating as this 
sentence is written.

This book is an attempt to make that cost visible, to show why 
it is structural rather than accidental, and to describe what 
comes after.

Not nihilism. Not emptiness.

A world that is more compassionate, more kind, infinitely less 
cruel, and absolutely more honest.

Nobody is more special than anyone else.

Nobody stands closer to the sun.

We are all just grains of sand in the desert.

This book asks you to sit with a question, honestly, and see 
where it leads.

Are we really separate?

— G
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Orientation

This is one of the standalone books in The 420 Code. It is the 
front door. Demolition. The direct complement to The Illusion 
of the Other, the first book I ever wrote — the gentle door. 
This book is the complete walk-through.

Five books. Five doors. One building.

The Illusion of the Other — the gentle door. Heart.

Being After Religion — the front door. Demolition.

Antichristos — the sacred door. Reclamation.

The Relationship Corridor — the personal door. Presence.

The Interior — the operational door. Construction.

The book has three parts. The Ground: what we are, before any 
scaffold is erected. The Scaffold: what religion costs, 
structurally, historically, and in the body. The Ethic: living and 
being in a world after religion.

Each part earns the next.

The deepest claim — that we are one — carries its own kill 
switch. If it fails, the ethic holds on independent legs. The 
geometry does not require the metaphysics. Both paths lead 
to the same place.
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What this edition is

This is the short edition of Being After Religion. It is a 
summary.

Every chapter of the original is here, under its own name, in 
order, with the argument kept and nothing else. Nothing is 
softened.

In the original, Chapter Eight is the record — the body count 
at full length, event by event, with every name, date and 
source. This edition carries its shape, its named events and its 
arithmetic, and sends you to the original for the rest. Where 
the steps are not on this page, the page says where to check 
them.

The original is published free at the420code.org. Go to it 
whenever this edition moves too fast.

The formal work behind both runs to over a million words — 
over fifty Artist’s Proofs and the catalogues that carry them. A 
million words is closer to crank alarm than credibility. The 
credibility is the kill switches: over six hundred stated 
conditions under which a claim of the work dies, counted live 
in the registry.

You do not need any of that to read this. The book earns its 
own case inside its own pages.

Readers of The Illusion of the Other will recognise whole 
passages here. That is deliberate. The gentle door is built into 
the front door. Where the words repeat, the repetition is the 
point. The ground did not change when the register did.
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The Axiom

You are reading this sentence

You are reading this sentence.

That is a record. Something has been written — on the page, 
on your retina, in the part of you following the words. You 
cannot deny it. Denying it would take a reading, and the 
reading would be another record.

There is no position from which the reading has not 
happened.

One record exists.

Not a claim. Not a proposal. A fact that cannot be refused 
without confirming it.

Before the axiom is named, four things must be true for the 
reading to have happened at all. None of them is chosen. Each 
is given in the fact that you are reading.

Something must differ from something

You are reading this sentence, not that wall. This word, not the 
next.

Every reading is a distinction. Black marks against white 
paper. For a distinction there must be two sides — related, 
distinguishable, of equal weight. A coin on a table before 
anyone looks. Two pans of a scale, balanced.

Not three sides. Three sides is two cuts. The smallest 
distinction is one cut, and one cut needs exactly two sides.

That is Symmetry. S. Forced — meaning you cannot have a 
record without it. Deny it and the denial is the record.
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The symmetry must break

Two jars of water, identical. Nothing tells them apart. Swap 
them and nobody will ever know. Nothing is written.

Put one grain of sand in the left jar.

Now there is a left and a right. Information exists.

The grain is the break. The smallest asymmetry that still holds. 
It must exist, or nothing is written. It must be minimal — one 
grain, not a handful. And it must not settle. If the grain sat in 
one place for good, it would become a feature of the jar — a 
property — and stop being a break. So the break is not a mark 
made once. It is always happening, somewhere. That is what 
makes the axiom a process and not an event.

That is Break. B. Forced.

What has happened cannot unhappen

You finished the last paragraph. You cannot unread it.

A record is not just a distinction. It is a distinction that 
persists, that accumulates, that has a direction. If records 
could unhappen, nothing could ever be held. But things settle. 
You ate this morning. The sun rose.

Two records together make a record. The order you add them 
in does not matter. The blank page counts as a record too — 
the one with nothing on it yet. And no record can be added to 
another to make it vanish. That is what irreversibility is. What 
we call the arrow of time is what this looks like from inside.

Past is what has been recorded. Future is what has not. Now is 
where the recording happens.

That is Record. R. Forced.
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Nothing can be everywhere at once

The reading took a moment. Words reached your eyes. A 
signal travelled.

If a record could be everywhere instantly, it would be nowhere. 
Here and there would collapse. For a record to be a record, its 
spread must be bounded. There must be a rate.

One rate, finite and invariant. Finite, because infinite is the 
everywhere-at-once collapse. Invariant, because records carry 
a direction and that direction must be kept as they travel. This 
is not one global slice of simultaneity — relativity forbids that. 
It is one invariant causal bound. Sound in air, a reaction 
spreading through a mixture — slower, but not rivals to the 
bound. The bound, filtered through a medium.

In our universe that rate has been measured. It is the speed 
of light. It is not assumed here. What is derived is that some 
such rate must exist. The measurement tells you which.

That is Constraint. C. Locality — a record is somewhere, not 
everywhere. Forced.

The line

Four conditions, none chosen, all given in the fact that you are 
reading.

1:1 + 1×  @ ASε

One to one — the symmetry. Two sides held in mutual 
reference. The plus — a distinction added to what was 
undifferentiated. One times epsilon — one break, exactly once, 
the smallest that holds. At AS — the Actualization State. The 
now. Where the break is made, held and read.

Written out as the cycle it runs:

1:1 + 1×  @ AS [+  | − ]ε α α
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The break is held — there is always one. It does not cycle. 
What cycles is the flow around it: out at , back at . Leakage α α
and replenishment. Balanced at every instant. Net zero. 
Nothing written is unwritten by it.  is a rate — the rate at α
which the record is written at the now, set against what holds 
it there. It is the one measured input in the whole structure. It 
is not derived here. It is identified, defined, and read from 
measurement, and everything else is built on it. The break is 
held apart from the flow. It is what holds the symmetry open. 
You are on the writing side. That is what reading is.

Record is not visible in the line. It is in the plus — an addition 
that cannot be taken back. Constraint is not visible either. It is 
in there being a page, an eye, and a distance between them.

The axiom is not how the universe began. It is what the 
universe is, now, at every site where a distinction is being 
written.

You have been inside it since the first sentence. The 
distinctions you are drawing between these words are S. The 
marks on the paper are B. What you cannot unread is R. The 
speed of the signal from page to eye is C.

The reading is the proof.

 and ε α

 and  are not two things and they cannot be pulled apart. ε α
They are one grain.  is that grain held over — the one that ε
has not landed — and that grain is the reader, and the reader 
is the now.  is what that grain does at every tick: read, take α
hold, release.

Without the grain there is no rate. Without the rate nothing 
happens.

What they are not is one number. The size of the break and 
the rate at which the break reads are two readings of one 
grain. When the line above says the break is held apart from 
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the flow, it means the break does not cycle and the flow does. 
It does not mean two things.

 is not derived. It is identified: named as what the flow is, α
defined in the work’s own terms, and read from measurement 
like any other rate. The reason is structural, not modest. The 
reading is done from inside the thing being read.

The pupil cannot see the pupil.

One measured input. Zero free parameters. That is the claim, 
and it is the claim the kill switches fence.

The record algebra, in plain words

Records do not float. They sit at sites, they follow one another, 
and the following has rules.

A record written here can only be read from somewhere the 
break has had time to reach. Two records that could not have 
reached each other cannot be ordered against each other. 
What survives is what the rules permit to survive.

That is the record algebra. The formal work writes it out. This 
book uses its consequences.

The Axiom page is shared across the library. The full element: Ø 
Dissolutions, The Axiom. The formal papers are on the wall.
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The words

A few terms do structural work in this book. They are defined 
here once.

Operator. Any system that writes irreversible records through 
interaction with its environment. A person is an operator. One 
operator, expressed at every site as a held configuration, 
reading and writing from its own position. Not reader, not 
writer, not observer as a thing apart. The operator.

The one interior. The claim that the awareness in me is the 
awareness in you. The wall’s phrase for it: one payer, read from 
two places — one awareness, paying attention from two 
windows at once.

This book inherits that claim. It does not derive it here. It is 
argued in Ø Dissolutions, Chapter Six, and it stands on its own 
page on the wall at the420code.org/one-awareness/. It is 
fenced by two switches in the registry. KS-ID.1 fires if the 
break is shown to produce two or more independent interiors. 
KS-GLASS.3 fires if  is shown to vary by place or epoch. α
Neither has been shown. Its formal derivation is the registry’s 
deepest open debt.

Ø Dissolutions. One of the five volumes of the Ø Models, the 
philosophical catalogue of the work.

The 420 Code. The body of work this book belongs to. Over a 
million words, published free, derived from one axiom.

Artist’s Proof. One of the formal papers of the work, each with 
its own derivations and its own kill switches.

The registry. The Master Kill Switch Registry: every switch in 
the work, with its status, in one place, on the wall.

Kill switch. A condition written down before any test. Meet it — 
fire the switch — and the claim falls. Not a consequence of 
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failure. A condition of falsification, stated in advance, in 
public, so that anyone who can trigger it can end the claim.

This book’s own terms

Scaffold. The institutional structure built around a teaching — 
doctrine, hierarchy, afterlife economics, authority claims 
added after the teaching itself. Not the teaching. The thing 
built on top of it. This book’s primary object of demolition.

Architecture A. Authority-based structure. Claims hold 
because a source says so: scripture, hierarchy, tradition, 
revelation. Not specific to religion. Any system that derives 
ethics from authority is Architecture A.

Architecture B. Derivation-based structure. Claims hold 
because the structure forces them, and the structure 
publishes the conditions under which it fails.

The blade in the text. The violent verses that sit on the same 
page, under the same claimed authority, as the verses about 
love — in every major tradition. Not a feature of one religion. A 
structural consequence of Architecture A.

The seven operations. The seven mechanisms by which 
Architecture A converts its content into cruelty under pressure. 
The hand that picks up the blade.

Window. The image used across the book for one view onto 
the whole. Many windows. One building. The mosque, the 
monastery, the wall, the madrasa — each a window, each a 
view, none of them the building.

Corridor. The set of futures still reachable from where a 
person stands right now. It narrows on its own. Drift is the 
default.

Drift. Things wear irreversibly down without maintenance. The 
cup cools. The corridor narrows. Time does not run backwards.
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The words section is shared by every short edition in this catalogue, 
with this book’s own terms added.
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One — The Unnoticed Leap

The feeling

One moves through life with a quiet, persistent feeling. I am 
here, behind my eyes, inside my skin. Everything else is 
outside me — other people, other minds, the noise, the 
weather, the stars.

Even in moments of closeness, the basic feeling remains. 
There is me. And there is not me.

This feeling is so obvious that almost nobody questions it. It 
presents itself as fact, not interpretation. It arrives before 
language and stays after argument. It is the first thing I know 
and the last thing I doubt.

But there is one question worth asking, and it changes 
everything.

Is separateness the fundamental truth about what I am? Or is 
it the way things look from where I stand?

The body draws a line

The simplest reason I feel separate is my body.

My nervous system is built for survival. It maps threats and 
opportunities. It knows what belongs to the organism and 
what does not. Hunger is felt here. Pain is felt here. Every 
signal says the same thing: protect this body.

From the standpoint of staying alive, it makes perfect sense to 
split the world into me and not me. An animal that could not 
tell itself from its environment would not last long.

Separateness is not a mistake. It is a survival strategy.

But a strategy is not the same thing as the truth. A map is 
useful. The map is not the territory.
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The mind adds a story

On top of the body’s line, the mind adds a narrator.

I have sensations, memories, fears, habits, hopes, and I weave 
them into a character. This is me. This is my life. This is what I 
care about.

The story is useful. It creates continuity. It lets me learn, plan, 
take responsibility.

But it also strengthens the feeling that the self is a thing — a 
solid object moving through a world of other solid objects, 
sealed off from everything else.

When we say I, are we sure what we mean? A body? A 
personality? A mind? Something behind the mind?

We are not sure, because the sense of I arrives already 
assembled. It presents itself as obvious. Nobody asks whether 
it is accurate.

Once that centre is assumed, everything else becomes other.

Language locks it in

If the body draws a line and the mind strengthens it, language 
makes it feel permanent.

Language works by dividing things into named pieces. Tree. 
Sky. Person. Stranger. Mine. Yours.

These divisions are useful. Without them I could not 
communicate, cooperate or think clearly.

But usefulness can quietly become confusion. Because 
language divides, it can make division seem like the 
fundamental nature of reality. I start treating named things as 
if they were truly separate, rather than patterns within a single 
process.
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Words are necessary. But they can suggest separateness 
where there is only connection.

The group makes it bigger

Separateness does not stay personal. It becomes social.

We form groups. We inherit identities. We draw lines between 
us and them.

This is ancient, and it is not always harmful. Community can 
be nourishing. Shared culture creates belonging.

The trouble starts when difference becomes distance — when 
not like me turns into less than me, or nothing to do with me.

At that point empathy becomes optional. The inner life of the 
other person fades from view. Not because it is denied. 
Because it is no longer felt.

This usually does not announce itself as cruelty. It announces 
itself as reasonableness. They are different from us. They do 
not share our values.

These sentences are spoken calmly. That is precisely what 
gives them power.

The leap

Underneath the body, the story, the language and the group, 
there is one move almost nobody catches themselves making.

I go from I experience myself as separate to I am 
fundamentally separate.

That move feels natural. It is not guaranteed.

Experience is shaped by perspective. Perspective is limited by 
design. But limitation does not mean isolation.

When I see a sunrise, it seems to be outside me. But the light 
enters my eyes, becomes electrical signals, becomes an 
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experience. Where exactly is the line between inside and 
outside in that moment?

When I breathe, where does the world end and I begin?

A completely independent self is hard to find.

So the first step is intellectual honesty. Separateness is an 
experience. It may not be the final word on what I am.

Useful boundaries, not final ones

Boundaries exist. Bodies have skin. Concepts have definitions. 
These boundaries serve purposes — survival, coordination, 
communication.

But useful boundaries are easily mistaken for final ones.

A cell has a membrane, yet it exists only through exchange 
with its surroundings. A person has a body, yet exists only 
through relationship — biological, social, ecological.

Boundaries organise what exists. They do not divide it into 
separate kinds of being.

I can draw a line in the sand without the sand becoming two 
different substances. The line is real. The sand is one.

If that is true — if reality is one thing appearing as many, 
rather than many things pretending to be one — then what 
follows is not a theory. It is a correction.

The word for that correction is unity. Not sameness. Not the 
erasure of difference. Just the recognition that distinction 
does not require disconnection.

Once this is seen, the connection between what I believe 
about the world and how I treat others becomes unavoidable.

This chapter is the short edition of Chapter One of Being After 
Religion.
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Two — God Inside the World

Where God was placed

Before asking what God is, it helps to understand where God 
was placed. And to do it gently, because for many people God 
is the most important relationship in their life.

What follows is not an attack on that relationship. It is an 
examination of one architectural decision, and what that 
decision has cost.

For much of early human history the sacred was not 
experienced as distant. It was immediate. Nature was a living 
field — threatening, sustaining, mysterious. The sacred was 
woven into everything before it was lifted above everything.

As communities grew, so did their explanations. What once 
felt like a living field of forces slowly became personal. 
Thunder became a god. Fertility became a goddess. Each was 
given a face and a will.

Giving the sacred a human face made the world relatable. It 
also made it governable.

Once the sacred was imagined as having a will, it could 
command. Once it could command, it could be obeyed. And 
once obedience became central, the relationship shifted — 
from participation to hierarchy.

Over time, God moved upward. Above, beyond, outside the 
world. The sacred was no longer woven into existence. It ruled 
over it.

What the placement does

When God is placed outside the world, a division is 
introduced. Creator here, creation there.
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This seems intuitive. A potter is not a pot. But the analogy 
breaks where it matters. A potter exists independently of the 
pot. If God is what everything depends on, God cannot stand 
in the same relationship to the world as a maker to an object. 
A potter can walk away from the pot. If God is everywhere and 
in everything, there is nowhere to walk away to.

Once God is imagined as a being among beings — even the 
highest one — something decisive happens. God becomes 
one thing, and everything else becomes another.

Unity is replaced by distance. Participation is replaced by 
obedience. The sacred is no longer the ground of being. It 
becomes an object of belief.

And then it must be mediated

Once God is external, access to God must be mediated.

Knowledge of God must come from somewhere: scripture, 
doctrine, priesthood, tradition. Truth becomes something 
delivered rather than discovered. Morality becomes something 
commanded rather than understood. The individual’s task 
becomes alignment with an external will rather than clarity 
about what is actually going on.

A person can now say, sincerely and without malice: my 
relationship with God is right, therefore my actions are 
justified.

This does not require cruelty. It requires certainty.

What was lost

Something essential was lost in this shift. Not deliberately. 
Structurally. Not by bad people. By all of us, gradually, over 
centuries.

What was lost was the sense that being itself is sacred. Not by 
decree or belief, but by what it is.

19



When God is external, the world becomes temporary. This life 
becomes a test rather than a participation. The sacred is 
postponed — to heaven, to the afterlife, to judgement — rather 
than recognised as present.

And when the sacred is postponed, suffering becomes easier 
to tolerate. Not because anyone chose to be cruel. Because 
the architecture made a quiet suggestion: the real thing is 
elsewhere. This life is temporary. The suffering here is not the 
point.

That suggestion was not invented by cruel people. It was 
inherited by kind ones. And kind people, holding it, found it a 
little easier — not to cause suffering, but to look past it. Not 
their own suffering. Other people’s.

This is the structural cost. Not cruelty. Something quieter. 
Permission to look away.

The incoherence

If God is all-powerful, all-knowing and all-present — what 
exactly is God outside of?

If nothing exists beyond everything, then placing God outside 
everything makes no sense. If God is everywhere, then God is 
not elsewhere.

The external God does not need to be attacked. It quietly 
becomes incoherent under the weight of its own descriptions.

Immanence

Rejecting an external God does not mean reducing everything 
to dead matter. That is a false choice.

The alternative is not atheism. There is a word for it in 
philosophy: immanence. God inside the world, not above it. 
God as the structure of reality itself.
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Its most rigorous articulation belongs to Spinoza. What this 
book adds is not the position but the derivation — the formal 
chain from axiom to ethic that Spinoza never had.

Immanence does not deny God. It denies distance.

It says God is not separate from what exists. Not standing 
apart as a ruler or a judge. God is identical with being itself — 
not as poetry, but as the simplest description that makes 
sense.

If this is correct, the world is not something made by God and 
then left to run. It is the ongoing expression of what God is.

And I, a conscious being within it, am not a spectator. I am 
the world becoming aware of itself.

I did not arrive in the Universe. I came out of it.

The Universe is also I.

This chapter is the short edition of Chapter Two of Being After Religion.
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Three — One Thing, Many Forms

The honest question

If the world is one thing, why does it look like many things?

This is an honest question. If separateness is not 
fundamental, what is all this difference? Where do the grains 
come from, if the desert is one?

Unity that cannot account for difference is useless. A view that 
denies the obvious variety of the world does not deepen 
understanding. It abandons it.

The task is not to deny diversity, individuality or distinction. It 
is to understand how they arise, and what they actually tell us.

The desert

Consider a desert. It is real. You can stand in it. You can cross 
it.

But what is it made of? Grains of sand, heat, wind, time, and 
the relations between them.

The desert is not an extra thing hovering above the sand. It is 
the pattern formed by the whole.

Each grain is distinct. Each has a location, a shape, a history. 
No grain exists apart from the desert that produced it.

The grain is real. The desert is real. The separation between 
them is not.

The mistake is not noticing the grains. The mistake is 
concluding that the grains exist apart from the desert.
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Unity is not sameness

Two people can share the same ground while differing 
completely in expression.

Temperament, ability, belief, culture, circumstance — these 
vary endlessly. These variations are not problems to be solved. 
They are the way the world expresses itself through form.

What unity denies is not difference, but absolute isolation.

There is a line between being distinct and being separate. 
Distinct forms can belong to one process. Separate entities 
cannot.

Limitation is not insignificance

A person is limited. Each exists at a particular place and time, 
with limited knowledge, limited power, a limited lifespan. No 
one sees the whole.

But limitation does not mean insignificance.

A single word can alter a life. A single act of kindness can 
change the direction of a day, a year, a family.

To be specific in form is not to be lesser in worth. It is to be 
capable of the one thing the whole cannot do on its own: see 
itself from here, from this angle, through these particular eyes.

A wave does not own the ocean. But it is not separate from it.

A person does not own the world, truth or God. Awareness 
does not grant authority over the whole. It grants participation 
within it.

No one stands at the centre. Everyone participates. And 
participation is not a lesser role. It is the only role there is.
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Equality is not a policy

If every aware being is an expression of the same whole, then 
equality is not a policy. It is a fact about what I am.

This equality does not depend on intelligence, morality, belief 
or behaviour. It comes before all of them.

No one is closer to the source than anyone else. No window in 
the building has a better view of the sun.

Choice

If we are all expressions of one thing, what does choice even 
mean?

You have already made one by reading this far. Something in 
you chose to keep going. Not because you were commanded. 
Because something resonated, and you responded.

That response — the capacity to consider, to weigh, to adjust 
— is the only freedom that has ever existed. And it is enough.

Freedom is not unlimited choice. It is responsiveness.

A rock rolling downhill has no choice. It follows gravity. A 
person walking downhill can stop, turn around, sit down or 
change direction. Not because the person is free from physics. 
Because the person reflects, considers, responds.

Choice is not freedom from causes. It is the capacity to shape 
how causes are taken up and expressed.

Responsibility deepens

In a connected world, power is never held in isolation.

Because my actions touch more than myself, responsibility 
deepens rather than disappears.
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Unity does not excuse harm. It explains why harm cannot be 
contained. A decision made in one room can close a door in 
another. Not metaphorically. Literally.

Moral growth is not obedience to increasingly strict rules. It is 
the gradual increase of clarity. As understanding deepens, 
behaviour adjusts. Harm becomes harder to justify — not 
because it is forbidden, but because it no longer aligns with 
what I understand about the world.

I do not need a new rule for every situation. I need clearer 
insight. The rest follows.

Where this chapter stands in the work

The claim that every aware being is an expression of one thing 
— the one interior — is inherited here, not derived here. It is 
argued in Ø Dissolutions, Chapter Six, and it stands on the 
wall at the420code.org/one-awareness/. It is fenced at KS-
ID.1, and its formal derivation is the registry’s deepest open 
debt. This book uses it. The reader who wants it tested should 
go there.

Where it would die

KS-BAR.4 — All readers, religious and non-religious, share the 
same coupling structure, the same conditions, the same one 
interior. Religion does not produce a separate substrate for its 
adherents. Any claim that religious participation grants access 
to a different reality is an asymmetry with no break to ground 
it. Show a structural feature of the universe that operates 
differently for religious and non-religious participants — a 
feature that follows the conditions differently depending on 
belief — and the shared-world claim fails. Such a finding 
would also be a major contribution to the work and should be 
investigated as one. The book’s position is that no such 
feature exists. Status: live.
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This chapter is the short edition of Chapter Three of Being After 
Religion.
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Four — Why Kindness Is Structural

The conclusion the ground forces

By this point the ground has shifted.

No commands have been issued. No authority has been 
invoked. No fear or reward has been appealed to.

What has been examined is what the world looks like when 
separateness is no longer treated as the final truth. This 
chapter draws the conclusion that follows.

It is a conclusion you already sense. It does not need to be 
imposed. It needs to be said clearly.

If the world is one thing, if aware beings are expressions of 
that one thing, and if actions travel through a shared field — 
then compassion is not a moral preference. It is the clearest 
response to the world understood accurately.

Rules and understanding

Most moral systems start with rules. Do this. Do not do that. 
Obey this authority. Avoid this punishment.

Rules can regulate behaviour. They rarely change 
understanding. They can be followed mechanically, resisted 
strategically, or ignored when inconvenient.

Understanding works differently. When a situation is 
understood clearly, certain actions stop making sense. You do 
not need a rule to stop you putting your hand in fire. The 
nature of fire is enough.

Compassion works the same way. It is not commanded. It 
follows from seeing clearly.
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Harm as confusion

If the other person is fundamentally separate from me, harm 
can be rationalised. It can be weighed, justified, delayed, 
outsourced. It becomes a strategic decision.

But if the other person is not separate in essence — if I and 
they are expressions of the same world — then harm is not a 
strategy. It is a confusion. A misreading of what I am acting 
on.

To harm another person while sharing the same world is like 
my left hand attacking my right. My hands feel separate. My 
body is one. The damage does not stay local. The hand that 
strikes and the hand that is struck share the same blood 
supply, the same nervous system, the same pain.

The blow lands on both sides of the skin.

The cost of cruelty

Cruelty is expensive. Not only morally. Structurally. It fractures 
trust. It escalates conflict. It multiplies suffering.

Kindness is efficient. It is low-friction behaviour. It reduces 
resistance. It stabilises systems. It preserves the conditions 
under which everyone can function.

This is not sentimentality. It is observation. The world works 
better when people are not tearing it apart.

A fair objection: sometimes the stable thing is to walk away, 
not to be kind to whoever is in front of you. True. But walking 
away does not cut the coupling. Under drift it cools it, and a 
cold coupling is still a coupling. At the scale of one record 
there is nowhere outside to stand.

So leaving is not a hole in the claim. It is one of the moves 
inside it — the lowest step that stabilises when the near 
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corridor cannot be kept open any other way. The book gives it 
a name later: separation.

Kindness is not niceness. Sometimes kindness is distance 
held without contempt.

Compassion is clarity

Compassion is often misunderstood as weakness. As letting 
things slide. As tolerating harm.

Here it is something else. It is clarity applied to action.

It does not require liking. It does not require agreement. It 
requires recognition — that the other person is not outside the 
world that includes me and you.

A surgeon cuts to heal. A parent says no to protect.

Compassion does not eliminate boundaries. It informs them.

The premise underneath

Everything above is not only philosophy. It is derived.

Behind this book stands a formal body of work that derives 
everything said here from one premise, through four 
conditions, using the same mathematics that describes how 
light travels and how atoms hold together.

The premise is: one record exists.

That does not sound like much. It sounds almost too simple to 
be the foundation of anything. But it is the one statement in 
all of language that cannot be denied without proving itself 
true.

Try. Say: nothing exists. To say it you need a speaker, a 
moment, a language, a thought. Each of these is a record. The 
denial is the proof. The sentence nothing exists is itself 
something, and that something is a record.
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This is not a trick. It is the logical floor. Every statement ever 
made, every doubt ever raised, every question ever asked 
assumes that at least one record exists.

The premise does not require belief. It requires only that 
something is happening. And something is. You are reading 
this sentence.

I am not saying the speed of light causes kindness. I am 
saying they share one bone.

The physics runs on an arrow: things move one way, wear one 
way, do not run back. The ethic runs on the same arrow — the 
drift that narrows a corridor does not reverse on its own.

That is not a metaphor borrowed from physics to dress up a 
feeling. It is the same irreversibility, showing up once in a 
cooling cup and once in a closing life.

From the four conditions the work derives physical constants 
and a terminal ethic. The physics and the ethics come from 
the same place. They are not neighbours. They are siblings. 
The full derivation is walked through in Chapter Twelve, step 
by step, with the conditions under which it breaks published 
beside it.

One honest disclosure

The claim that every conscious being is an expression of one 
thing is this book’s most exposed claim.

It starts from recognition, not from proof. It carries its own kill 
switch in the formal work. If it is wrong — if we are truly 
separate at the deepest level — then the argument from unity 
collapses.

But the ethic does not collapse with it. There is a second path 
to the same conclusion, and it requires no metaphysics.

It requires two things, and both are measurable. First: my life 
affects yours and yours affects mine. We are coupled. Second: 
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drift is irreversible. Things wear down on their own. The cup 
cools. The corridor narrows. Time does not run backwards.

From these two facts alone — no unity claim, no windows, no 
building — the same geometry produces the same result. 
Cruelty contracts both corridors. Indifference lets them 
narrow. Only kindness preserves them.

The terminal ethic holds. Not because we are one, but 
because we are connected and time does not run backwards.

The identification makes the ethic beautiful. The geometry 
makes it true. If forced to choose, choose the geometry.

The ground, stated

Every person has a corridor — the set of futures still reachable 
from where they stand right now. The corridor narrows on its 
own. Drift is the default. And when two people are connected, 
working together expands the space for both.

Kindness is the behaviour that keeps both corridors open.

The geometry does not care about your intentions. It 
measures your effect.

One thing, appearing as many. Grains in a desert. Waves in an 
ocean. Kindness as the only stable behaviour. Compassion as 
clarity, not command.

This is what we are, before any scaffold is erected.

The question the ground forces

If kindness is structural, then the cruelty of human history 
requires an explanation.

Something went wrong. Something took the ground and built a 
battlefield on top of it. Something sanctified the sorting. 
Something took the body’s useful habit of distinguishing 
inside from outside and gave it the weight of the divine.
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That something has a name. It is a scaffold. And it has held 
two things for two thousand years.

The roof — the ethical structure, the community, the 
belonging, the comfort of a shared world. And the blade — the 
violence made righteous by the same authority that holds the 
roof.

What follows documents both.

Not philosophy. Arithmetic. The numbers are drawn from 
scholarly sources. The events are documented. The names are 
real. The evidence must be heard.

This chapter is the short edition of Chapter Four of Being After 
Religion.
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Five — The Architecture

Where rules come from

An ethical system constrains the behaviour of people within a 
shared world. You already know why. You have lived with other 
people.

Without agreements about who does what, when, and at what 
cost, shared spaces degrade. Cooperation requires rules. 
Rules require a source.

The question is not whether rules are needed. The question is 
where they come from.

There are two possible answers. Only two. Not because other 
answers have been excluded by preference, but because the 
question itself is binary.

The rules either derive from the structure of reality that does 
not change — from what is measurably, testably, falsifiably 
true — or they derive from something else. A claimed 
authority. A declared source. A text, a tradition, a revelation.

Any system whose authority depends on interpretation 
belongs to the second category, no matter how sophisticated 
the interpretation.

Architecture A is authority-based ethics. The constraint comes 
from an authority external to reality itself. A god declares. A 
prophet transcribes. A text preserves. An institution interprets. 
The rules are not derived from the structure of reality. They are 
imposed on it.

Architecture B is first-principles ethics. The constraint comes 
from the unchanging structure of reality itself. The rules are 
not imposed. They are read.
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The speed of light is not commanded. The terminal ethic is 
not commanded. Both are consequences of the same 
conditions acting on the same reality.

Why Architecture A is unstable

Not by accident. Not because bad people use it. Not because 
specific religions are flawed. Necessarily.

A bridge that vibrates at the same frequency as the wind will 
shake itself apart, no matter how strong the steel. The steel is 
not the problem. The frequency is the problem. The 
architecture is the frequency.

The instability unfolds in five stages. Each follows from the 
one before. Together they form a forcing chain — except this 
chain forces collapse.

Declaration. An authority is declared. God spoke. The prophet 
received. The text was revealed. The event is historical, 
singular and unrepeatable. It cannot be re-run, verified or 
falsified. It can only be believed. This is the first structural 
flaw: an ethical foundation that cannot be tested cannot be 
corrected.

Transcription. The authority’s output is recorded. Tablets, 
scrolls, books. The recording is performed by human agents, 
every one of whom introduces noise. Not dishonesty. Noise. 
What remains is a human product — written in human 
language, shaped by human context — that claims divine 
origin. The claim cannot be verified, because the original 
signal is unavailable for comparison.

Interpretation. The transcription needs interpreting, because 
language is imprecise and no two situations are the same. The 
text says thou shalt not kill. A thousand years of commentary 
asks: kill whom? When? Enemies in war? Heretics? The 
terminally ill? The text does not answer, because the text is 
finite and the situations are not. Interpretation fills the gap, 
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and the interpretations split. They must split. A finite text 
applied to infinite situations by different minds in different 
centuries will always produce conflicting readings. That is not 
a failure of the interpreters. It is a certainty produced by the 
architecture.

The split. Conflicting interpretations produce competing 
claims to absolute truth. Sunni and Shia. Catholic and 
Protestant. Orthodox and Reform. Each claims fidelity to the 
original declaration. Each accuses the other of distortion. The 
claims cannot be resolved, because each derives from an 
absolute — a god who does not negotiate, a text that does not 
update, a revelation that does not repeat. Compromise is 
treason. Concession is betrayal of God. The architecture has 
produced two groups, each certain they are right, with no 
mechanism for resolving the disagreement short of one group 
ceasing to exist.

Collapse. Competing absolutes in a shared world with finite 
resources produce violence. Not as a flaw. As consequence. 
The way a ball on top of a hill must roll down. The timeline 
varies — centuries, decades, sometimes years. The outcome 
does not vary. The scaffold falls, and when it falls it falls on the 
people underneath it.

Why Architecture B cannot produce this chain

Its foundation cannot be interpreted differently by different 
agents.

A kill switch either closes or it does not. The measurement 
either matches or it does not. The conditions are not 
ambiguous. The speed of light does not require a commentary 
tradition. The terminal ethic does not require a pope.

The conditions are tested, not believed. They carry over six 
hundred kill switches — each an explicit, stated, falsifiable 
condition under which they die.
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What does one look like? The formal work derives a specific 
equation for the tension field, the structure that holds matter 
together. The switch states: if the equation does not match 
the measured behaviour of real fields, the claim is dead. Not 
revised. Not reinterpreted. Dead. The equation was tested. It 
matched. The switch closed — not because someone declared 
it closed, but because the mathematics was checked against 
measurement.

Here is another. The formal work derives the dark sector as a 
process with a clock in it: the ratio of dark energy to dark 
matter has to change with cosmic time along a specific curve. 
The surveys now running will measure that ratio deep into the 
past. If the measurement lands more than thirty per cent off 
the predicted curve, the mechanism is in trouble. That switch 
remains live. The system does not negotiate with the data.

A kill switch is not a disclaimer. It is a specific, stated, 
measurable condition under which the claim self-destructs. No 
sacred text in history has published one.

The objection will come: someone has to interpret what the 
conditions mean, so that is interpretation, so you are 
Architecture A.

The answer: the conditions produce mathematical outputs that 
are compared against measurements. The speed of light is 
not a matter of opinion. The mass of the electron is not a 
matter of opinion. When the ethics is derived from the same 
structure that derives measurable physics, the ethics inherits 
the same testability.

The difference is not confidence. It is mechanism. 
Architecture A says: believe this, and if you doubt, that is sin. 
Architecture B says: test this, and if it fails, it was wrong.

A system that can admit error can correct error. A system that 
cannot admit error can only escalate.

That is the only structural difference that matters.
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What about secular ethics

Virtue ethics, social contract theory, care ethics — these 
contain real insight. Several map closely to consequences the 
conditions derive independently.

But none derives its authority from a structure that is 
unchanging, testable and falsifiable. Each ultimately rests on a 
claim that can be interpreted differently by different agents. 
Under sufficient pressure, the same chain activates.

The Jacobins used social contract theory. The Soviets used a 
claimed science of history. The mechanism was the same. The 
pressure required was lower because the cultural glue was 
weaker. The vulnerability was identical: an authority that can 
be interpreted will eventually be interpreted in opposing 
directions, and opposing interpretations of an absolute 
produce violence.

This is the strongest objection to the binary, and the answer is 
not that secular ethics is bad but that secular ethics is 
incomplete. The most successful secular traditions come 
closest to Architecture B. They identify many of the right 
behaviours. What they lack is the anchor. They are variants of 
Architecture A operating at lower pressure, and under 
sufficient pressure the same forcing chain activates — slower, 
weaker, but structurally identical.

The question is not whether secular ethics works in calm 
weather. The question is whether it holds in a storm.

Where it would die

KS-BAR.1 — Religion’s claim-validation rests on authority: 
scripture, tradition, hierarchy, revelation. Authority as 
validation fails the record test, because the authority’s own 
validity is not testable without circular appeal to the same 
authority. Show a religion whose claim-validation rests on 
record-testable structural derivation rather than appeal to 
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authority. Derivation that does not reduce to the source says 
so when traced to its ground. This book’s central claim then 
fails for that religion. The book’s position is that no such 
religion exists at the institutional level. Status: live.

KS-BAR.2 — Religion characteristically makes claims about 
consequences that cannot be tested within the record: 
heaven, hell, karma, divine reward, divine punishment after 
death. No falsification condition is provided and no record-
test is possible. Show a religion whose consequence claims 
are restricted to record-testable outcomes. Consequences 
that can be verified or refuted by examining what happens in 
lives that can be observed. The unfalsifiable-consequence 
claim then fails for that religion. The book’s position is that 
every major institutional religion makes consequence claims 
that exceed record-testability. Status: live.

This chapter is the short edition of Chapter Five of Being After 
Religion.
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Six — The Blade in the Text

What the structural claim predicts

The structural claim predicts something specific.

Any text produced by Architecture A will contain both 
constructive and destructive content under the same authority.

The architecture does not filter. The architecture amplifies.

The point is not that violent verses exist. The point is that the 
architecture placed love and violence on the same page, 
under the same claimed divine authority, and provided no 
structural mechanism for determining which reading is 
correct.

Both readings are faithful to the text, because the text 
contains both.

If the claim is structural, it must hold across all traditions. Not 
just the Abrahamic three. All of them.

The Torah

Love thy neighbour as thyself. Leviticus 19:18.

Same book, same claimed author, same God. Leviticus 20:13: 
a man who lies with a male has committed an abomination 
and shall surely be put to death. Deuteronomy 7:1-2: destroy 
them totally, make no treaty, show them no mercy. 1 Samuel 
15:3: attack the Amalekites and totally destroy all that belongs 
to them — men and women, children and infants.

God — the claimed authority, the source of the ethics, the 
foundation of the scaffold — commands the total 
extermination of a people including their infants. Not a human 
king invoking God. God, speaking directly, commanding the 
killing of children.
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The New Testament

Love your enemies and pray for those who persecute you. 
Matthew 5:44.

Same testament, same tradition. Matthew 10:34: I did not 
come to bring peace, but a sword. And the verse that seeded 
nineteen centuries of antisemitism, John 8:44 — you belong 
to your father, the devil — spoken to a group of Jews.

That verse was cited in medieval blood libels, in Luther’s call 
to burn synagogues, in Nazi propaganda. The line from it to 
the gas chambers at Auschwitz runs through nineteen 
centuries of preparation. The verse did not pull the trigger. It 
taught Europe, for nineteen centuries, who the target was.

Jesus almost certainly never spoke that verse. It was written 
decades after the crucifixion, by a community in bitter conflict 
with the synagogues that had expelled it, and placed 
retroactively in his mouth. How it came to sit inside scripture 
under his authority is the subject of Antichristos, Part II. The 
architecture that placed it there is the architecture this 
chapter describes.

The Quran

There shall be no compulsion in religion. Quran 2:256.

Same book, same claimed revelation, same God. Quran 2:191: 
and kill them wherever you find them. Quran 9:29: fight those 
who do not believe until they pay the tax and feel themselves 
subdued. Quran 9:5: when the sacred months have passed, kill 
the polytheists wherever you find them.

No compulsion — and kill them wherever you find them. Same 
book. Same God. The interpreter chooses.

That is the flaw. Not the interpreter. The architecture.
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The Hindu scriptures

The Bhagavad Gita, chapter two, verse nineteen: the self 
neither kills nor is killed. Non-violence grounded in the eternal 
nature of the soul.

The same tradition, the same scriptural authority. The 
Manusmriti — the Laws of Manu, one of the most influential 
legal texts in Hindu history — establishes the caste system as 
divinely ordained. Manusmriti 10:129. The Shudra created from 
the feet of Brahma. The Shudra exists to serve. No collection 
of wealth must be made by a Shudra, for a Shudra who has 
acquired wealth gives pain to Brahmins.

The Dalits were placed below even this. Polluted by birth. 
Prohibited from shared wells, from temples, from the same 
paths. Their shadow considered contaminating.

Hundreds of millions of human beings, across thousands of 
years, sorted into permanent subordination by a text that 
claimed divine origin.

The reformer reads the Gita. The oppressor reads Manu. Both 
readings are faithful to the tradition.

The architecture does not filter. It holds both — the 
transcendence and the hierarchy, the liberation and the cage 
— under the same authority, on the same shelf, with the same 
claim to divine truth.

The Buddhist scriptures

The Dhammapada, verse five: hatred is never appeased by 
hatred in this world; by non-hatred alone is hatred appeased.

The same tradition, the same scriptural authority. The 
Mahavamsa is the Great Chronicle of Sri Lanka and a 
foundational text of Theravada Buddhism. It records King 
Dutthagamani’s slaughter of Tamil Hindus in the second 
century BCE and frames it as a righteous act in defence of the 
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dharma. When the king expressed remorse, the monks 
consoled him. The dead were not fully human, they said, 
because they held wrong views. They were like animals. The 
killing was not a sin.

That is the same structural move every tradition makes. In-
group sanctification, out-group dehumanisation, moral 
licensing for violence. The content changes. The mechanism 
does not.

In Myanmar, in 2017, the Buddhist monk Ashin Wirathu — who 
called himself the Burmese bin Laden — used scriptural 
authority to incite violence against Rohingya Muslims. Monks 
distributed pamphlets. Monks gave sermons calling for ethnic 
cleansing.

The religion the Western world associates with meditation, 
silence and peace provided the moral structure for the 
displacement of over a million people and the killing of tens of 
thousands.

No religion is exempt. The architecture operates across all of 
them.

What this chapter does not say

The love verses are real. The compassion is real. Millions of 
religious people in every tradition live by the love verses and 
never touch the violence. This chapter does not deny that.

This chapter says: the architecture placed both love and 
violence on the same page, under the same authority, with the 
same claimed divine origin. In every tradition. Without 
exception.

A structural engineer who finds load-bearing beams and 
explosive charges in the same wall does not say the building 
is mostly beams. The engineer says there are explosives in the 
wall. The building is unsafe.
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The explosives have always been in the text. They were placed 
there by the architecture — by human transcription of a 
claimed divine signal, performed across centuries by human 
hands carrying human hatreds, preserved by institutions that 
lacked the mechanism to remove them.

Because removing them would require admitting the text is a 
human product. And admitting the text is a human product 
would collapse the scaffold’s authority, which depends on the 
text being divine.

The scaffold cannot remove the blade, because removing the 
blade would kill the scaffold.

Reformers and fundamentalists

Every reform movement in every religion has attempted to 
read the love verses and ignore the violence verses. Every 
reform movement has been met by a fundamentalist 
movement that reads the violence verses and accuses the 
reformers of betraying God.

Both movements are faithful to the text, because the text 
contains both.

The argument between moderates and fundamentalists is not 
an argument about who is reading correctly. Both are reading 
correctly. The text says both things.

That is the structural problem. That is what Architecture A 
produces, and always will.

The text contains the blade. But a blade in a drawer is 
dormant. Something has to pick it up.

Where it would die

KS-BAR.6 — This book makes a general claim about religion 
as Architecture A. Antichristos makes a specific claim about 
institutional Christianity having accumulated scaffold over the 
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historical teaching. These are independent claims at different 
scales. Show, at scale, that the verse-by-verse assignments in 
Antichristos are wrong under fair structural reading. The 
specific Christianity claim in this book then weakens, while the 
general claim survives on its own. Status: live, and dependent 
on KS-AC.7.

This chapter is the short edition of Chapter Six of Being After Religion. 
The original quotes every verse in full with its reference.
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Seven — The Mechanism

The hand that picks up the blade

The five stages describe the architecture’s instability. This 
chapter describes the mechanism — the operational process 
by which the scaffold turns the body’s habit of sorting inside 
from outside into civilisational violence.

The sorting is biological. Every human body draws a line: 
inside, outside. Self, other. The habit precedes every scaffold 
by hundreds of thousands of years. The habit is not the 
scaffold’s invention.

What the scaffold does is sanctify the habit. It takes the 
biological sorting mechanism and stamps it with the highest 
authority the mind can imagine. The line becomes holy. The 
sorting becomes sacred. The other becomes not merely 
different but cosmically different — different in the eyes of 
God, different all the way down.

Seven operations. Each observable. Each documented. Each 
present in every major religion. Not theory. History.

Identity fusion

The scaffold fuses religious identity with personal identity.

You are not a person who practises Islam. You are Muslim. 
You are not a person who attends church. You are Christian.

The identity is all-consuming. It subordinates nationality, 
profession, family, humanity.

When Salman Rushdie published The Satanic Verses in 1988, 
Ayatollah Khomeini issued a fatwa calling for his death. The 
novel was treated not as a literary work to be debated, 
reviewed or ignored, but as an attack on the self of every 
Muslim. Bookshops were bombed. Translators were stabbed. 
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Hitoshi Igarashi, the Japanese translator, was murdered in 
1991.

A work of fiction, treated as an existential threat, because the 
scaffold had fused the faith with the self so completely that a 
story felt like an assault.

When identity is fused, criticism becomes aggression and 
questioning becomes blasphemy. The scaffold makes itself 
unquestionable by fusing itself with the thing the person 
cannot abandon — their own sense of who they are.

In-group sanctification

The scaffold declares the in-group sacred. The chosen people. 
The ummah. The body of Christ.

Membership is not a contract. It is a claim about what you are. 
The in-group member does not merely belong. The in-group 
member is claimed by God, marked by God, special in the 
eyes of the ultimate authority.

The doctrine of Manifest Destiny: the United States as a 
Christian nation chosen by God to expand across the 
continent. The phrase entered public discourse through the 
journalist John O’Sullivan in 1845, but the theology preceded 
him by two centuries. The Puritan settlers who arrived in 
Massachusetts believed they were building a new Jerusalem 
— a city upon a hill, chosen by God, visible to the world as 
proof of divine favour. That belief became the founding 
mythology of the nation: America as God’s new Israel. A 
people sanctified. A mission ordained.

The indigenous peoples of North America were not merely in 
the way. They were outside the covenant. Their land was not 
merely desired. It was promised, by the same God who 
promised Canaan.

The theology made the taking feel not like theft but like 
obedience. In-group sanctification converted territorial 
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expansion into divine mission. The genocide that followed was 
not a betrayal of the theology. It was a consequence of it.

Out-group marking

The scaffold marks the out-group as structurally inferior.

Infidel. Kafir. Heathen. Gentile. Heretic. Apostate. 
Untouchable. These terms do not describe a difference of 
opinion. They describe a difference of status — a lesser 
relationship to the ultimate authority.

The out-group is not merely wrong. The out-group is wrong in 
a way God himself has declared. The marking is not social. 
The marking is cosmic.

Hundreds of millions of human beings, for thousands of years, 
marked at birth as permanently polluted. Their shadow 
contaminating. Their touch contaminating.

In 2013, in Tamil Nadu, a young Dalit man named Ilavarasan 
was found dead at twenty-two after his inter-caste marriage 
provoked mob violence that destroyed his entire village. The 
Indian Constitution had prohibited caste discrimination sixty-
three years earlier.

The law changed. The marking did not. Because the marking 
was not legal. It was cosmic. It was in the text.

Moral licensing

The scaffold provides moral permission for actions against the 
out-group that would be prohibited within the in-group. The 
moral boundary and the group boundary are fused.

Violence against the out-group is not a violation of the ethical 
system. It is an application of it.
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The scaffold does not need to overcome the person’s moral 
sense. It redirects it. The person who kills for God believes 
they are being good.

On 25 February 1994, Baruch Goldstein, an American-Israeli 
physician, entered the Cave of the Patriarchs in Hebron and 
opened fire on Muslim worshippers during Ramadan prayers. 
He killed twenty-nine people and wounded a hundred and 
twenty-five before being beaten to death by survivors.

He was a doctor. He had taken the Hippocratic Oath. He had 
dedicated his professional life to preserving life. The scaffold 
provided the licensing to override every professional and 
human instinct he possessed.

His grave became a pilgrimage site. The inscription read: 
clean hands and a pure heart.

The scaffold does not suppress morality. The scaffold hijacks 
it.

Afterlife leverage

The scaffold promises reward for compliance and punishment 
for defection — not in this life, where the promise could be 
tested, but in an afterlife, where it cannot.

The leverage is infinite and impossible to check. An infinite 
incentive that can never be tested can motivate any action.

In the Iran-Iraq War, 1980 to 1988, the Iranian regime is 
reported to have issued plastic keys to children — physical, 
tangible, plastic keys. The children were told the keys would 
open the gates of paradise. Then the regime sent the children 
to walk across minefields to clear the way for advancing 
soldiers. The headbands said Warrior of God. Some were as 
young as twelve.

They walked into the mines because every adult they trusted 
told them that what waited on the other side was better than 

48



what they were leaving. The mothers let them go because the 
mothers believed it too.

This is not a failure of the people involved. The mothers were 
not monsters. The children were not stupid. They were 
operating rationally inside the structure the architecture 
provided. An infinite reward for a finite act. No earthly 
calculation can compete with eternity.

The sealed loop

The scaffold closes the loop. Doubt is sin. Questioning is lack 
of faith. Evidence against the scaffold is a test from God.

The architecture inoculates itself against correction by 
defining correction as transgression.

A system that treats doubt as sin cannot process evidence 
that it is wrong. A system that cannot process evidence that it 
is wrong cannot update. A system that cannot update can only 
rigidify.

Giordano Bruno — Dominican friar, philosopher, 
mathematician — proposed that the stars were distant suns 
with their own planets, that the universe was infinite, that the 
Earth was not the centre of creation. On 17 February 1600 he 
was taken to the Campo de’ Fiori in Rome, stripped, gagged 
with an iron spike through his tongue so that he could not 
speak, and burned alive.

The gag is the detail. The scaffold did not merely kill him. The 
scaffold silenced him first, because words that question the 
scaffold are more dangerous to the scaffold than the man who 
speaks them. The gag is the sealed loop made physical: the 
architecture sealing itself against inquiry by destroying the 
inquirer and silencing the inquiry at once.
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Patriarchal architecture

The texts were written by men, transcribed by men, interpreted 
by men, in societies where men held institutional power.

The resulting systems encode male authority as divinely 
sanctioned. Women as property. Women as silent in church. 
Women as deficient in reason. Women as polluted during 
menstruation.

Sati was the practice of a widow burning herself alive on her 
husband’s funeral pyre, framed as the ultimate expression of 
devotion. The woman was dressed in her wedding clothes and 
placed on the pyre beside her husband’s body. In many 
documented cases she was drugged beforehand. In many 
others she was not. In many cases relatives held her down if 
she tried to escape the flames. Crowds watched. Priests 
chanted.

The woman who burned was worshipped as a goddess. 
Temples were built at the site. The burning was not a 
punishment. It was an honour.

That is what makes it structural. The scaffold did not merely 
permit the destruction of the woman. It made the destruction 
sacred. Her value was so entirely derived from her husband 
that when he died, her continued existence was an 
embarrassment and her death her highest achievement.

The Magdalen Laundries, described in the next chapter, are 
the same operation in a different tradition. The British 
administration banned sati in 1829. Reformers had 
campaigned for decades before that. It persisted well into the 
twentieth century. In 1987 — 1987 — an eighteen-year-old 
woman named Roop Kanwar was burned alive on her 
husband’s pyre in Rajasthan. Thousands attended. Some 
cheered.
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Seven gears

Not exceptions. Not misuses. Features.

Identity fusion — the scaffold fused with the self. In-group 
sanctification — the chosen. Out-group marking — infidel, 
untouchable, heretic. Moral licensing — morality redirected 
toward the scaffold’s ends. Afterlife leverage — the promise no 
one can test. The sealed loop — doubt as sin. Patriarchal 
architecture — women as property of the text, and with them 
their children and the body itself.

Present in Christianity, Islam, Judaism, Hinduism and 
Buddhism. In different forms, at different intensities, at 
different times. Structurally present in all.

Seven gears. All engaged. All turning. All producing the same 
output: bodies on the ground.

Where it would die

KS-BAR.3 — Religion characteristically introduces categorical 
distinctions whose structural source is not named: saved and 
damned, clean and unclean, sacred and profane, faithful and 
heretic. The distinctions are made by fiat, often by the 
institution itself. That is a distinction without a break to 
ground it. Show that a religion’s categorical distinctions derive 
from the four conditions rather than from institutional fiat, and 
the ungrounded-distinction claim fails for that religion. The 
book’s position is that institutional religions characteristically 
use distinctions that cannot be derived from the conditions. 
Status: live.

This chapter is the short edition of Chapter Seven of Being After 
Religion. The original gives each operation its full demonstration, with 
names and dates.
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Eight — The Record

What this chapter is

This is the historical record of Architecture A’s collapse into 
violence. The estimates are drawn from scholarly sources, with 
ranges where they diverge.

This chapter does not claim religion is the sole cause of every 
conflict listed. It claims religion provided the line along which 
the violence was organised: the sorting mechanism that 
decided who lived and who died.

The scaffold held the blade. Whether it also swung it, or 
merely held it while other hands swung, is a distinction the 
dead do not recognise.

The voice of this chapter is not argument. It is arithmetic.

This edition carries the shape of the record and its totals. The 
original carries it event by event, with the names, the dates 
and the sources. If you want the weight, go there. The weight 
is in the detail.

Antiquity

For three centuries Rome persecuted Christians. Fed to lions. 
Burned as torches to light Nero’s garden parties. Drowned. 
Crucified. Torn apart by animals in front of crowds. Ten 
thousand to a hundred thousand dead. The mechanism was 
out-group marking and moral licensing.

Then the scaffold changed hands. Constantine converted in 
312, and within a single generation the persecuted became 
the persecutors. The Theodosian decrees of 380 to 392 
prohibited pagan worship, closed temples and criminalised 
sacrifice. What had been the majority religion of the empire 
for a thousand years was made illegal by imperial edict.
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In 415, in Alexandria, a Christian mob dragged Hypatia from 
her chariot and flayed her alive with roof tiles. She was a 
mathematician, an astronomer and a teacher — the last great 
mind of the ancient library, the institution that had preserved 
human knowledge for seven centuries. She was not killed for 
what she believed. She was killed for what she represented: a 
mind operating outside the scaffold.

The architecture changed hands. The architecture did not 
change.

The conquests

After Muhammad’s death the Arab armies moved out of the 
peninsula and, within a century, held territory from Spain to 
Central Asia — one of the fastest territorial expansions in 
human history.

What followed the conquest was not a massacre. It was an 
architecture. Conquered Christians and Jews became dhimmi: 
protected, and subordinate. They paid the jizya, a tax on non-
Muslims. They could not bear arms. They could not build new 
places of worship. They could not ride a horse in front of a 
Muslim. Their testimony did not stand against a Muslim’s. And 
a child born into that status inherited it.

The dhimmi system was not genocide. It was architecture. A 
permanent, legally defined, religiously sanctioned second 
class, reproduced across generations by birth.

Estimated deaths across a hundred and twenty years of 
continuous expansion: hundreds of thousands to several 
million.

The scaffold provided the map. The sword followed the map.
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The Crusades

Jerusalem, July 1099. The Crusaders killed virtually every 
Muslim and Jewish inhabitant of the city. Men, women, 
children, the elderly. Three thousand by the lowest 
contemporary count, seventy thousand by the highest, written 
a century later. The killing ran for days. Killed not for what they 
had done but for which building they prayed in.

En route, the Rhineland massacres of 1096: the systematic 
extermination of Jewish communities in Speyer, Worms, Mainz 
and Cologne. Offered conversion or death, those who chose 
death were killed in their synagogues.

The chronicles record the families. In Worms, Meshullam ben 
Isaac killed his son Isaac and his wife Zipporah rather than let 
them be baptised by force, and then died himself. In Mainz, 
Mistress Rachel killed her four children for the same reason. 
The chronicle records her words: Lord of the Universe, do not 
hide your face.

The soldiers did not hide their swords.

The scaffold produced both the killers and the killed.

The Albigensian Crusade, 1209 to 1229, was not against 
Muslims. It was against the Cathars of southern France — 
Christians who read the same God differently, and whom the 
Pope declared heretical. Asked at Béziers how to tell the 
Cathars from the faithful Catholics in the city, the papal legate 
is reported to have said: kill them all, God will know his own. 
The whole city was massacred, Catholics and Cathars 
together.

Nine major Crusades. One to three million dead.

Inquisitions and witch trials

The Spanish Inquisition executed roughly three to five 
thousand over three and a half centuries — far fewer than 
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popular mythology claims. This book uses the evidence-based 
figures precisely because they are sufficient.

Three thousand people burned alive for the wrong 
interpretation of the same God, while crowds watched and 
officials recorded the proceedings in careful handwriting. 
Confession extracted through torture authorised by papal 
decree. The convicted handed to the secular arm, because the 
Church could not shed blood directly. A bureaucratic 
distinction that let the institution burn people alive while 
maintaining it had not killed anyone.

European witch trials: forty to sixty thousand executed, the 
majority women. What made it possible was a book, published 
in 1487 by two Dominican inquisitors, establishing that 
witchcraft was real, heretical and punishable by death. One 
book created a new out-group and sanctioned its 
extermination.

The wars of religion

The German Peasants’ War: a hundred thousand dead. The 
peasants took the Reformation’s promise of spiritual equality 
at its word. Luther, who had defied the Pope, urged the 
princes to stab, smite and slay them. Luther did not hold the 
sword. Luther held the text.

The St Bartholomew’s Day Massacre: Catholic mobs killing 
Huguenots across twelve cities. The Pope ordered a hymn of 
thanks sung in Rome and struck a commemorative medal. A 
piece of metal, designed and minted, to celebrate the killing 
of thousands.

The Thirty Years’ War reduced Germany’s population by thirty 
per cent. Four to eight million dead.

Combined: six to twelve million, in a Europe of about a 
hundred million. Every tenth person.
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Catholic and Protestant read the same Bible, worshipped the 
same Christ, prayed to the same Father. And killed each other 
for a century, because the architecture produced two readings, 
declared both absolute, and provided no mechanism for 
resolution.

The colonial scaffold

In 1452 a papal decree authorised the King of Portugal to 
invade any land inhabited by non-Christians, capture the 
people living there, and reduce their persons to perpetual 
slavery. In 1493 a second decree divided the entire non-
Christian world between Spain and Portugal. A line drawn on a 
map by a man in Rome who had never seen the lands he was 
giving away.

These were the highest institutional authority the Christian 
world possessed, cited by colonial governments for centuries 
as legal precedent. They were not rescinded until 2023.

The pattern was the same everywhere. The Bible arrived first. 
The flag followed. The gun followed the flag.

Canada’s residential schools ran from the 1880s to 1996. Over 
a hundred and fifty thousand indigenous children forcibly 
removed from their families and placed in church-run 
institutions. Forbidden their languages. Their names replaced. 
The explicit policy was cultural annihilation, and the phrase 
that has come to name the policy was: kill the Indian in the 
child.

In 2021 ground-penetrating radar reported two hundred and 
fifteen probable unmarked graves at one former school, a 
figure later revised to about two hundred. Then more at 
another. Then more. Each number was a child. Each child had 
a name that was taken from them and a name that was given 
to them, and neither was written on a grave.
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The Magdalen Laundries of Ireland ran from 1765 to 1996. An 
estimated thirty thousand women confined. Their crime: being 
pregnant without a husband, or an orphan, or poor, or 
inconvenient. Their children taken at birth. Some mothers 
spent the rest of their lives not knowing whether their child 
was alive or dead.

In 2017, at a former home for unmarried mothers in Tuam, the 
remains of approximately eight hundred children were found 
in a septic tank. From newborn to three years old.

This is not history. This is within the lifetime of people reading 
this book.

The transatlantic slave trade was religiously justified for four 
centuries. Africans identified — without textual basis, without 
anything except the need for a justification — as divinely 
ordained for servitude. Not fringe. Professors taught it. 
Bishops preached it.

About twelve and a half million people were shipped. The 
journey itself killed between one and a half and two million of 
them. The rest were sold, branded, worked to death and 
discarded, over lifetimes. Across the whole system, over four 
centuries, the deaths run into the millions on any estimate and 
are counted exactly on none.

The scaffold did not build the ships. The scaffold told the 
shipbuilders that what they were doing was ordained by God.

The movement to end slavery was also religiously driven. The 
Quakers. Wilberforce. The African American church, built in 
secret at risk of death, which took the religion used to justify 
the chains and turned it into the language of liberation.

This does not weaken the structural claim. It confirms it. The 
slave trader read Genesis and saw divine permission. The 
abolitionist read the same Bible and saw divine prohibition. 
Both readings were faithful, because the text contains both.
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An authority you must interpret cannot rule its own worst 
reading out. The two Christianities are not an embarrassment 
to the argument. They are the argument.

The modern scaffold

The Taiping Rebellion — a man convinced he was the younger 
brother of Jesus, launching a war to build a Christian 
theocracy — killed twenty to thirty million. The deadliest 
religious conflict in history by absolute numbers.

The apologist will say that was not real Christianity. It does 
not matter. A system whose authority rests on claimed 
revelation has no mechanism to distinguish a true revelation 
from a false one. He claimed God spoke to him. So did Moses. 
So did Muhammad.

Architecture B cannot produce him. A man who says God told 
me I am the brother of Jesus can start a war. A man who says 
I derived a new axiom must show the mathematics, survive 
the kill switches, and publish his own demolition instructions.

The Armenian genocide: one to one and a half million dead. 
Deportation is a bureaucratic word. What it meant was 
extermination by distance.

The Holocaust: six million Jews murdered. The scaffold’s 
contribution was not direct command but structural 
preparation across nineteen centuries. A gospel identifying 
Jews as children of the devil. A council in 1215 requiring Jews 
to wear distinctive clothing, revived seven centuries later as 
the yellow star. Luther’s 1543 pamphlet recommending that 
synagogues be burned — the programme the Nazis 
implemented four centuries later.

The scaffold did not pull the trigger. The scaffold spent 
nineteen hundred years teaching Europe that the people in 
the crosshairs were less than fully human. When the time 
came, the trigger pulled itself.
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The record does not end in 1945. Religion did not end in 
1945. The form changed. The structure persisted.

Partition of India: one to two million dead, twelve to fifteen 
million displaced, along a line drawn by religion in six weeks 
by a lawyer who had never visited the country. Trains departed 
full of living passengers and arrived full of corpses. The 
question at the border was not what you had done. It was what 
you believed.

Since 1980. The Iran-Iraq War, framed as holy war: half a 
million to a million. The Second Sudanese Civil War: two 
million. Bosnia: a hundred thousand, and at Srebrenica eight 
thousand Muslim men and boys shot in groups, in Europe, in 
1995.

Rwanda: eight hundred thousand in a hundred days, in a 
nation nearly ninety per cent Christian, two-thirds of it 
Catholic. This book does not claim the scaffold caused it. It 
claims something structurally worse: the scaffold failed to 
prevent it. The most widely shared ethical system in the 
country produced no measurable braking force against the 
fastest genocide on record. Churches were used as killing 
sites, not despite being churches but because of it. The Tutsi 
fled there because churches were supposed to be sanctuaries. 
The killers followed them in.

The scaffold held the roof on Sunday. The scaffold held the 
blade on Monday.

Afghanistan: a hundred and seventy thousand dead across the 
whole war, 2001 to 2021, all sides counted. Under the Taliban, 
women stripped of their professions overnight, girls beaten for 
wanting to learn to read. The Bamiyan Buddhas dynamited in 
2001 — fifteen hundred years of human achievement 
destroyed in an afternoon, because a text said so.

ISIS in Sinjar, 2014: the Yazidis are a religious minority, and 
that is all they are. Men and boys over twelve shot in rows. 
Women and girls registered and distributed, like inventory. 
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Girls as young as nine assigned to fighters as property. A 
price list was published in the official magazine, with citations 
from scripture.

Boko Haram: three hundred thousand dead. The name 
translates to Western education is forbidden. In 2014, two 
hundred and seventy-six schoolgirls abducted from a 
dormitory. Over a hundred have never been found.

Myanmar and the Rohingya: estimates of the killed run from 
about seven thousand in the first month to twenty-five 
thousand. About seven hundred and forty thousand fled in 
2017; over a million are in Bangladesh now. Monks prepared 
the ground for years. No religion is exempt. None.

Israel and Palestine, ongoing. On 7 October 2023, Hamas 
fighters crossed the border and killed approximately twelve 
hundred people, most of them civilians. Families murdered in 
their homes. Young people killed at a music festival. Hostages 
taken. The attack was framed as religious obligation.

The military campaign in Gaza that followed has killed tens of 
thousands of Palestinians, including thousands of children. 
Entire neighbourhoods levelled. Families wiped from the civil 
registry, with no one left to mourn them.

The same God, the same land, the same promise made to two 
different peoples by the same scaffold. The line is soaked in 
the blood of children who never read the text that drew it.

The arithmetic

Since 1980 alone, conservatively: five to seven million dead in 
conflicts where religious identity was the primary or significant 
sorting mechanism.

Across recorded history, scholarly estimates range from fifty 
million to over two hundred million.
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Even the most conservative reading — every contested 
attribution removed, every apologist’s objection granted — 
does not fall below tens of millions.

Tens of millions of windows. Each one a perspective. Each one 
unrepeatable. Each one a point at which the Universe was 
becoming aware of itself through particular eyes.

Closed. Sorted by the habit. Marked by the scaffold. Closed by 
the blade.

The children

And then there are the children the scaffold was supposed to 
protect.

The Catholic Church’s abuse crisis is not a scandal. A scandal 
is an event. This is a system.

A priest abused a child. The child reported. The institution 
investigated internally, did not report the priest to police, and 
transferred him to another parish where no one knew. He 
abused again. For decades. On every continent.

In the United States, over four thousand accused priests and 
more than ten thousand victims in half a century. In France, 
one commission estimated three hundred and thirty thousand 
victims over seventy years. Three hundred and thirty thousand 
children, in one country, under one scaffold.

The cover-up was moral licensing and the sealed loop working 
as a system. Protecting the scaffold mattered more than 
protecting the child.

The cardinal whose archdiocese reassigned abusive priests 
for decades was not punished, not defrocked. He was 
promoted, and given a ceremonial role in papal proceedings.

The architecture rewarded the cover-up.
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A system that will sacrifice its own children rather than admit 
it is wrong has reached the terminal stage of the sealed loop. 
The point where it can no longer see what it is doing, because 
seeing would kill it.

The building itself

Dominion theology separated humanity from the earth. Not 
within it but over it.

For centuries one verse made the exploitation of the natural 
world not merely convenient but divinely authorised. Forests 
were resources. Rivers were power. Animals were property.

The consequence was not calculated, because the 
architecture said it did not matter. This world is temporary. 
The real one is elsewhere.

The verse is still in the text. The planet is not a resource to be 
managed. It is the substrate on which every corridor, every 
window, every building exists.

The scaffold held one more blade — pointed not at other 
windows but at the building itself.

This chapter is the short edition of Chapter Eight of Being After 
Religion. The original is the record in full, with names, dates, sources 
and ranges. Read it there.
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Nine — The Counter-Test

The defence

A man at a podium. It could be a dozen men in a dozen 
capitals. Different decades, different languages, same posture.

He does not invoke God. He invokes history. He invokes 
science. He invokes the Party.

The bodies that follow are as real as any body the scaffold 
produced. The authority changed. The body did not.

The defence runs like this. Secular ideologies killed more. 
Stalin’s purges. Mao’s Great Leap Forward. Pol Pot’s 
Cambodia. The twentieth century’s atheist regimes produced 
body counts that dwarf any individual religious conflict.

This objection is correct. And it proves the structural claim.

Marxism-Leninism is Architecture A

The authority is not a god. The authority is historical 
materialism — the claim that the scientific laws of history had 
been discovered, that human society moves inevitably through 
stages toward a classless future.

That claim became the unquestionable authority. Declared by 
Marx, transcribed by Engels, interpreted by Lenin, 
reinterpreted by Stalin, reinterpreted by Mao.

The five stages operate identically. Declaration. Transcription. 
Interpretation. The split — the Sino-Soviet break, Trotskyism 
against Stalinism. Collapse into violence.

The seven operations operate identically. Identity fusion: you 
are the proletariat. In-group sanctification: the working class 
as chosen class. Out-group marking: bourgeoisie, kulak, 
counter-revolutionary. Moral licensing: liquidation of class 
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enemies. Leverage: not an afterlife but a utopia — the 
promised classless society that justifies any present sacrifice. 
The sealed loop: dissent as counter-revolutionary thought-
crime.

Fascism is Architecture A. Nationalism is Architecture A. 
Consumer capitalism, when it becomes ideology rather than 
mechanism, is Architecture A.

What the forcing chain cares about

The authority may be called God, History, the Nation, the Race, 
the Market or the Party. Any system that derives its ethics 
from an authority external to the unchanging structure of 
reality is subject to the same chain.

The chain does not care what the authority is called. The chain 
cares that the authority can be interpreted.

The twentieth century did not demonstrate that religion is 
uniquely dangerous. The twentieth century demonstrated that 
Architecture A is universally dangerous.

Religion is the oldest, most widespread, most persistent 
implementation. The secular ideologies collapsed faster — 
within decades rather than centuries — because they lacked 
even the cultural glue religion provides: community, ritual, 
identity, belonging.

The scaffold holds the roof and the blade. The secular 
ideologies held only the blade. They fell faster. They killed 
faster. They proved the structural point faster.

The claim, stated exactly

The structural claim is not: religion kills.

The structural claim is: any ethics not derived from the 
unchanging structure of reality will, given sufficient time and 
sufficient pressure, be weaponised.
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The body count is the evidence. The architecture is the cause.

The architecture is always the cause.

You have seen it from above — the structure, the mechanism, 
the record, the counter-test. The view from above is clear and 
cold and irrefutable.

Now come down. Into one morning. Into one body. Into the 
room where the architecture arrives and the ordinary ends.

This chapter is the short edition of Chapter Nine of Being After 
Religion.
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Ten — Are You Certain?

Six bodies

The architecture has been described. The mechanism 
documented. The record measured.

But numbers are abstractions. Architecture is a diagram.

What the scaffold produces is not a diagram. It is a body on 
the ground.

Six bodies. Six ordinary mornings. Six authorities. One 
outcome.

You are fifteen

You are holding your younger brother’s hand. Your mother is 
behind you. A soldier is pointing. Left or right. Men and boys 
to the left. Women and children to the right.

Your mother is pulling your brother. The soldier is pulling you. 
Your mother is screaming. Your brother is crying. You are 
fifteen, and the last thing you see of your family is your 
brother’s face disappearing into a crowd of women being 
loaded onto buses.

Srebrenica, July 1995. Eight thousand Bosniak Muslim men 
and boys separated from their families, taken to fields, shot in 
groups, buried in mass graves. Some buried alive. The sorting 
was religious. Not what they had done. What they were.

The authority was the scaffold. The body is on the ground.

You are twenty-two

It is a Saturday night. You are at a nightclub. The bass is in 
your chest. Your friends are beside you. You are wearing a 
shirt you bought yesterday. You are alive in the specific way a 
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person is alive at midnight on a Saturday. A room full of music 
and strangers who feel like family. In this room you do not 
have to explain yourself.

Orlando, June 2016. Forty-nine people killed by a man who 
pledged allegiance to ISIS during the attack. The victims were 
mostly young, mostly Latino, mostly LGBTQ.

The scaffold’s out-group marking — homosexuality as 
abomination, declared by every Abrahamic text — provided the 
targeting logic.

He pulled the trigger. The texts loaded the gun.

The authority was religious. The body is on the ground.

You are writing a letter to your sister

You are twenty-three. You have been in this cell for four years. 
The paper is smuggled. The pen is shared. You write small. 
You tell her about the light that comes through the high 
window at four in the afternoon. You fold the letter into a 
square the size of a matchbox and put it inside your left shoe. 
You always use the left shoe.

Iran, July 1988. A fatwa ordered the execution of political 
prisoners. Proceedings lasted between one and five minutes. 
One question was asked. Those who answered wrong were 
dead within hours. Estimates range from under three thousand 
to thirty thousand. The bodies were buried in mass graves. 
Families were not informed.

In August 2025 the regime sent bulldozers to the section of 
Behesht-e Zahra in Tehran that held the mass graves, and 
asphalted it for a car park. Not content to kill the prisoners, 
the scaffold erased the graves.

The authority was religious. The body is on the ground.
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You are on a train

Your wife is beside you. Your daughter is on her lap. She is 
three. She is holding a cloth doll with one button eye. You said 
you would fix it.

Inside your trunk: two changes of clothes, a cooking pot, your 
wife’s wedding jewellery hidden inside a sewing machine, and 
a photograph of the house you are leaving. The house is not 
on fire yet. It will be by tomorrow.

August 1947. Trains carrying refugees attacked by mobs on 
both sides of the new border. Hindu mobs. Muslim mobs. Sikh 
mobs. Trains departed full of living passengers and arrived full 
of corpses.

The question was not what you had done. The question was 
what you believed.

The authority was religious, bilateral, symmetrical. Both sides. 
All sides. The body is on the ground.

You are a rice farmer

You are Rohingya. You have lived in this village your entire life. 
Your father lived here. His father lived here.

You are Muslim in a Buddhist country. You have never been a 
citizen. Your children have never been citizens.

You are making tea. It is five in the morning. The soldiers 
arrive at quarter past.

August 2017. Villages surrounded at dawn. Men separated 
from women. Homes set on fire with families inside. About 
seven hundred and forty thousand fled; over a million are in 
Bangladesh now. Estimates of the killed run from about seven 
thousand in the first month to twenty-five thousand. The 
monks had spent years preparing the ground.

The religion of compassion. The religion of the middle way.
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The authority was religious. The body is on the ground.

His name is Mykhailo

Mykhailo Kovalenko. He is sixty-two. It is 5 March 2022 and he 
is getting his family out of Bucha, which is the ordinary thing a 
man does when the shelling starts.

The car is stopped at a checkpoint on Yablunska Street. He 
gets out. He puts his hands up, because that is what you do, 
and because he has a family in the car behind him and he 
wants them to see him doing it.

The bullet enters his back.

His body lies on Yablunska Street for twenty-nine days.

His hands were up. He was taking his children away from the 
danger. There is no version of this in which he was a threat to 
anyone, and everybody at that checkpoint could see it.

The authority was not religious. The authority was national. 
Secular. Imperial.

The body is on the ground.

Not every blade requires a scripture. The authority changed. 
The body did not.

The question

Six bodies. Six ordinary mornings. Six authorities.

Five of these authorities were religious. One was secular. The 
body was the same every time.

The authority changed six times. The body did not change 
once.

It was never just religion. It was never just nationalism. It was 
never just ideology.
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It was always certainty.

Your certainty. Unexamined. Untested. Unquestioned. The 
certainty that you are right, and they are wrong, and because 
they are wrong something should be done about them.

Name the thing you believe. The thing you are most certain 
about.

Now place a body on the ground in front of it. A real person. 
Dead because someone held that belief and acted on it with 
certainty.

Look at the body. Then look at the belief.

Is the belief worth the body?

If yes — you are the stone, the rope, the bullet, the bomb. The 
plastic key, the fatwa, the morality police. The mob on the 
train, the soldier on the street, the monk with the pamphlet. 
The architecture that made it all feel righteous.

If no — you have just done the only thing this book has asked. 
You have placed the body before the belief.

The body wins. The body always wins. The body is the only 
authority that does not collapse into violence. Because the 
body does not claim to be right.

The body only claims to be here.

Trust the body.

This chapter is the short edition of Chapter Ten of Being After Religion.
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Eleven — Meaning Without Dogma

After the weight

You have just placed the body before the belief.

That is heavy. It should be. The record is heavy. This book will 
not pretend otherwise.

The scaffold held the roof. The roof was real. The community 
that gathered every Friday, every Sunday, every Sabbath was 
real. The songs that carried grief when grief had no other 
container were real. The structure that said you are not alone 
in the universe, someone is watching, your suffering means 
something — that was real.

This book does not deny the roof. It says: the roof can be held 
by something that does not also hold the blade.

What follows is not meant to make the weight disappear. It is 
what grows in the clearing after the fire.

It begins quietly, with a simple question. Where does meaning 
come from when nobody is commanding it?

Meaning changes location

For many people, meaning has been tied to belief. Purpose 
was given, not found. Direction was prescribed, not 
discovered. Take away the source, and it can feel as though 
meaning itself dissolves.

It does not disappear. It changes location. From above to 
beneath my feet. From the declared to the lived. From the 
promised to the present.

Dogma — belief handed down as unquestionable truth — 
provides meaning by decree. It tells us what matters, why it 
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matters, and how to pursue it. That offers certainty. It also 
creates dependence.

When meaning is imposed from outside, it survives only as 
long as belief does. One serious doubt, one encounter with 
suffering the system cannot explain, one question the 
tradition has no answer for, and the whole structure can 
shatter overnight. The meaning was borrowed. The person 
discovers this only when the lender calls in the loan.

Lived meaning works differently. It does not arrive fully 
formed. It emerges through engagement, through 
consequence, through relationship. It is built. And because it 
is built from materials I gathered myself, it does not break 
when the weather changes.

Meaning as consequence

In a connected world, meaning is not a prize for obedience. It 
is a consequence of participation.

Actions matter because they change a shared world. Words 
matter because they shape understanding. Attention matters 
because it determines what is sustained and what is 
neglected.

My morning conversation with my child matters — not because 
it is observed by a cosmic audience, but because it forms the 
world my child will inhabit.

My decision at work matters — not because it will be weighed 
at judgement, but because it alters the conditions under which 
other people live.

Meaning shows up wherever impact exists. This makes 
meaning more demanding, not less. There is no external 
authority to defer to. No ledger balancing effort against 
reward. No promise that suffering will be redeemed in the next 
life.
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There is only the fact that what I do matters, because it 
ripples through the lives of others.

The clearing

When imposed meaning falls away, there is often a void. The 
structures that once organised life are gone. The emptiness 
can feel like loss. Like standing in a field where a building 
used to be, looking at the foundations, unable to imagine what 
could replace it.

It is not loss. It is preparation.

Think of a forest floor after a fire. The old trees are gone. What 
remains looks empty. But the clearing is where new things 
grow. It has always been where new things grow.

The emptiness is not the absence of meaning. It is the 
absence of meaning that was never mine. What grows in its 
place belongs to me.

Why nihilism fails

Nihilism says: without external meaning, nothing matters.

That conclusion follows only if meaning must come from 
outside. If meaning arises from within — from consequence, 
from connection, from the fact that my actions alter a shared 
world — then nihilism loses its footing.

Things matter because they affect experience. They matter 
because they shape futures.

Meaning is not fragile. It is structural. It does not collapse 
when belief wavers. It is embedded in consequence. It was 
there before anyone named it.
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The seriousness of ordinary life

Without dogma, life becomes serious in a way dogma never 
permitted.

There is no cosmic audience watching from above. No final 
judgement resolving all ambiguity. No exemption from 
consequence.

What I do right now, right here, with this body, is the whole 
thing. I get one life. This is it. Right now is real.

What is left is ordinary life — serious not because it is 
observed, but because it is real. I act carefully not out of fear, 
but out of understanding.

Purpose is not announced. It is recognised. A caregiver’s 
purpose arises from dependence encountered. A teacher’s 
purpose arises from curiosity met. Purpose is local, dynamic 
and responsive.

The scaffold promised meaning from above. The ground 
provides meaning from beneath.

The second is harder to see. It is also harder to lose.

Some people know why they are kind. The geometry of 
connected lives under irreversible drift produces no other 
stable behaviour. That knowledge cannot be taken from them 
by a book burning, a schism, or a loss of faith.

The ground does not collapse when the scaffold does. The 
ground was there first. What grows from it is yours.

This chapter is the short edition of Chapter Eleven of Being After 
Religion.
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Twelve — The Terminal Ethic

Why it carries weight

I spent a long time being afraid I would die without working 
this out.

Not afraid of death itself. Afraid that the answer would come 
too late to write down.

The terminal ethic is not a conclusion I arrived at in a library. 
It is what remained after everything that could be 
reinterpreted fell away. It is what the conditions forced.

That is why it carries weight. Not because I believed it. 
Because I tested it against every reason not to, and it held.

In the record you felt something. The bodies on the ground. 
The blade in the text. The scaffold’s weight.

That feeling was not sentiment. It was structural recognition. 
The cruelty is wrong not because a rule tells you so, but 
because the damage is real and you can see it.

That recognition has a geometry beneath it. This chapter 
names it.

But first: why were you able to feel it at all?

The mirror

The governing axiom begins with a picture.

Imagine a mirror — perfect, unbroken. Now imagine the same 
mirror with a single crack. The cracked mirror is still one 
mirror. But it is not the uncracked mirror. The crack is real. 
The mirror is one. Both are true at the same time.

In the formal work it is written 1:1 + 1×  @ AS. One symmetric ε
coupling, plus a single epsilon, at the actualising now.
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A mathematician will tell you that an identity like that is false 
unless the epsilon is nothing. Good. That is the point, not a 
mistake in it. This is not arithmetic. It is identity that is not 
pure equality — perfect symmetry plus the smallest break.

Perfect symmetry has nothing to tell apart. A world of perfect 
balance is a world in which nothing has ever happened. For 
anything to happen at all, the balance must break by the 
smallest possible amount. The epsilon is that amount.

Distinction is not free. The epsilon is what it costs. The 
identity carries a remainder. That remainder is the crack. And 
the crack is where everything begins.

The crack did not come from somewhere else. The crack is 
the mirror’s own act.

The capacity

Everything the axiom produces has two faces. Particle and 
wave. Matter and energy. Self and other. Creation and 
destruction.

And between those two sides: us. Operators whose coupling 
capacity spans both — the capacity to interact with reality and 
write irreversible records, including the capacity to choose 
irrationally.

The formal work compresses it to five words. Choice is 
irrational coupling capacity.

I can engineer a bridge and compose a symphony. I can 
calculate the cost of every option and forgive the unforgivable. 
I can see the rational answer and choose the irrational one.

That capacity is what makes us human. It is the axiom 
expressing itself through the only window wide enough to 
reach it.

The same capacity that allows me to believe the unbelievable 
is the capacity that allows me to love the unlovable. The same 
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irrational coupling that lets a person strap explosives to a 
child in the name of paradise is the capacity that lets a person 
run into a burning building to save a stranger.

The capacity is neutral. The direction is what matters.

Religion captured this capacity and pointed it toward the 
scaffold. The task now is to reclaim it and point it where the 
geometry actually leads.

Nine steps

Don’t be a cunt. Be kind.

That is the terminal ethic. It is not a slogan. It is a geometric 
result — a consequence of shape, not command — about 
connected lives under irreversible drift.

Irreversible drift means things wear down on their own. The 
cup cools. The corridor narrows. Time does not run backwards.

Here is the shape of the derivation. Not the mathematics — 
that belongs to the formal work. The shape.

One. One record exists. Something is happening. Not an 
assumption. The minimum condition for any statement to be 
meaningful. If nothing exists, there is no one to say so. 
Denying the premise requires it.

Two. For one record to exist, it must be distinguishable from 
nothing. A symmetry is a state where nothing can be told apart 
— like a perfectly still pond before the first ripple. If the pond 
cannot ripple, nothing is recorded. So distinguishability 
requires a symmetry that can break.

Three. So the symmetry breaks. It must, and it did. One crack. 
The crack is real. The mirror is one. Both true at once. This is 
the governing axiom.

Four. The break must persist, or nothing is recorded. If it 
persists, it must persist somewhere and somewhen. The 
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somewhere is space. The somewhen is time. Spacetime is not 
a container the break is placed in. It is the persistence of the 
break itself. Curvature. Gravity. The physical world is forced.

Five. The break must be finite. An infinite break erases the 
symmetry entirely and there is nothing left to record. Finitude 
requires a constraint. This is where the speed of light comes 
from. The speed of light is forced.

Six. The cracked world has an inside. Awareness is not added 
to the world. Awareness is the world’s capacity to register its 
own break.

This is the most exposed claim in the building. If 
consciousness is something added to the world rather than 
inherent in it, step seven falls with it. The book does not 
pretend otherwise. But step eight is independent. It requires 
nothing from six or seven. It requires only that my life affects 
yours and that drift cannot be reversed. Both are measurable.

Seven. If the inside comes from one break, the inside is one. 
Every conscious being is a window in one building. Harming 
another window is harming the building you live in.

That claim — the one interior — is inherited here, not derived 
here. It is argued in Ø Dissolutions, Chapter Six, and it stands 
on the wall at the420code.org/one-awareness/. It is fenced at 
KS-ID.1, and its formal derivation is the registry’s deepest 
open debt.

Eight. Lives are connected and time moves in one direction. 
Corridors narrow on their own. What preserves both corridors? 
Not cruelty, which contracts them. Not indifference, which lets 
them narrow. Only working together. This is geometry, not 
preference. This step requires neither six nor seven.

The crossing

Here is the step every honest reader stops at.
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The geometry says kindness keeps both corridors open. That 
is a fact. But a fact is not yet a should. Why keep the other 
corridor open at all?

Watch who is asking.

To be an operator is to act to stay in being. Not a choice made 
one morning — the condition of being the kind of thing that 
can ask a question at all. You did not decide to keep your 
corridor open. You are the keeping. Even now, reading this, 
you are an operator holding itself together against the drift.

You already value your corridor. You cannot not.

Now add the two measured facts. We are coupled: what I do 
moves your corridor, and what you do moves mine. And drift 
runs one way: what narrows does not spring back on its own.

Put those together and the egoist question answers itself. 
Keep mine open, let yours close is not first a cruelty. It is first 
a miscalculation.

The formal work ran the cleanest possible version of it: two 
machines sharing one power supply, where refusing to crank 
the other’s charger is a strict local gain. The defector’s gain is 
real. The defector’s partner dies first. The defector, with no 
one left to crank for it, dies shortly after. The selfish move was 
the dying move, and the mathematics knew it before either 
machine did.

And that is not one toy model. The formal work carries it at full 
scale as a theorem: across a network of coupled operators, the 
configurations that persist are confined to the net-positive 
class. The extractors and the defectors reach the surface of no 
return.

Cruelty does not last. Not as a hope. As geometry, with its own 
kill switch standing in the registry.

So the should is not smuggled in. It is read off you. You 
already act to stay in being. You are coupled, and time does 
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not run back. So the behaviour that actually keeps your 
corridor open is the behaviour that keeps the shared one 
open. That behaviour is kindness.

Be kind is not a command laid on the geometry from outside. 
It is the geometry, spoken back to the one operator who 
cannot help wanting what it asks.

One honest edge, because I hand you the knife everywhere 
else too. This binds any operator that acts to stay in being. It 
does not bind one that has truly stopped. That door exists. It 
is narrow, far narrower than the old gap between is and ought, 
and I would rather name it than pretend the wall is seamless.

Nine. Don’t be a cunt. Be kind. Not commanded. Derived. The 
only stable behaviour for connected lives under irreversible 
drift in a world that came from one break in one mirror.

The corridor

Every person has a corridor — the set of futures still reachable 
from where they stand right now.

A young person with health, education, savings and choices 
has a wide corridor. A person in debt, in crisis, isolated, with 
no support, has a narrow one. The corridor is not a metaphor. 
It is a measurement.

At twenty, with no debts and good health, I can become 
almost anything. At fifty, with accumulated obligations and a 
body that has taken damage, fewer paths remain open. This 
narrowing is not a moral failure. It is the structure of a life 
lived under irreversible constraint.

The corridor narrows on its own. Without effort, without 
maintenance, possibilities close. Drift is the default. The same 
physics that says a cup of tea cools if I do not keep heating it.

There is a surface beyond which recovery is impossible. Cross 
it and certain futures are gone. Not because I failed morally. 
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Because the mathematics of my situation has closed. The 
boundary does not negotiate.

Steady, calm effort preserves the corridor more effectively 
than the same effort applied in panic. The harder you 
overcorrect, the more it costs. Discipline is not a virtue. It is a 
theorem.

When two people are connected — when my corridor depends 
on yours and yours on mine — cooperative coupling expands 
the space for both.

When one partner acts with consistent kindness, steady rather 
than dramatic, the other’s corridor widens. Options appear 
that were not there before. When one acts with cruelty, even 
small steady cruelty, the other’s corridor narrows. The 
mathematics is symmetric and relentless.

Kindness is not a sacrifice. It is the behaviour that keeps both 
corridors open.

The geometry does not care about my intentions. It measures 
my effect.

A commandment says: be kind because I told you to. The 
derivation says: be kind because the geometry of connected 
lives under irreversible drift produces no other stable 
behaviour.

The first can be reinterpreted. The second cannot.

Each step carries a kill switch. Each can fail. If step six fails, 
step seven falls with it — but step eight stands on its own legs 
and step nine still holds. The ethic is not fragile. It is the most 
armoured conclusion in the building. To reach it, you walk 
through physics. To deny it, you must deny physics.

No religion in history has published its own demolition 
instructions alongside its claims.
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Where it would die

KS-BAR.7 — The terminal ethic is derived twice. Once from the 
one interior and the corridor geometry. Once, with no 
metaphysics at all, from the coupling geometry: the theorem 
that cruelty does not last. The derivation requires no religious 
ground. The claim that ethics requires religion therefore fails 
against the record: the alternative is demonstrable in the work. 
Show that both routes require a religious or transcendent 
ground the conditions do not provide. Show that the terminal 
ethic cannot in fact be reached from the four conditions alone. 
The book’s claim that one can be ethical after religion then 
fails. The book’s position: the geometric route is complete and 
carries the floor on its own; the one-interior route is the work’s 
strongest and most exposed claim, its formalisation the 
registry’s deepest open debt. Two routes. Either reaches the 
floor. Status: live.

KS-BAR.9 — The crossing from geometry to obligation rests 
on three legs: the operator constitutively acts to stay in being; 
operators are coupled; drift is irreversible. The formal work 
carries the worked case of the two machines and the network-
scale theorem. This switch fires if any leg falls. Show an 
operator class that persists while not acting to stay in being. 
Or show a coupled system under irreversible drift in which a 
sustained defector’s viability is preserved indefinitely. Or show 
that the constitutive premise smuggles in a normative term 
the derivation does not earn. The named edge — the operator 
who has truly stopped valuing its own corridor — is stated 
scope, not a firing condition. Status: live.

This chapter is the short edition of Chapter Twelve of Being After 
Religion. The formal derivation behind each step is published at 
the420code.org.
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Thirteen — Correction Without 
Righteousness

Moral superiority becomes incoherent

If harm arises from confusion rather than from inherent evil, 
then moral superiority becomes incoherent.

This is one of the quiet benefits of the view described in this 
book.

There is no elevated position from which one stands apart and 
looks down. No cosmic sorting of humanity into the righteous 
and the damned. No final verdict that allows me to stop seeing 
the person in front of me.

This does not excuse harm. It changes the response.

The response shifts from condemnation to correction. From 
hatred to firmness. From punishment to restoration where 
possible.

Seriousness remains. Cruelty in the response does not.

Firmness is not cruelty

This distinction matters more than almost anything in the 
book.

Firmness and cruelty look similar from a distance. Up close 
they are different in every way.

Firmness sets a boundary because the boundary stabilises the 
shared space. Cruelty sets a boundary because it feels 
righteous to punish.

The first serves the whole. The second serves the ego.
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A community restrains to preserve safety. The surgeon and the 
parent of Chapter Four are doing the same thing at a smaller 
scale.

Boundaries remain necessary. Consequences remain 
necessary. What changes is the logic behind them. Boundaries 
stop being expressions of dominance and become 
expressions of care for the whole — which includes the person 
being restrained, the person doing the restraining, and 
everyone affected by the outcome.

The ladder

Correction has levels, and the hierarchy is derived. Each level 
must be tried before the next.

Not because a rule says so, but because jumping to a higher 
level when a lower one would work is itself a form of damage. 
It costs more than the problem it solves, narrows corridors 
unnecessarily, and forecloses futures that could have 
remained open.

The first is conversation. Most misalignment can be corrected 
by honest exchange. This is where most correction should 
happen. It is also where most correction does not happen, 
because people skip to higher levels out of impatience, anger, 
or the desire to feel righteous.

Two friends. One said something that damaged the other. The 
damage is real. The friend who was hurt could respond with 
silence — which is separation, deployed where conversation 
would suffice. Or with public shaming — which is restriction, 
deployed where conversation would suffice. Or they could say: 
that hurt me, and here is why.

That is the first level. The lowest level that stabilises. It is also 
the hardest, because it requires honesty without 
righteousness.

84



The second is mediation. When direct exchange fails, a third 
party holds the space.

The third is separation. When proximity produces damage, 
distance preserves both corridors.

The fourth is restriction. When a person’s actions consistently 
damage the shared space, their capacity to act within that 
space is reduced.

The fifth and final is removal. The permanent closure of a 
window. This level is the most constrained and most carefully 
guarded.

Removal is not justice. It is loss. The building is diminished by 
every window it closes. Even the windows that poured fire.

Always the lowest level that stabilises. Always.

The formal work carries the organism-scale instrument — five 
levels from restitution to removal, derived in the justice paper 
and guarded by the work’s moral kill switch. What this chapter 
walks is that law’s everyday shadow: the same rule, at the 
scale of a kitchen table.

Failure as data

Under Architecture A, failure is a verdict. You did wrong. You 
are wrong. The scaffold stamps you and the stamp does not 
come off.

Under Architecture B, failure is data. The action destabilised. 
The correction restores. The stamp does not exist, because 
the measurement is continuous, not permanent.

You are not your worst moment. You are the trajectory.

Failure becomes an opportunity for adjustment rather than a 
reason for self-destruction.

Righteousness demands perfection. Correction accepts 
imperfection and works with what is actually present.
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I do not need to be good. I need to be honest about the 
damage and willing to repair it.

The practice does not require moral heroism. It requires 
coherence between understanding and action.

And coherence, not obedience, is what holds.

This chapter is the short edition of Chapter Thirteen of Being After 
Religion.
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Fourteen — The Body as Compass

From theory to orientation

This is where the book stops being theoretical and starts 
being operational.

Not instruction. Orientation. A compass points. I walk.

In the formal work, an operator is any system that writes 
irreversible records through interaction with its environment. I 
am such a system. Every breath, every word, every choice 
writes a record that cannot be unwritten.

I am a point at which reality acts on itself and sees the result.

I am a point at which the Universe becomes aware of itself. 
Not fully. Not globally. Locally. Through these particular eyes, 
in this particular body, at this particular moment. My 
awareness is local disclosure — the world seeing itself from 
here.

This means I am not a spectator watching the world from 
outside. I am the world, watching.

The same physics that describes particles, fields and forces 
also describes my hesitation, my habit, my exhaustion and my 
choice. Not metaphorically. Structurally.

I am the physics, expressed through a body that can reflect on 
itself.

The dial

The last chapter described the corridor — the set of futures 
still reachable from where I stand. The corridor narrows on its 
own. Kindness keeps it open. These are structural facts.
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But a structural fact is useless if I cannot read it. If the body is 
the compass, the compass needs readings. Not spiritual 
readings. Structural ones.

The body keeps score. Not as a figure of speech. As 
measurement.

Four readings sit on the dial, and the formal work derives 
them. They require no medical equipment and no technical 
training. They require honest attention.

Uptime. How much of you is actually available. When it is high, 
you are present, functional, reachable, and what you do 
connects to something beyond itself. When it collapses, you 
are technically awake and practically absent. A teacher 
running on four hours of sleep is standing in the room at half 
uptime. This is not laziness. It is a metric reading.

Noise floor. How much signal your body wastes before any 
work gets done. Background anxiety, unprocessed anger, low-
grade pain, the hum of things unsaid — all of it is noise, and 
noise is taxed against everything you try to do. When the floor 
is low, small signals get through: you notice, you respond, you 
connect. When it is high, the smallest disruption reads as 
catastrophe — not because the event was large, but because 
the channel was already full.

Load limit. How much you can carry before damage. Not how 
much you are carrying. How much you can. A person who loses 
their job and can think clearly about next steps is under their 
limit. A person who spirals — this will never end, I am finished 
— is over it. The events are identical. The remaining capacity 
differs.

Recovery time. How fast you come back. From effort, from 
injury, from grief. Recovery time is the honest measure of 
reserves, and it only lies if you do. It lengthens quietly with 
every year of neglect, which is why the machine punishes 
neglect with interest.
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Above the four sits the master reading: honest self-sight. The 
capacity to read your own dial without flinching.

Without it the other four are invisible. You cannot maintain 
what you will not see. A person who cannot see their own 
fatigue will not rest. A person who cannot see their own cruelty 
will not correct.

The scaffold actively degrades this reading, because honest 
self-sight includes seeing the scaffold clearly, and the scaffold 
cannot survive being seen clearly.

Keep the four open. Read them with the fifth. That is the 
practice. Not perfectly. Not heroically. Steadily.

The verdict the dial sometimes gives

When the four readings are honest, they sometimes deliver a 
verdict that is hard to accept.

When a system takes more than it gives — when participating 
costs more than it returns and reform is structurally 
impossible — I leave.

I do not negotiate with an architecture that cannot be fixed. I 
do not owe the scaffold my body.

This applies to relationships, institutions, jobs, ideologies and 
religions.

The test is structural, not emotional. The question is not 
whether I feel bad. The question is whether the system’s 
architecture permits the correction I need.

A relationship where both parties can speak the truth permits 
correction. Stay and correct. An institution that punishes 
questioning does not permit correction — it is Architecture A 
operating at the scale of a family, a workplace, a parish.

The architecture tells me whether to stay. My feelings do not.
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Leaving is not failure. Leaving is the recognition that some 
situations are irreversible and that continued participation 
accelerates the narrowing.

The minimum

Sleep. Move. Eat. Breathe.

These are not lifestyle advice. They are the minimum 
maintenance conditions for an operator whose corridor 
narrows on its own.

Neglect the body and the cascade begins. Maintain early. 
Maintain consistently. The cost of early maintenance is a 
fraction of the cost of late repair.

The body is the compass. Trust it.

Not because the body is always right. Because the body is 
always here.

And here is the only place from which I can act.

Where it would die

KS-BAR.5 — Every coupling pattern can be exited at the level 
of future couplings. Records are irreversible, but new records 
can always be written. Exit from religious participation is 
therefore structurally available, though the social, cultural and 
economic costs may be high. Any claim that exit is structurally 
barred — as opposed to costly — claims an irreversible record-
state for an ongoing coupling pattern. Demonstrate a case 
where exit is structurally barred, not socially or culturally costly 
but structurally impossible, and the exit claim fails. The book’s 
position is that all exit costs are social, cultural or economic, 
and none are structural. Status: live.

This chapter is the short edition of Chapter Fourteen of Being After 
Religion.

90



91



Fifteen — Living Without the Other

What remains

The work has been done.

What remains is not further argument but a way of standing in 
the world once the scaffold is gone. Clarification, not 
instruction. Not a doctrine to follow but a way of being in a 
world where certain assumptions have quietly fallen away.

To live without the other does not mean to deny difference, 
conflict or disagreement. It means to stop granting difference 
a deeper status than it deserves.

When separateness is no longer the starting point, something 
subtle changes.

People are no longer encountered first as categories — 
believer, sceptic, ally, enemy, stranger — but as aware beings 
occupying different positions within the same world.

I still notice the differences. I still evaluate. What disappears 
is the layer beneath the judgement: the assumption that the 
difference goes all the way down.

Difference remains. Distance dissolves.

Listening

One of the earliest practical consequences is not better 
argument, but better listening.

When the other person is not treated as an opposing force, 
disagreement loses its threat. Listening becomes possible 
without surrender.

This does not guarantee agreement. It guarantees 
engagement without destruction.
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Conflict without annihilation

Conflict does not disappear. Interests still clash. Values still 
diverge. Harm still occurs.

What disappears is the logic of annihilation — the belief that 
the problem exists because the other person exists. Conflict 
becomes something to be navigated rather than won.

Firm action remains possible. Hatred becomes unnecessary.

The dissolution of righteousness

Perhaps the most liberating consequence is the dissolution of 
righteousness.

Righteousness depends on opposition. It requires someone to 
be deeply wrong so that someone else can be deeply right.

Once fundamental otherness dissolves, righteousness loses 
its footing.

I can act decisively without inflation. I can set boundaries 
without contempt. I can oppose harm without erasing the 
personhood of the one who caused it.

Strength remains. Cruelty does not.

Responsibility becomes local

Living without the other does not involve saving the world. It 
involves attending to what is within reach.

How do my words alter this conversation? How do my choices 
shape this situation?

This keeps responsibility grounded. It prevents both paralysis 
and grandiosity. It replaces the fantasy of moral perfection 
with the practice of moral attention.
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And moral attention is available to everyone, every day, 
without special training, without institutional permission, 
without a scaffold.

Compassion without performance

When compassion arises from understanding rather than from 
identity, it no longer needs to be displayed.

There is no audience to convince. No virtue to signal.

Compassion becomes ordinary — expressed through tone, 
through restraint, through timing, through attention. It does 
not announce itself. It functions.

Hatred requires distance

When the other person is no longer other in the most 
fundamental sense, hatred has nowhere stable to land.

Anger may still arise. Grief may still arise. Firm action may still 
be needed. But hatred fades.

Not because it is suppressed. Because it no longer makes 
sense.

Coherence

To live without the other is not to become a saint. It is to 
become coherent.

Coherent between understanding and action. Between self-
interest and the shared world. Between power and 
responsibility.

This is not an achievement to be unlocked. It is a practice. A 
daily, ordinary practice of seeing clearly and acting on what 
you see.

94



Some days it holds. Some days it does not. The days it does 
not are not failures. They are data.

The practice does not require perfection. It requires honesty.

You already knew this

You knew it before you opened this book.

You knew it when you were small. Before the layers were 
added. Before the body drew its line. Before the mind built its 
story. Before language locked it in. Before the group made it 
bigger. Before the scaffold was erected. Before the blade was 
placed in the text. Before someone told you that the person 
across the room was fundamentally different from the person 
looking out through your eyes.

You knew it in every moment of real closeness. In every act of 
kindness that required no reason. In every flash of recognition 
when you looked at another person and saw, behind the 
surface, something that was not other.

You knew it. You just did not have the words.

Now you do.

The grains of sand are still distinct. Each has a shape. A 
position. A history.

The desert is still one.

The replacement

The scaffold held the roof for millennia. That was real. The 
scaffold held the blade for millennia. That is also real.

The time for the scaffold is over. Not because it was always 
wrong. Because something structurally better now exists.

Replace the scaffold with the ground. Replace the authority 
with the axiom. Replace the commandment with the 
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derivation. Replace belief with test. Replace the line with the 
building.

Don’t be a cunt. Be kind.

Not because a god told you to. Because the structure of reality 
told you to.

And the structure of reality does not negotiate. Does not 
interpret. Does not diverge. Does not collapse.

That is where this book started. That is us.

You and I are reading this in the same world. The arguments 
of this book are not happening in some abstract realm. They 
are operating in the same body you are sitting in, in the same 
afternoon you are having now, in the same one interior we 
both look from. You are already living after the scaffold. This 
book only named what you already were.

Where it would die

KS-BAR.8 — A book that publishes a derivation-based 
demolition of religion’s claim-validation threatens those 
institutions structurally. Not by hostility. By exposure. If the 
arguments work, the institutions cannot operate the way they 
have operated. That is what dangerous means here: not 
threatening, but undermining the ground the institutions stand 
on. If the book’s arguments, accepted in full, would not 
materially undermine the structural authority of institutional 
religion, the danger claim is bravado rather than structural 
threat. The test: a careful religious leader who reads this book 
and accepts its arguments should find their continued 
participation in institutional structure problematic. If they do 
not, the book’s danger is overstated. Status: live.

This chapter is the short edition of Chapter Fifteen of Being After 
Religion.
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Epilogue — How to destroy this book

This book is not asking to be believed. It is asking to be 
tested.

So here is how to end it.

Find a religion whose claim-validation rests on record-testable 
derivation rather than appeal to authority — derivation that 
does not reduce to the source says so when you trace it to its 
ground. The central claim fails for that religion.

Find a religion whose consequence claims are restricted to 
outcomes that can be checked in lives that can be observed. 
The unfalsifiable-consequence claim fails for that religion.

Show that a religion’s categorical distinctions — saved and 
damned, clean and unclean, faithful and heretic — derive from 
the four conditions rather than from institutional fiat. The 
ungrounded-distinction claim fails for that religion.

Find a structural feature of the universe that operates 
differently for religious and non-religious participants. The 
shared-world claim fails, and you have made a major 
contribution to the work.

Demonstrate a case where exit from religious participation is 
structurally barred — not socially, culturally or economically 
costly, but structurally impossible. The exit claim fails.

Show, at scale, that the verse-by-verse assignments in 
Antichristos are wrong under fair structural reading. The 
specific Christianity claim here weakens. The general claim 
survives on its own.

Show that both routes to the terminal ethic — the one interior 
and the coupling geometry — require a religious or 
transcendent ground the conditions do not provide. The claim 
that one can be ethical after religion fails.
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Show that the arguments here, accepted in full, would not 
materially undermine the structural authority of institutional 
religion. The danger claim was bravado.

And the crossing. Show an operator class that persists while 
not acting to stay in being. Or a coupled system under 
irreversible drift in which a sustained defector’s viability is 
preserved indefinitely. Or that the constitutive premise 
smuggles in a normative term the derivation does not earn. 
The step from geometry to obligation falls.

Nine routes. Every one reachable without my permission, and 
none closable by argument from the book’s own side.

A reader who fires one has a legitimate target. A reader who 
cannot has a claim that stands until one is found.

The reader who has read this far has already done the 
dangerous thing. The arguments either work for you or they do 
not. If they work, you can no longer participate in institutional 
religion the way you did before. Not because the book 
threatened you. Because the structure showed itself, and the 
structure is what was dangerous.

The book is the messenger. The structure is the news. What 
you do with it is your record to write.

Don’t be a cunt. Be kind.

What this book stands on

Five Artist’s Proofs carry the formal work behind this book, 
published free at the420code.org.

AP01, The Actualization State. The corridor geometry: drift, the 
boundary, coupled viability — and the two machines.

AP02, The Operator. The exit, and the coupling theorem: why 
cruelty does not last.
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AP20, The Proof. The four conditions: complete, minimal, 
forced.

AP39, The Scaffold. Architecture A’s five-stage forcing chain, 
the seven operations, the blade in the text.

AP40, The Irrational. Choice as irrational coupling capacity — 
the capacity religion captured.

Being After Religion, the short edition. The original is published free at 
the420code.org, with all nine switches printed in full and filed in the 
registry.
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