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3aMeTKa XyLOOXXHUKa

A Bepto, 4TO MUp 6e3 pennrnm He NPoCcTo nNpegnoyTuTeneH. OH
Heobxoagum.

He noToMy, 4To penurno3sHbie nioan — npobnema. OHM He npobrema.

Yenosek, MONAWMNNCA B Me@4eTN, — 3TO 4. MOHax B MOHaACTbIpe — 3TO 4.
PaBBUH y CTeHbl — 3TO . Pe6EHOK B Megpece — 3TO 1.

Mbl BCe OKHa B O4HOM 34aHUN. Ka)kaoe okHO. Kaxkabin Bua.

Mpobnema — neca, apxMTEKTYPHOE peLLIEHNE BbIBOAUTb 3TUKY U3
aBTOPUTETA, KOTOPbLIA MOXKHO MHTEPMPETMPOBATbL, @ 3HAYNT,
MaHUMYyNMPOBaTb, @ 3HAYUT, NPeBPaLLATb B OpPYXUE.

Mpobnema CTPYKTYpPHA, HE JINYHOCTHa.

7 3a4at0 O4AMH N TOT »Ke BOMPOC 0Y4eHb AaBHO. [JeNCTBUTENIbHO 1N Mbl
pasneneHbl?

A cMOTpPIO Ha MUP U BNXKY yLepb, KOTOpbIM HAHOCUT OOHO AOoMNyuleHne —
nonyuleHne, 4T1o Thl U A pa3gesieHbl Ha caMoM (DyHOAaMeHTasIbHOM YpPOBHeE.
A BMXXY 3TO B XKECTOKOCTU U BUXXY B Be3pasnnymun. 9 Buxy 3To B CUCTEMAX,
KOTOpble COPTUPYIOT Jt0AEN Ha CMACEHHbLIX U HECNACEHHbIX, AOCTONHbLIX U
HeOOCTOMHbIX, HALLUUX N HYY>KNX.

Penurnsa — camoe moLHoe, caMmoe yCcTon4nBoe, camoe rnocsiegosaTesibHoe
BOMJIOLLEHNE 3TON COPTUPOBKN. OHa BepET BNOoIOrn4yecKyto NpmBbIYKY
pasgeneHmna — Heobxognumyto oas NHANBUAYANbHOMO BbIXXUBAHNA — U
ocBawaeT eé. OHa nomMelaeT bora 3a npeaenbl MUpa, BBOAUT nepapxuio
BJ1IACTU N fapyeT copTuposke bnarocnoseHne bora Bcemoryuiero.

LleHa 3a gBe TbICA4YM JIET n3MepsaeTca gecaTkaMm MUWIJIMOHOB Ten. LleHa
npoAaoJIXXaeT pPpaCT B MOMEHT HalMCaHNA 3TOIro npeansioxXeHus.

He Hurmnmusm. He nycToTa.

He Hurmnusm. He nycroTa.



Mup, KoTopbin bonee cocTpapgaTeneH, bonee nobp, beckoHe4yHO MeHee
XKecToK 1 abcositoTHO bonee YyecTeH.

HukTo He bonee ocobeHHbIN, YeM KTO-TMbo Apyrowu.
HnKTO He cTonT Bamxxe K ConHuy.
Mbl BCe NULb NECHNHKMN B NYCTbIHE.

dTa KHUra NnpocuT Bac NobbITb C BOMPOCOM, YECTHO, N MOCMOTPETb, Kyaa
OH BEOET.

0encTresnTenbHO NN Mbl pa3geneHbl?



— G

This is a standalone book in The 420 Code corpus. It is the direct
complement to The lllusion of the Other, which was the first book | ever
wrote — the gentle door. This book is the complete walk-through.

Behind it stands over a million words of formal derivation, forty-two Artist’s
Proofs, and 258 kill switches — specific, stated, falsifiable conditions under
which every claim dies. The formal work exists. It is published free, forever,
at the420code.orq.

The reader does not need any of that. This book earns its own case within
its own pages. Every term from the formal work is defined where it
appears. The references to the420code.org are invitations, not
dependencies.

KHUra cocTonT 13 TPEX YacTen.

YacTb | ycTaHaB/IMBaET, YTO Mbl €CTb — O4HO, NPOSABASAOLLEECH KaK
MHOroe, 40 TOro Kak Bo3BeneHbl kakme-nnbo neca.

YacTb |l NnoKa3bliBaeT, 4ero CTOAT Jleca — CTPYKTYPHO, UCTOPUYECKU N B
Tene.

YacTb Il onncbiBaeT, 4TO NPUXOANT NOC/e — MPakKTUYeCKYyo OpueHTauuto
0151 XKU3HN B MUpPeE nocsie pesiurunn.

Ka>knas YacTb 3apabaTbiBaeT cnenytoLlyto.
K KOHLY BbIBOJ, HE [OJIXEH OLLYLLIATLCS KaK HEOXKUOAHHOCTb.

OH [oJ1KeH oLWyLWaTbCa KakK HeYTo, YTO Bbl BCerga 3HaJnm n 4To Tenepb,
HaKOHeLl, Nnpon3HeceHo ACHO.



3TO O0JIKHO OWYyUWaTbCA Kak TO, 4TO Bbl BCerga 3Hasm U 4To Tenepsb,
HaKOHeLU, CJ1bIlUNTE CKa3aHHbIM ACHO.



BBepneHue

JonyuieHne, 4To Tbl U 5 pa3aeneHbl Ha caMoM (byHAAMEHTaSIbHOM YpPOBHeE.
DTO gonyuieHne KaxkeTca o4eBnaHbiM. OHO Ka)KeTcsa (hakToM.

Ho 2TO He (haKT.

9TO MHCTPYMEHT BbIXKMBAHUSA, O KOTOPOM Mbl 3abbi1N, 4TO 3TO NHCTPYMEHT.

DTO UHCTPYMEHT BbIXKUBAHNSA, 0 KOTOPOM Mbl 3abblai1, 4TO OH —
WHCTPYMEHT.

Pennrmna nomewaeT bora 3a npegensi mmpa. OHa BBOOAUT Mepapxuto
Bnactn. OHa co3paéT Habop TeKCTOoB, coaep xawmnx n nobosb, U Hacnne
noa O4HUM 3aaBNIEHHbIM BOXKECTBEHHbLIM aBTOpUTETOM, 6€3 CTPYKTYPHOro
MexaHu3Ma 4Na onpenenieHns Toro, Kakoe NpPoYTeHMe BEPHO.

Pe3yanaT 3a ABe TbICAYM N1eT naMepdeTcd gecATkaMm MUWJIJIMOHOB TeJl.

9Ta KHUra nccnenyeT, MoYemy 3TO NMPOU30LLSI0 — HE KaK MpPoBaJl
PENNIMNO3HbIX JIIOAEN, HO KaK NPOBas apxXMTeKTypbl. I onnucbiBaeT, 4To
npuxoauT nocsne. He nyctoTa. He HUrmnusm. OpneHTaumsa K Mmupy,
KoTopbin bonee cocTpanaTteneH, 6onee nobp, MeHee XecTok, bonee
4yecTeH.

TepMuHanbHas 3TUKa He 3anoBefaHa 6orom. OHa BbiBEeAEHA N3 CaMOu
CTPYKTYpbl peasnbHOCTW. [poBepsieMas, onpoBepraeMas n HaBe4yHo
becnnaTHas.

He 6yanb mep3asueMm. byab 0obp.



Yactb |

OcHoBaHue

To, 4TO Mbl €CTb, 10 TOrO KaK BO3BeAEHbI Kakne-nbo neca.



NNhasa 1

He3ame4yeHHbIN CKa4vyoK

YenoBek NpoxoanT Yepes XKM3Hb C TUXUM, HACTONYMBLIM OLLyLLEeHNEM.
30eCb, 3a MOMMU r1asaMun, BHYTPU MOEN KOXXN. BC& oCcTanbHOE CHapyXn —
Apyrve noau, gpyrue ymsol, Wym, noroga, 38é€3abl. [laxxe B MOMEHThI
6am30cTn Ba3oBoOe ouwlyLlEeEHNE OCTaAETCH.

EcTb 9. 1 eCcTb He-4.

DTO oLwyuleHne HaCTOJIbKO O4eBUAHO, YTO MOYTU HUKTO He noaBepraeT
ero coMmHeHuto. OHO NpeacTaéT Kak PakT, a He nHTepnpeTaums. OHO
NPUXOANT 00 fA3blKa U OCTAETCA NMocsie crnopa.

DTO NepBoe, YTO A 3Hal0, N NocnenHee, B YEM 9 COMHEBAKOChb.

Ho ecTb 04MH BONPOC, KOTOPbLIN CTOUT 3a4aTb. DTO NMPOCTON BOMNPOC, N OH
MeHseT BCE.

ABnaeTcs Nu pa3nenéHHoCcTb PyHAaMEeHTabHOW NPaBAo O TOM, YTO A
Takoe? VN 3To To, Kak Belly BbIraAaT C TOro MecTa, rae s CTow?

MpocTenwasn NpruYMHa, No KOTOPOU s YyBCTBYIO cebs oTAENEHHbIM, — MOE&
Teno.

Mos HepBHaAa CUMCTeMa NOoCTpOEHa 014 BbIXKNBaHWA.

OHa KapTUpYyeT yrpo3bl U BO3MOXKHOCTW. OHa 3HaeT, 4TO NPUHAANEXUT
OpraHu3Mmy, a 4To HeT. [onof olyLlaeTcs 34ecb. bonb ollyLlaeTcs 30€cCh.
Ka)xObllA CUrHaN roBOPUT OAHO: 3aLLUUTK 3TO Teso.

C TOYKWN 3pEeHNS BbDKMBAHNS, COBEPLUEHHO JIOFMYHO pa3fennTb MUP Ha «A»
N «He-A». XKNBOTHOE, He CNOCOBHOE OT/INYNTL Cebs OT OKpYy>KatoLLen
cpenbl, 0onaro 6ol He MPOTAHYNO.
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Pa3nenéHHOCTb — He owmnbKa. 9TOo CTpaTerns Bb>XMBaHMUS.
Ho cTpaTerna — He To e caMoe, 4TO UCTUHA.

KapTa nonesHa. KapTa — He TeppuTopus.

MNoBepx NMHUKN Tena ym gobaBnsieT pacckas4vunka.

Y MeHs eCcTb owyuieHnsda, BOCNOMUHaHUA, CTPpaxun, NpmnBbIHKKN, HageXXbl —
nAacrnneTar nx B NEpPCOHax.

ITO 5. 3TO MOS XKU3Hb. ITO TO, YHTO MEHS BOJIHYET. 3TO TO, 4Yero A 60toCh.

NcTopunsa nonesHa. OHa co30aéT HenpepblBHOCTb. OHa NO3BONSET Yy4YMUTbLCH,
nJaHMpoBaTb, bpaTb OTBETCTBEHHOCTb.

Ho OHa Tak)Xe ykpennseT owyLlleHne, 4To «9» — 3TO Bellb, TBEPAbIN
00beKT, OBMXKYLLUNACA B MUPEe OPYruX TBEPAbIX 0OBbEKTOB, OTPE3aHHbIN OT
BCEro oCTaJIbHOro.

Korga Mbl FOBOPUM «$51», YBEPEHbI I Mbl, 4TO MMeeM B BUAYy? Teno?
JInyHOCTL? YM? HYTO-TO 3a yMOM?

Mbl He yBepeHbl, MOTOMY YTO oulyLleHne «sa» nNpubbiBaeT y>ke cobpaHHbIM.
OHO NpeacTaéT Kak o4eBnagHoe. HMKTO He cnpallnBaeT, TOYHO JIM OHO.

KaK TONIbKO 3TOT LLEeHTP NPUHSAT, BCE OCTasibHOE CTAaHOBUTCA «OPYrnUM»,

Ecnn Teno npoBoAUT INHUIO, @ YM €€ yKpenJseT, To A3blK AefaeT eé
owlyLieHne NOCTOSAHHbIM.

AA3blk paboTaeT, pasaenss BeLN Ha MMEHOBaHHbIE YacTW.
HNepeBo. Hebo. Yenosek. HesaHakomel. MoéE. TBoE.

ITW pa3geneHns nosiesHbol. bes HUX 9 He Mor 6bl obwaTbCs, COTPpyOHMNYaTb
nin ACHO MbICIINTb.
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HO NMo/sie3HOCTb MOXXEeT TUXO CTaTb 3a6ny>Kn,eH|/|eM.

MoCcKoNbKY A3blK pa3faenseT, OH MOXXeT Co34aTb BrevyaTsieHue, 4yTo
pasneneHne — pyHOoaMeHTasllbHada npupoa peasbHOCTU. A Ha4YnHato
obpallaTbCs C MMEHOBAHHbIMWU BeLWlaMun Tak, OyATO OHN OEeNCTBUTENbLHO
oThesIeHbl, — a He KaK C NnaTTepHaMun B eUHOM rpoLecce.

CnoBa HeobxoauMbl. HO OHM MOryT NoAcCcKa3biBaTb pa3fenéHHOCTb TaM,
rae ecTb NLLb CBAA3b.

Pa3poenéHHoCTb He ocTaéTcsa nM4yHom. OHa CTaHOBUTCHA COLUMNANIbHOMN.

Mol popmMmumpyem rpynnbl. Mbl HacsiegyemMm OeHTUYHOCTU. Mbl MpoBOaUM
JIMTHUN MeXXAYy «HaMU» U «HUMU>».

9TO ApeBHee, 1 He Bceraa BpeaHoe. CoobuiecTtBo MoxeT nutaTb. Obwas
KyJibTypa CO34aET NPUHAONEXHOCTb.

MNpobnema Ha4ynHaeTCs, Korga pasim4yne CTaHOBUTCS AUCTaHUMEN — Koraa
«HEe TaKOW, KakK A» NPEeBPaLLAETCHA B «Xy>XKe MeHs» UIN «He NUMEEeT KO MHe
OTHOLLEHUNSA».

B 3TOT MOMEHT 3MnaTuns CTaHOBUTCA HeobA3aTeNbHONW. BHYTPEHHSASA XXU3Hb
APYroro 4yesioBeka ncyesaeT M3 HaLLero rnonas 3peHns. He noTomMy 4To OHa
oTpuuaeTcs. MoToMy 4TO OHa 6o/bLue He oLyl aeTCs.

OO6bI4YHO 3TO He obbaBsAEeT cebs XeCTOKOCTbIO.

OHO 06bABNAET cebsi pa3yMHOCTbIO. «OHM OTINYAKOTCA OT HAc.» «OHU He
pa3fensoT HallUX LLeHHOCTEeN. »

ITn hpa3bl MPON3HOCATCH CNOKONHO. IMEHHO 3TO N NPUOAET UM CUny.

Mo Tenom, NCTOPUEN, 3bIKOM U FPYNMoni eCTb 0AHO ABUXKEHMUE, KOTOpPoe
MOYTM HUKTO He 3aMedaeT 3a cobon.
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A nepexoxxy oTs nepexuvBar cebs Kak oTaesibHoro to s pyHAaMeHTasbHO
OT/EJIEH.

3TO ABUXXEHUNe owyLliaeTcqa eCTeCTBEHHbIM, Ho oHO He rapaHTNpPOBaAHO.

OnbIT hopMUpyeTCa nNepcnekTneson. NepcnekTruBa orpaHnU4eHa rno
3aMbICly. HO orpaHnyeHne He o3Ha4vaeT U30JIAUMIO.

Korpga s BMXKY BOCXO[, OH Ka)XeTcsa BHe MeHsA. Ho cBeT BXOAUT B MOU
rnasa, CTaHOBUTCS 3/IEKTPUYECKUMN CUTHAIaMUK, CTAHOBUTCS
nepeXxunBaHneM. 'je MMeHHO B 3TOT MOMEHT MPOXOAUT JINHNUSA MexXay
«BHYTPU» N «CHAPYXn»?

Korga s Abllwy, roe 3aKaH4YMBaeTCs MUP U rae HavynHatocb 7
MONHOCTbLIO HE3aBUCUMOE «A» TPYOHO 0OHAPYKUTb.

Mo3TOMy MepBbIN War — NMPOCTO MHTENIeKTyaslbHas YeCTHOCTb:
pa3nenéHHOCTb — 3TO nepexmnsaHue. OHO MOXXKeT He ObITb MoceaHNM
C/IOBOM O TOM, 4YTO 5 TaKoe.

FpaHMUbl CYLLECTBYIOT. Y TeN eCTb KoxXa. Y MOHATUIN eCcTb onpeneneHus.
STUN rpaHuLLbl CNIYXXAT LLeNaM — BbKUBAHUIO, KOOPAMHALINY,
KOMMYHUKaLIUW.

Ho nosie3Hble rpaHnubl 1Ierko NPUHATL 38 OKOHYaTesIbHbIE.

Y KneTkn ectb MeMbpaHa, 1 BCE )Xe OHa CylecTByeT Jnlb Yepe3 obMeH ¢
OKpY>XeHuneMm. Y 4yesioBeka eCTb TeJsl0, N BCE XXe OH CyLleCTBYeT JINLb Yyepes
oTHOWeHUA — Buonornyeckume, coumnasnbHble, IKO0OrnyecKkme.

paHMLUblI OPraHn3ytoT cyulecTeytowee. OHM He OEeNST ero Ha OTAe/IbHble
BMAObl ObITUSA.

1 MOry npoBecTun JIMHUIO Ha NMecKe, N NeCOoK He CTaHeT ABYMSA pa3HbiMU
cybcTaHumamMun. JInHna peanbHa. lNecok — oguH.
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Ecnun 3To NpaBoa — ec/sin peanbHOCTb €CTb OAHO, ABJfAOLEeeCs KakK
MHOroe, a He MHOroe, npuTBOpSAlOLEeeca OAHUM, — TOrga To, 4YTO crefyerT,
— He Teopusd. ITO NonpasKa.

CnoBo A1 3TOMN NonpaBkN — eaNHCTBO.
He ognHakoBOCTb. He cTupaHue pasnnyumi.
MpPOCTO NMPU3HAHWE TOro, YTO passindyne He TpebyeT pasbeanHeHus.

KaK TOJIbKO 3TO YBUAEHO, CBA3b MeXXA4y TeM, BO YTO S BEPIO O MUpPe, U TEM,
KaK A O6paLLI,aPOCb c apyrmmMmmn, CtTaHoBmUTCA Hen3be)XHoW.

naBa 2

bor BHyTpu mupa

Mpexnae 4em crnpawmBaTb, 4TO €CTb bor, NonesHo NoHATL, Kyda bor 6bin
rnoMeLéH. N NoHATb 3TO MATKO — NOTOMY 4TO AN19 MHOrMX nogen bor —
CaMble Ba>KHble OTHOLLUEHUNSA B UX XXN3HW.

To, 4TO cnepyeT, — He HanageHne Ha 3TU OTHOLUEHUS.

9TO nccnenoBaHMe 0gHOr0 apXUTEKTYPHOr0 PELLUEHNS N TOro, BO YTO 3TO
peweHne obownocek.

Ha npoTsaxxeHun 6onbLluen 4acTmn paHHEN NCTOPUN YenoBeYyecTBa
CBSALLEHHOE He NepeXxnBasocb Kak ganékoe. OHo 6bino
HenocpeAcTBeHHbIM. Mpupoa bbisia XXMBbIM NOJIEM — YIPOXKAKOLLUM,
MATaLWNUM, TANHCTBEHHbIM.

CBsiLLleHHOe 6bI10 BMNJIETEHO BO BCE, Npexae 4YeM ObisIo BO3HEeCEHO Haf
BCEM.
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Mo mepe pocTa obWKnH pocan n nx ob6bACHeHUS.

To, 4TO KOrga-To OWyLanocb Kak XMUBoOe noJie Cu, NOCTENeHHOo CcTasno
JINYHOCTHBLIM. 'pom cTan borom. NMnogopoaune ctano bornHen. Kaxxgomy
6bi OaHbl INLO U BOS.

MpnpaHne CBAWEHHOMY YesloBe4eCKOro anua caenaso Mup NoHATHBIM.
DTO Tak)Xe caesiasio ero ynpaB/isieMblM.

Kak TonbKo cBsLWEeHHOe bbln1o npeacTassieHo obnagatowmm Bosen, OHO
MOr /10 MoBesieBaTb. Kak TOJIbKO OHO MOI /10 NMoBesieBaTb, EMY MOXXHO 6bI1n10
MOAYMHATBLCA. N Kak TOJIbKO NOC/YLIaHNe CTasio LEHTPabHbIM,
OTHOLLUEHNSA CMECTUNNCL — OT Y4acTuUsa K nepapxun.

Co BpemMeHeM bor asurascsa seBepx.
Bor cTan NOHMMaTbCA KakK HaxoOsaWMNCA Haa, 3a npenesamMmu, BHe Mupa.
CBswweHHoe B6onblue He BbiN0 BNIETEeHO B CyLLeCTBOBaHMeE.

OHO NpaBuiO Hapg HUM.

Korpa bor nomeliaeTcsa 3a npeaesbl MUpa, BBOAUTCA pa3geneHue.
TBopey, 34eCb, TBOPEHME TaM.

ITO KaXKeTC UHTYUTUBHbIM. [OHYap — He ropLUoK.

Ho aHanornsa nomaeTtcs TaMm, rge 3To Ba>KHO.

[OHYap CcyuwecTByeT He3aBMCMMO OT ropLUKa.

Ecnn bor noHMMaeTCs Kak TO, OT Yero 3aBUCUT BCE — KaK rnpepesibHoe, —
TOoraa bor He MOXeT CTOATb B TeX XXe OTHOLWEHUNAX K MUPY, 4TO U MacTep
K npeamMeTy. [oH4Yap MOXeT yNTWN OT roplika. Ecam bor nosciogy u Bo
BCEM, YXOAUTb HeKyaa.

Kak To/bKo bor npencrasB/ieH CyuweCcTBOM Cpeamn CyLwecTB — MyCTb AaXe
BbICLUMM — MPONCXOAUT HEYTO peLlatoLlee.
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Bor ctaHOBUTCS 04HON BeLlblO, @ BCE OCTaslbHOE — APYrown.
EnnHCTBO 3aMeHsAeTCa AnCTaHumen.

Y4yacTue 3aMeHseTCsa NocaylwaHnem.

CBsweHHoe 6osblUe He ABSeTCss OCHOBaHUEM bbITus.

OHO cTaHOBUTCHA 06BbEKTOM BEpPbI.

Kak TonbKo Bor cTaHOBUTCA BHELUHWUM, A0CTYN K Bory nonkeH 6biThb
ornocpeaoBaH.

3HaHue o bore NO/MMKHO OTKYOA-TO NMPUXOANTb — U3 MUCAHUS, AOKTPUHBbI,
CBSILLEHCTBA, Tpaanumu.

NcTnHa CTaHOBUTCSH 4YeM-TO A0CTaBJIEHHbIM, @ He OTKPbITbIM.
Mopanb CTaHOBNTCA 4eM-TO 3arnoBeenaHHbIM, a HE NMOHATbLIM.

3afjayvya nHAMBMUAA CTAHOBUTCS BblpaBHMBAHNEM C BHELLIHEeWN BOJIEN, @ He
ACHOCTbIO OTHOCUTEJIbHO TOro, 410 Ha CaMOM pfeJie NpPoncxognT.

Tenepb YeN0OBEK MOXKET UCKPEHHe 1 6e3 3/10ro yMbIC/la CKa3aTb: MOU
OTHOLWIEeHNs ¢ boroM npaBubHbLI, CNenoBaTesibHO, MOM AeNCTBUSA
onpaBAaHbl.

Ona sToro He HY>XHa XeCTOKOCTb.

[na 3TOro Hy>kHa yBEepPEeHHOCTb.

B aTom caBure 6b1s10 yTpavyeHo HeYTOo CyuecTBEHHOE — HEe HaMepPEHHO, a
CTPYKTYpPHO. He nnoxmmu noabmu. Bcemm Hamm, NOCTENEHHO, Ha
MPOTSXXEHUN CTONETUN.

BbI/10 YyTpayeHo ollylleHne, 4To caMo OblTue CBALLeHHO. He no ykasy nnu
BEpe, a B CUJY TOr0, YTO OHO eCThb.
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Korpna bor BHeWHNN, MUP CTAaHOBUTCS BPEMEHHbIM.

9Ta XMN3Hb CTAHOBUTCSA UCMbITaHMEM, a He y4acTueM. CBSLLEHHOEe
OTK/NlaAblBaeTCss — Ha Hebeca, B 3arpobHyto XXN3Hb, Ha Cya — BMECTO TOro
4TO6bl 6bITb Y3HAHHBLIM KaK HacTosLLEe.

N Korpa CBALWEHHOE OTJIOXKEHO, CTpajaHne CTaHOBUTCA flerye
NnepeHoCMMbIM. He MoToMy, 4TO KTO-TO peLuns bbiTb XXecTokuM. MNMoTomy
4YTO apXUTEKTypa TMXO0 NoACKa3aJsa: HacTosllee — B APYromM MecTe.

JTa XXU3Hb BpeMeHHa. CTpafaHue 34eCb — He CYThb.

ITy noAcka3sky nsobpenun He xxecTtokune noagn. EE yHacnenosann gobpeie.
N pobpbie noaun, gepxxa 3Ty NoACKa3sKy, 0OHapyXuau, 4To CTasno YyTb
flerye — He NPUYNHATL CTpafdaHne, a NPOXoaAnTbL MUMO Hero. He cesoero
CTpagaHuna. Hyxoro.

ITO CTPYKTYypHas ueHa. He xxecTokocTb. HeuyTo Bbonee Tuxoe.

Pa3pelueHne oTBEPHYThCH.

Ecnn bor Bcemoryluy, BCceBeayLy 1 Besgecyul, — 3a npegesiaMmm 4ero MMeHHo
HaxoguTtcsa bor?

Ecnu 3a npenenamu BCEro HUYEro He CyLecTByeT, To noMewaTb bora 3a
npenesnbl BCEro HE MMEET CMbIC/A.

Ecnn bor noscioay, To bor He B Apyrom mecTe.

BHewHero bora He Hy)XHO aTakoBaTb. OH TUXO CTAHOBUTCHA
HernocnenoBaTesIbHbIM NOA TAXECTbIo COBCTBEHHbIX ONMMUCAHUNA.

OTBep>xeHne BHelwHero bora He o3Ha4YaeT cBefieHMe BCero Kk MEPTBOM
MaTepun. 3TO JI0XKHbIN BbIbOp. AlbTepHaTUBa — He aTensM. 3TO
MMMaHEHTHOCTb — bor BHYTpu Munpa, a He Had HUM. bor Kak cama
CTPYKTYypa peasibHOCTW.

NMMaHeHTHOCTb He oTpuuaeT bora.
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OHa oTpuuaeT ANCTaHUMIO.

OHa rosopuT, 4TO bor He OTAENEH OT cyuwiecTtsytouiero. He ctont B
CTOpOHE KakK MnpasuTeJib Win CygbA.

bor ToxxpecTtBeHeH caMoMy BbITUIO — HE KaK M033M1s, a Kak npocTenlee
onnucaHue, nMetoLLee CMbIC.

Ecnm 3T0O BepHO, MUp — He He4yTo, caesnlaHHoe borom 1 3aTeM oCTaBJIEHHOE
paboTaTb. OTO HeNpepbIBHOE Bbipa>keHne Toro, 4To ecTb bor.

N 9 — co3HaTenbHOEe CyLecTBO BHYTPU HEro — He 3puTesb. 4 — mMup,
OCO3HaLWmm camoro cebs.

A He Nnpubbin Bo BceneHHyto. A Bbilen U3 Heé.

BceneHHasa — Toxe 1.
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nhaBa 3

O4HO, MHOXECTBO (hopM

Ecnn Mmup — ofiHO, NoYeMy OH BbIFISANT Kak MHOroe?

DTO YeCTHbIN Bonpoc. Ecnn pasaenéHHoCcTb He hyHaaMeHTaslbHa, Y4TO
Takoe Bce 3Tu pa3nnymna? OTkyga 6epyTcsa NeCYMHKM, ecam NycTbiHA ogHa?

EonHcTBO, He cnocobHoe 06bACHUTL pa3nnyne, becnonesHo. Barnag,
oTpuLaKLWMiA o4eBUAHOE pa3Hoobpasme Mmpa, He yraybnaeT noHUMaHume.
OH OTKa3blBaeTCA OT Hero.

3afayva He B TOM, 4T0Obl OTpULATb pa3Hoobpasne, MHANBUAYANbHOCTb UK
pa3sinyeHune. A B TOM, 4TOObl MOHATb, KaK OHM BO3HMKAOT — W YTO OHM Ha
CaMOM [esie HaM FroBOpST.

PaccmMoTpuM NyCTbIHIO.

OHa peasnibHa. MOXXHO CTOATb B HEW. MOXXHO nepeceyb e€. Ho 13 yero oHa
cocTounT?

MecymHKM, xxapa, BeTep, BPEMS U OTHOLLUEHUSA MEXAY HUMN.
MyCTbIHA — He OONOJIHNTEIbHAA BELUb, NapsALWas Hag NMeckom.
9To naTTepH, 06pa3oBaHHbIN LENbIM.

Kaxxoasa nec4mHka oTaesibHa. Y KaXkaomn eCcTb pacnosioxxeHune, popma,
nctopua. HM ogHa necymHka He CylecTByeT OTAE/IbHO OT NOPOAUBLLEN eé
MyCTbIHW.

MecynHka peasibHa. [1yCTbIHA peasibHa.
PaszpeneHne mexny HUMW — HeT.

Ownbka — He B TOM, 4YT0Obl 3aMe4aTb NMEeCYUHKMN.
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Owwnbka — B BbIBOAE, YHTO MECHUHKN CywecCTBYOT OTAEJZIbHO OT NYCTbIHW.

EONHCTBO He 03Ha4YaeT O4AMHAKOBOCTb.

[lBa Yyenoeeka MOryT pa3fendatb 04HY OCHOBY, MOJIHOCTbLIO pa3/inyasachb B
Bblpa>XeHnn.

TeMmnepaMeHT, cnocobHoCcTn, ybexxaeHuns, KynbTypa, o6cToAaTeNnbCTBa —
BCé 3T0 6eCKOHEYHO BapbMpyeTCcA. 3TN Bapuaunm — He npodbnemsl,
KOTOpPbIE HY>XHO peLlnTb. 9TO crnocob Mupa Bbipa>kaTb cebs Yepes dopmy.

EQNHCTBO OTPULLIAET He pa3inyune, a abcosoTHYO U30aALUIO.

ECTb nnHMA Mexxay OoTIMYUMOCTbLIO N OTAENIbHOCTbO. OTAMYNMble DOPMbI
MOryT NpMHaanexaTb ogHoMy npoueccy. OTaeNbHble CYLLHOCTU — HeT.

YenoBek orpaHuyeH.

ITO He cropHo. Ka)kabln CyLlecTByeT B onpenenéHHOM MecTe U BPEMEHMN.
Y Ka)K[oro orpaHn4eHHoe 3HaHue, orpaHn4YeHHas cuna, orpaHMYeHHas
XXN3Hb. HUKTO HE BUANT Lenoro.

Ho OrpaHN4YeHHOCTb He O3Ha4YaeT He3Ha4YNTEeJIbHOCTb.

OOHO CNOBO MOXET U3MEHUTb XXWU3Hb. OOANH aKT ,£|,06pOTbI MOXeT
N3MeHWTb HamnpaBJZieHne OHA, roga, CEMbW.

BblTb KOHKPETHbIM B hOpMe — He 3HA4YUT ObiTb MEHBLLINM B LLEHHOCTU. DTO
3HA4YUT BbITb CNOCOOHBIM Ha €AUHCTBEHHOE, YTO Lles1oe He MOXXET caenaTb
camo no cebe: yenaeTb cebsa oTcioga, nod 3TUM YrsoM, 3TUMKN
KOHKPETHbLIMU ra3aMu.

BonHa He BnageeT okeaHoM. HO OHa He oTAesieHa OT Hero.
YenoBek He BlageeT MUPOM, NCTUHOW nnun borom.

Oco3HaHune He faéT BNacTun Hafg uenbiM. OHO OAET y4acTme BHYTPU Hero.
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HWKTO He CcTonT B UueHTpe. Bce yyacTBytoT. I yyacTne — He
BTOPOCTENEHHas poJib.

3TO eANHCTBEHHas pPOJib, KOTOpPasA eCTb.

Ecnn Ka)kpoe oco3sHalollee CyLeCcTBO — Bblpa>KeHre 04HOro Lesnoro,
TOora paBeHCTBO — HE MOJINTUKaA. 3710 aKT 0 TOM, 4YTO A eCTb.

OTO paBEeHCTBO He 3aBUCUT OT UHTEeJIJIeEKTa, Mopasiv, Bepbl NV NoBeaeHUs.
OHo npepliecTsyeT BCEMY 3TOMY.

HUKTO He 6anXKe K UCTOYHUKY, YeM KTo-nbo Apyronm.

Hn 04HO OKHO B 34aHNN He NMeeT Jiyyllero Buaa Ha CoJHLUe.

Bbl y>ke caenanun Bbibop, NpoYnTaB 40 3TOro MecTta. YTo-To B BaC peLunio
NpoAo/KNTb. He noToMy, 4To BaM npukasanun. MoToMy 4TO 4YTO-TO
0TO3Basl0Ch, U Bbl OTKJINKHYJINCh.

ITOT OTKJIMK — CNOCOBHOCTb paccMaTpuMBaTb, B3BELWNBaThb,
KOpPpeKTUpoBaTb — eANHCTBEeHHas cBobona, KoTopas Korga-nmbo
cyuwiecTtsoBana. N eé poctaTo4Ho.

CeBobona — He H6e3rpaHnNyHbIN BbIOOP. TO OT3bIBYMBOCTD.

KaTawmncsa noa ropy KameHb He nMmeeT Bblibopa. OH cnenyeT rpasmTauun.
Yenosek, nayuinm rnoa ropy, MoXXeT OCTaHOBUTbCS, MOBEPHYTb 06paTHO,
CecTb WM N3MEHNTb HamnpasieHne. He noTomy, 4TO 4Yenosek ceBoboaeH oT
dpn3nkn. A NoTomMy, 4TO Yenosek pasmblingeT. PaccmaTpmBaer.
OTkNunKaeTcs.

Bbibop — He cBo604a OT MPUYMH.

3T0 crnocobHOCTb (hOPMUPOBATL TO, KakK NPUYUHBI MPUHUMAKTCS U
Bblpa>KkatoTcs.

21



B cBsA3aHHOM Munpe Cjla HNKOIr oa He yaep>XmBaeTCqa B U30J1ALNN.

MoCKONbKY MOW AENCTBUSA 3aTparmBatoT 6osblue, Y4eM MeHS,
OTBETCTBEHHOCTb yrnybnsercs, a He ucyesaer.

EovHcTBO He onpasAbiBaeT Bped. OHO 06bsACHAET, noYyemy Bpes He MOXeT
ObITb OrpaHn4yeH. PelleHne, NPUHATOE B OAHON KOMHATE, MOXeT 3aKpbITb
nsepb B Apyron. He metacopunyeckn. bykanbHO.

HpaBCTBEHHbLI POCT — He nMocayllaHue BCE bonee CTpormm npasusam. 3To
nocTeneHHoe yBesIn4eHne SCHOCTN.

Mo mepe yrnybieHns NoHMMaHUS NoBeAEHNE KOPPEKTUPYETCS.

MPUYNHATL Bpen CTAHOBUTCS TpyaHee 060CHOBLIBaTbL — HE MOTOMY 4TO
3anpeLleHo, a N0OTOMY 4TO 3To Bosible He cornacyeTcs C TeEM, YTO A
MOHMMato 0 MUpe.

MHe He HY>XHO HOBOE MPaBUJIO A KaXKO0W CuTyaunn. MHe Hy>XHO bonee
sicHoe BnaeHune. OcTanbHOe CrneayerT.
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hasa 4

lMoyemy nobpoTa CTPYKTYpPHa

K 3TOMy MOMEHTY OCHOBaHMe CABUHYJIOCh.

He 6bi1210 OTAQHO HM OAHOrO NpuKasa. He 6bina Npu3BaHa HXM Of4Ha BNACTb.
He 6b1710 anennaumm HM K CTpaxy, HU K Harpage.

Bblno nccnenoBaHo, Kak BbIFrNagUT MUP, KOrga pa3aenéHHocTb 6onblie He
CYMTaAeTCa OKOHYaTesIbHON NCTUHOMN.

STa rnasa genaeT BbiTEKALW W BbIBOA,.

DTO0 BbIBO/, KOTOPbIN Bbl Y>Ke YyBCTBYeTe. Ero He Hy>KHO HaBs3bIBaTb. Ero
HY>KHO JINLLb SICHO BbICKA3aThb.

Ecnn Mymp — 04HO, €C/IN 0CO3HaloLLNE CYLLIECTBA — BblpaXKeHUsl 3TOro
OQHOTO, U eCcN AeNCTBUS PacrpoCTPaHATCSA Yepes obllee nose — Toraa
COCTpajiaHne — He HPaBCTBEHHOEe npeanoyTeHue.

ITO ACHENLINN OTKJIMK Ha TOYHO NOHATLIA MUP.

BonbLNHCTBO MOpPaJibHbIX CUCTEM HaYNHaAOT C NpaBwJl.

Denan 310. He penan Toro. Moa4yunHanca stonm snactu. N3beram atoro
HaKa3aHus4.

MpaBuna MOryT perynmpoBaTb nosegeHne. OHN peako MEHSIOT
NMOHUMaHNe.

MpaBuiaM MOXKHO CNefoBaTb MeXaHNYeCKN, CONPOTUBIIATLCSA
CTpaTernyeckn Nnm NrHOpMpPoBaTb, Korga HeynobHo.

MoHnMaHune pa60TaeT MHa4ye.
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Korpga cuTyaumsa NoHSATa siCHO, HEKOTOPbIe AeNCTBUSA NPOCTO NEPECcTaoT
WMETb CMbICJ1. He HY>KHO NpaBusio, 4Tobbl yaep>XaTb BaC OT COBAHUS PYKMK
B OrOHb. Mpupoabl OrHA AO0CTaTOYHO.

CocTpagaHune paboTaeT Tak Xxe.

OHO He 3anoBenaHo. OHO cnenyeT U3 ACHOro BUAEHUS.

Ecnn opyroi 4enoBek (hyHAaAMEHTasIbHO OTAENEH OT MeHs, Bped MOXHO
paLnoHann3npoBaTb. EFro MoXXHO B3BECUTb, 060CHOBATbL, OTJIOXKUTb,
nepenaTtb ApyruM. OH CTAaHOBUTCSA CTPaTErn4yeckuM peLlieHneM.

Ho ecnn apyron 4enoBek He OTAENEH MO CYyTU — €C/IN S N OH —
BblPa)XeHNA 0HOr0 MMUpa — TOoraa Bpen — He cTpaTerus. 3To
3abnyxxageHne. Owmnbka NpoYTEHNs TOro, Ha 4YTO A AENCTBYIO.

MpUYnHATL Bpea opyromy, pasgenssa oauH Mnp, — Kak ecnm 6ol mos nesas
pyKa aTakoBasia npaByto. Mon pyKu oLlyLaloTCca oTaebHbIMU. Moé Teno
o4Ho. Yuwepb He oCTaéTcsa fIoKaNbHbIM. PyKa, KoTopas ObéT, n pyka, no
KoTopown 6bI0OT, OeNnsaT 04HO KpoBOCHab)xeHne, 0AHY HEPBHYO CUCTEMY,
oAHy 6oib.

Ypap npuxoamTcsa Ha o6e CTOPOHbI KOXXW.

XKeCToKOoCTb Aoporo obxoanTcd. He ToNbko MopasnbHO. CTPYKTYPHO.
OHa pa3pylwaeT fosepue. IckannpyeTt KOHPIUKT. MHOXUT CTpadaHue.
HobpoTa, HanpoTuB., 3hdeKTUBHA. DTO NOBEAEHNE C HN3KUM TPEHMNEM.

OHa cHuxaeT conpoTusneHmne. Ctabunmsmpyet cuctembl. CoxpaHsaeT
YyCNIOBUSA, NPUN KOTOPbIX BCé — BKJIl0Yas BaC U MéHA — MOryT
PYHKLMOHNPOBATH.

3TO HE CEHTUMEHTAaJIbHOCTb. DTO HabnwgeHmve.

Mwup pa60TaeT nyyviule, Korga ntoan He pa3pbiBalOT €ro Ha 4actu.
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CocTpagaHume 4acTo HenpaBW/IbHO NOHNUMAETCs Kak cnabocTb. Kak
nonycTuTenbCcTBo. Kak TepnnMoCTb K Bpeay.

34ecb cocTpafaHne — HeYTO COBEPLUEHHO NHOe.
9TO ACHOCTb, NPUMEHEHHAsA K OENCTBUIO.
OHo He TpebyeT cumnaTmun. He TpebyeT cornacusa. TpebyeT y3HaBaHuUS.

Y3HaBaHMsA TOro, 4TO APYron YesloBeK He HaXoaAuUTCs 3a npegesnamm Mupa,
BKJIlOYaLero meHa n tebs.

Xpypr pexxeT, 4Tobbl ncuennTb. PoanTesib rOBOPUT «HET», YTODbI
3alLUNTUTS.

CocTpagaHue He yCTpaHseT rpaHnubl. OHO HANOJIHAET UX COAEPIKAHMNEM.

BCE, 4TO Bbl TOJIBKO YTO NMpoYmUTann, — He NpPocTo uaocopus. 3To
BblBEEHO.

BCE, 4TO Bbl TOJILKO 4TO NpoYUTann, — He NpocTo uaocodpua. 3To
BblBEeeHO.

3a 3TOW KHUIron CToUT hopMasibHoe Tesio paboTbl, KOTOPOE BLIBOAUT BCE
CKa3aHHOe 34eCb M3 04HOW MNOCbIIKW, Yepes3 YeTbipe akKCUOMbI, NCMOJIb3Y A
Ty XXe MaTeMaTuKy, KoTopas ONUCbIBAET, KaK OBMXETCHA CBET N KakK
nep»xaTcs aTOMbl.

Mpeanocblyika TakoBa: Of4Ha 3aNucb CyLLEeCcTBYeT.
MocbisiKa: 0fHa 3anuch CyLLEeCcTBYeT.
Monpobyin. CKaXkn: HUYero He CyLLecTByeT.

OTO NpennoXXeHne He 3BYYUT 3HaUYnTeNbHO. OHO KaXkeTCs NMoYTU CANLWKOM
NPOCTbIM, 4TO6bI 6bITb OCHOBaHMEM Yero-nnbo. Ho 3To e ANHCTBEHHOE
yTBEP)XXAEHME BO BCEM A3blKE, KOTOPOE HEMb3A OTPULLATh, HE JOKa3aB ero
WCTUHHOCTb.
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MonpobynTe. CKa)Knte: HAYEro He CyLecTByeT.

YT06bl 3TO CKa3aTb, HY>XeH ropopsawmnn. MomeHT. A3blK. MbiCnb. Ka)xaoe ns
3TUX — 3anuncb. OTpuLaHne — foKasaTeNbCTBO. [lpennoXxeHne «HN4Yero
He cyuwecTByeT» caMo no cebe ABNAETCA 4eM-TO — U 3TO YTO-TO €CTb
3anunce.

YT06bl 3TO CKa3aTb, HY>XeH ropopsawmnin. MomMmeHT. A3blK. MbiC/b. Ka)kaoe ns
3TNUX — 3anuncb. OTpuUuaHne — OoKa3aTeNbCTBO. [1pensioxKeHne «HU4Yero
He cyulecTByeT» caMo no cebe ABNAETCHA YEM-TO — U 3TO YTO-TO €CTb
3aMunce.

9TO He TPIOK. DTO JIOrM4eCcKnum noJn.

From this one premise — the only premise that cannot be false — the
formal work derives four axioms. From those axioms, it derives physical
constants and a terminal ethic. The physics and the ethics come from the
same place. They are not neighbours. They are siblings. The full derivation
is walked through in Chapter 12. The formal work is called The 420 Code,
and it is free, forever, at the420code.org.

Mocbisika He TpebyeT Bepbl. OHa TpebyeT NuLlb TOro, 4Tobbl YTO-TO — YTO
YroJlHO — NPOUCXoAuo.

MNocbinka He TpebyeT Bepbl. OHa TpebyeT nuwb TOro, 4Tobbl YHTO-TO — YTO
YroAHO — NPOUCXoaunno.

N 4TO-TO nponcxoanT. Bbl YnTaeTe 310 npenyjioxeHune. 3TO 3aMucs.
N 4TO-TO nponcxoanT. Bbl YnTaeTe 31O npenyioxxeHune. 3TO 3aMucs.

N3 3TOM 0QHOWN NOCBINIKN — e UHCTBEHHOW MOCLIJIKU, KOTOpPas He MOXKeT
ObITb IOXKHON — (popManbHasa paboTa BbIBOAUT YeTbipe aKCMOMbI.

N3 4eTbIpEX aKCMOM OHa BbIBOAMT CKOPOCTb CBETa, FPaBUTALMOHHYIO
MOCTOSIHHYIO, MACCy 3N1EKTPOHA N TEPMUHAJIbHYIO 3TUKY.
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N3 4yeTbIpéX aKCMOM OHa BbIBOAUT CKOPOCTb CBETA, MPAaBUTALUOHHYIO
MOCTOSIHHYO, MacCy 3/1IEKTPOHA U TEPMUHANBHYIO 3TUKY.

du3nka 1 3TKa NpUxXoasaT U3 oaHoro mecta. OHM He cocean. OHN —
POACTBEHHUKMN.

BbiBoa 6b11 NpoBepeH, onybanMKoBaH MU OCHaLWEH 258 KOHKPEeTHbIMK
YCNIOBUSAMU, NPUN KOTOPbIX OH TEPNUT Heyaavy.

BbiBog 6611 NpoBepeH, onybnkoBaH N OCHaLWEH 258 KOHKPETHbIMU
yC/IOBUSAMU, MPU KOTOPbIX OH TEpPnnUT Heyhauy.

It is called The 420 Code, and it is free, forever, at the420code.orqg.

It is called The 420 Code, and it is free, forever, at the420code.org.

YTBep)XOeHune, 4TO KaXK[oe Co3HaTesIbHOe CyLleCTBO — Bblpa>keHune
oaoHoro, — Haubonee YA3BUMOE yTBep>XoeHne 3TOW KHUTW.

Ho 3TuKa He pyLImMTCs BMECTE C HUM.

OH He TpebyeT meTaun3mkmn. OH TpebyeT nnwb AByx Bewen, n obe
N3MEPUMBI.

MNepBoe: MOSA XXNU3Hb BIMSET Ha TBOIO, @ TBOSS — Ha MOK. Mbl CBSI3aHbil.
BTopoe: apend HeobpaTum.

ToNbKo U3 3TUX ABYX (hakToB — 6e3 yTBepXAeHNs 0 eAMHCTBE, 63 OKOH,
6e3 31aHNA — Ta XXe reoMeTpus NAET TOT XKe pe3ysbTar.

OHa n3mepseT TBON 3PPEKT.

9TO 1 eCTb OCHOBAHMe.

Y Ka>K[Q0oro 4yesnoBeKka €CTb KOPUOop — MHOXXeCTBO byayLimnx, BCé ewé
OOCTMXXMMbIX C TOFO MeCTa, rAe OH cenvac CTouT.
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Y Ka>K[40oro 4enoBeka €CTb KOPNAop — MHOXXeCTBO byayLinx, BCE ewwé
NOCTUMXXMMbIX C TOFO MecCTa, raie OH cenyac CTouT.

Y KaXK[0ro 4yesoBeka eCTb KOpNOop — MHOXXeCTBO byayLimnx, BCE ewwé
OOCTMXMMbIX C TOFO MeCTa, rae OH cenyac cTouT.

Kopunaop cy>aeTtcsa cam no cebe. lpend — no ymonyaHuio.
Kopunaop cy>aeTcsa cam no cebe. lpend — no ymonyaHuio.
Kopunaop cy>aeTtcsa cam no cebe. lpend — no ymonyaHuio.

N korpa oBoe cBsi3aHbl, COBMeCcTHas paboTa pacwmpseT NnpoCcTpaHCTBO
nna oboux.

N kKorpa oBoe cBsi3aHbl, COBMeCcTHas paboTa pacwumpseT NpoCTPaHCTBO
nns oboux.
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YacTtb |l

lobpoTa — 3T0 nosBeaeHne, KOTopoe AepxnT oba
Kopuaopa OTKPbITbIMM.

JJobpoTa — 3T0 noBeaeHMe, KOTOPOE AEPXKUT oba Kopnuaopa OTKPbITbIMU.
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haBsa 5

LobpoTa — 3To NoBeAeHNE, KOTOPOE AEPXNT 0ba Kopuaopa OTKPbLITbIMU.

FeoMeTpun HET Aesna A0 BallMX HaMepeHWU.
FeoMeTpun HET Aena A0 BallMX HaMEPEHWUA.
FeoMeTpun HET Aena A0 BallMxX HaMepeHWu.

EcTb OBa BO3MOXXHbIX OTBETa. TO/IbKO ABa. He MoToMy 4TO Apyrve oTBEThI
ObI1IN NCKOYEHDBI MO NPEANOYTEHMIO, @ MOTOMY YTO CaM BOMNPOC
OrpaHN4YNBaET MHOXXECTBO BO3MOX>XHbIX OTBETOB ABYMS.

MpaBuna nN1Mbo BbIBOAATCSA U3 CTPYKTYPbl peasbHOCTU, KOTopas He
MEHSIeTCS — U3 TOro, 4To N3MepMMo, NpoBepsemMo, haabCUPULNPyemMo
NCTUHHO — NNM60 NPUXOAAT OTKYOA-TO eLlé.

OHa n3mMmepseT BaLl 3heKT.

Jllobas cnctema, 4bs BNacTb 3aBUCUT OT MHTepnpeTaumun, NpuHannexunT
KO BTOPOW KaTeropuun, kakon dbl n30WpPEHHON HM BblNa MHTepnpeTayns.

OpHo, ABnsoWeecs Kak MHoroe. lMec4yMHkKu B nycTtbiHe. BosiHbI B
okeaHe. lo6poTa KaK eAUHCTBEHHOe cTabunbHoe noBepeHue.
CocTpajaHue KakK ICHOCTb, He NpuKas.

N BOoT BOMpOC, KOTOprI7I OCHOBaHWMe 3aCTaBJId€T BaC 3a4aThb.

YT0o-TO NOLWIO He TaK. YTo-To B35J10 OCHOBaHME 1 NOCTPOWJIO Ha HEM none
6uTBbI. YTO-TO OCBATWUIIO COPTUPOBKY. YTO-TO B34J710 MONE3HYIO NPUBbLIYKY
Tena pa3qin4aTb BHYTPEHHEE OT BHELUHEro 1 Npuaasnao en Bec
6o)KecTBeHHOro.

Kpbiwy. U nessue.
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OrpaHun4yeHne NcxoguT N3 HEUM3MEHHON CTPYKTYPbl CAMOW peasibHOCTW.
MpaBuia He HaBs3bIBatoTCA. OHU CYMUTHLIBAIOTCS.

ApxuntekTypa

be3 0oroBOpéHHOCTEN O TOM, KTO 4YTO AeslaeT, Koraa n Kakowm LeHoun,
obuwme npocTpaHcTBa AerpaanpytoT. CoTpyaHmnyecTBo TpebyeT npasu.
MpaBuna TpebyloT NCTOYHUKA.

BO3MOXXHbIX OTBETOB ABa. TOJIbKO ABa. He MoToMYy 4TO Apyrme oTBETHI
NCKJII0YEHbI MO NpeanoYTEeHNIO, @ MOTOMY 4YTO CaM Bonpoc BuHapeH.

3aaBneHHbIN aBTopUTET. O6BABEHHBIN NCTOYHUK. TEKCT, Tpagnuumns,
OTKpOBEHNe.

ApxuTekTypa A — 3TunKa, OCHOBaHHasa Ha aBTopuUTETE.

OrpaHuyeHne NCXoANT OT aBTOPUTETA, BHELIHEro Mo OTHOLIEHMIO K CaMOA
peanbHOCTW.

Bor o6bsaBnseT. MPOpoK 3anucbiBaeT. TEKCT coxXxpaHsaeT. MHCTUTYT
MHTepnpeTupyeT. lpaBuia He BbiBeAeHbl N3 CTPYKTYPbI peasibHOCTU. OHN
Ha Heé HaJI0XKEeHHbI.

MocCT, KOTOpbI BUBpMpyeT Ha TOM »Ke 4acToTe, 4TO 1 BeTep, pas3pyLumnT
ceba caM — HeBa)kHO, HAaCKOJIbKO MpoYHa CTasb. He cTasnb BUHOBaTa.
BunHoBeH pe3oHaHC.

CKOpOCTb CBETa He 3arnoBefaHa. TepMuMHaibHas 3TUKa He 3anoBefaHa.

O6e — cnepCcTBMSA OQHUX U TEX XK€ aKCUOM, AeNCTBYOWMNX Ha OOHY U Ty
)K€ peasibHOCTb.

OTa bMHapHOCTb — He yTBep>xaeHne. OHa BbiBEAEHA 13 BOMNpPOCa O TOM,
oTKyna 6epéTca aBTOpUTET rOBOPUTbL, YTO NMPaBUJIbHO, @ 4TO HET.

OTBeT NOJIOH: B0 N3 CTPYKTYPbl, KOTOPas HE MOXET U3MEHUTLCA, NbOo
N3 4Yero-To Apyroro.
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ApxuteKkTypa A HecTabunbHa.
HecTabunbHOCTb — C/leaACTBME CaMON apXUTEKTYPHI.

MocT, BUOpUPYIOLLUIA Ha TOW XKe YacToTe, YTO U BeTep, pa3HecéT cam cebs
— Kakow 6bl MpoYyHOM HY Bblna cTanb. CTanb — He npobnema. YactoTa —
npobnema. ApxuTekTypa — 3TO 4acToTa.

HecTabunbHOCTb pa3BopavymMBaeTCs B NATb CTaAWUN.
Kaxpgasa cnenyeT u3s npeablgyLien.

ToNbKOo 3Ta uenb NPUHY>XAAET K KoJlancy.

Ctapgua 1: O6bsaABNeHUue
CobbiTne ncropmyeckoe, eAMHCTBEHHOE N HEMOBTOPUMOE.

Ero Henb3a noBTOpUTL. Ero Henb3a BepudpnumnpoBaTb. Ero Henb3
OMPOBEPrHyTh.

3TO NMepBbIN CTPYKTYPHbLIN N3BAH: 3TUYECKOE OCHOBAHNE, KOTOPOE HeJslb3s
NMpPoBepPUTb, — 3TO 3TUYECKOE OCHOBAHWE, KOTOPOE HeJb3a UCMPABUTD.

Crapgua 2: TpaHCcKpunuus

Ctagua 2: TpaHCcKpunums

Bbixon asTopuTeTa 3anucaH. Ckpuvxanu. CBUTKU. KHUru.
Bbixon aBTopuTeTa 3anncaH. Ckpmxann. CBUTKU. KHUrn.

3anncb NPOM3BOONTCS YENOBEYECKMMU areHTaMn — KaXKabll U3 KOTOPbIX
BHOCUT WYM. He He4yeCcTHOCTb. LLUyMm. CurHasn npoxoouT Yyepes KaHasn C
KOHEYHOI MoJI0COn NPOornycKaHus.
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3anncb NPOM3BOONTCS YeNOBEeYEeCKNMU areHTaMn — Ka>kKabll U3 KOTOPbIX
BHOCUT WYyM. He HeYyeCTHOCTb. LLyM. CnrHan NnpoxoauT 4Yepes KaHan ¢
KOHEYHON MOJI0COMN NPONyCKaHUS.

OcTaéTcsa 4enoBevyeCckmMm NpPoaAyKT — HaNMCaHHbIN Ha Ye0BEYEeCKOM
A3blke, COOPMNPOBAHHbLIN Ye/T0BEYECKUM KOHTEKCTOM, HECYLL NI
yesloBe4Yyeckme orpaHn4YeHns — KoTopbln 3aaBnseT 0 60)KeCTBEHHOM
MPOUCX0XXAEHNWN. 3asiBIeHNE He MOXXeT ObITb MPOBEPEHO, MOTOMY YTO
NCXOAOHbIN CUrHaN HEQOCTYNEH AJ19 CPaBHEHUs.

OcCTaéTca 4YenoBeyeCckUn NPoAyKT — HAMMUCAHHLIA Ha YesI0BE4YECKOM
A3blKe, COOPMNPOBAHHbLIN YesI0BEYECKUM KOHTEKCTOM, HeCyLni
4yesiloBe4yeckue orpaHn4YeHns — KOTOopbIn 3aaBaseT 0 60)KeCTBEHHOM
MPOUCXOXXAEHNWN. 3as8B/IEHNE HE MOXXET ObITb MPOBEPEHO, MOTOMY YTO
NCXOOHbIN CUrHaN HeQOCTYyNeH A9 CpaBHeHUs.

Ctapusa 3: UHTepnpeTauus
TeKCT roBopuT: «He ybuin».

TbiCsA4a NeT KOMMeHTapueB CripawnBaeT: Koro He ybusaTb? Korga?
Bparos Ha BonHe? EpeTnkoB? HepoXxaéHHbIx? Henszne4ynmo 60nbHbIX?

TeKCT He oTBeYaeT, MOTOMY 4YTO TeKCT KOHeYeH, a CUTyauunum — HeT.

NHTepnpeTaunsa 3anonHseT npoben. MHTepnpeTaunm pacxoaatca. OHM
LOJDKHbI PaCX0ANTbCS.

NMpoTuBOpEeYne — He NpoBaJsl UHTEPNPeTaTopPOoOB. DTO MaTeMaTNYeCKas
Hen3beXXHOCTb, MOPOXKAEHHAA apXUTEKTYPOMN.

Ctapgusa 4: Packon

Ka>kablh 3aBNsieT 0 BEPHOCTU M3HaYalbHOMY 06bABNEeHU0. KaXkabIn
0OBUHSET APYroro B MCKa>keHuu.
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MpuUTA3aHUA He MOryT ObITb pa3peLleHbl, MOTOMY YTO Ka)K[0€e BbiBe4eHO
n3 abcontota — 6ora, KOTOPbLIN HE BEAET NEPeroBOpoOB, TEKCTA, KOTOPbLIN
He 0bHOBNSETCS, OTKPOBEHUS, KOTOPOE He NOBTOPSETCS.

ApXnTeKkTypa nopoauna gese rpynnbl, KaXX4asa N3 KOTOpPbIX yBepeHa B
CBOEN NpaBoTe, Ka)Khas yBepeHa, 4To gpyras owmnbaeTcs, n He gana nm
MexaHWu3Ma ONs pa3peLleHns pa3Horaacms, KpomMe npekpaweHms
CyLLeCcTBOBaHNS OOHOW M3 rpynm.

ApxuTeKkTypa B He MoXeT Nnpon3BecTn 3Ty Lerb, NOTOMY 4YTO eé
OCHOBaHMe He MOXeT OblTb NHTepnNpPeTUPOBaHO MNO-Pa3HOMY Pa3HbIMU
areHTaMu. Y akCMoM HeT NMpoCTpaHCTBa A1 nHTepnpeTaunn. Y HUX ecTb
yCJI0BUS MPOBEPKMN.

AKCMOMBbI MPOBEPAIOTCH, a HE NPUHMMAOTCA Ha Bepy. OHU HecyT 258
aBapPUNHbIX BblK/OHaTENen — KaXKOblll U3 KOTOPbIX ABASAETCA SIBHbIM,
3asBJIeHHbIM, (hanbCnPULUNPYEMbBIM YCIIOBUEM, MPU KOTOPOM YTBEPXKAEHME
CaMOYHNYTOXaeTcCH.

Ctapouna 5: Konnanc

dopmanbHasa paboTa BbIBOAUT KOHKPETHOE ypaBHeHUe ANs Nons
HaTAXXEHNA — CTPYKTYpPbl, KOTOPas yAep>XMBaeT MaTeputo. ABapuUnHbIN
BbIKJIlOMaTEsIb FOBOPUT: €CJZIM 3TO YpaBHEHME He coBnagaeT C U3MepPeHHOoM
CUIbHOW A0EepHON CUJION, BbIBOA NajaerT.

KoHkypupytowme abcontoTol B 00LWEM MUpeE C KOHEYHbIMU pecypcamMu
nopoxxaatT Hacunme. He Kak nedgekT. Kak cneacteue.

BoT ewé oanH.

KoHkypupytowme abcontoTol B 00LWEM MUpeE C KOHEYHbIMU pecypcamMu
nopoxxaatT Hacunme. He Kak nedgekT. Kak cneacteue.

TaK e Kak MY Ha BepLlnHe X0JIMa A0J/KEH CKAaTUTbCS BHU3,
KOHKYpUpytoLine abcontoThl MPUHYXKAATCA K Hacuano opmon
npobnembl — ABe rpynnbl, KOTOpble HE MOryT 6bITb 06€e npaBbl, XUByLLNE
Ha O4HOM KYyCKe 3eMJIN.
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TakK XXe Kak M4 Ha BepLUMHEe X0JIMa LOJIXKEH CKaTUTbCA BHU3,
KOHKYpupytowme abcosnoTbl NPUHYXAAKTCA K HACUANIO (DOPMON
npobnembl — ABe rpynmnbl, KOTOpble He MOryT BbITb 06€e npasbl, XNBYLLME
Ha OQHOM KyCKe 3eMJu.

BpemMeHHas WKana BapbupyeTcsa — BeKa, AeCATUNEeTUS, MHorga rogbl.
Pe3ynbTaT He BapbupyeTcs. Jleca nagatoT. OHM Bcerga nagann. OHu
naparT cenyac. N korga oHM nagatoT, OHWM NagatoT Ha Aoaen Noa HAMN.

BpemMeHHas WKana BapbupyeTcsa — BeKa, AeCATUNeTUs, Horga rogbl.
Pe3ynbTaT He BapbupyeTcs. Jleca nagatoT. OHM Bcerga nagann. OHu
naparT cenyac. N korga oHW NagatoT, OHWM NagatloT Ha Aoaen Noa HAMN.

BpemMeHHas WKana BapbupyeTcsa — BeKa, AeCATUNEeTUS, Horga rogbl.
Pe3ynbTaT He BapbupyeTcs. Jleca nagatoT. OHM BCcerga nagann. OHu
naparT cenyac. N korga oHW NagatoT, OHW NagatloT Ha Aoaen Noa HAMN.

DTO CTPYKTYpPHOE pa3nnyune. 3To eAMHCTBEHHOE CTPYKTYPHOE pasnnyne,
KOTOpOE MMeeT 3HaYeHue.

Y ApXuTekTypbl b HEeT 3TOro cBoMcTBa. AKCMOMbI HE MOTyT
MHTeprnpeTupoBaTbCHA, MOTOMY YTO OHUN HEe ABYCMbICNIeHHbl. CKOPOCTb
cBeTa He TpebyeT KOMMEHTATOPCKON Tpaamunmn. TepMuHaabHasa 3TUKa He
TpebyeT nanbl.

AKCHOMBbI NPOBEPSAIOTCA, a HE NPUHUMaKTCA Ha Bepy. OHM HecyT 258
ABapPUNHbIX BblKJllOYaTENEeN — KaXKabll N3 KOTOPbIX eCTb ABHOE,
3aaBJIeHHOE, ONPOBEPXKMMOe YCJI0BME, MNP KOTOPOM OHU YMUPAIOT.

Kak BbIrSAUT aBapuUinHbIA BbiKlo4YaTenb? BoT oauH.

dopmasnibHasa paboTa BbIBOAUT KOHKPETHOE ypaBHEHME O/14 MONS
HaTSXKEHNS — CTPYKTYpPbI, YOEpPKMBaOLWEN MaTeputo BMecTe. ABapUnHbIN
BbIKJ1lO4aTeb M1aCUT: eC/in YpaBHEHME He coBNadaeT C U3MEePEHHbIM
rnoeBefieHNeM peasibHbiX NoJsien, yTBep>XgeHne MepTBo. He nepecMoTpeHo.
He nepenHTepnpeTnposaHo. MepTBoO.
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YpaBHeHune 6b1s10 NnpoBepeHo. OHO coBnasio. ABapUMHbIN BbiKOYaTENb
3aKpPbIJICA — HE MOTOMY YTO KTO-TO 06BbSBW/T €ro 3aKpbIThbIM, @ MOTOMY 4YTO
MaTeMaTuKa Oblsla cBepeHa C U3MepeHneMm.

BoT ewé oanH.

dopManbHasa paboTa npenckasbiBaeT onpenesiéHHbI NaTTePH B CaMOM
ApeBHeM cBeTe BceneHHoM — KOCMUYECKOM MUKPOBOJIHOBOM (OHE. DTOT
aBapUNHbLIA BbIKJIlOYaTE/Ib OCTAETCH aKTUBHbLIM. lNpeacka3saHue ewe He
MPOBEPEHO Ha AaHHbIX. ECIM AaHHbIe NpoTMBOpeYaT NpenckasaHuio,
yTBepxaeHue ymmpaeTt. Cncrema He Be€T NeperoBopoB C AaHHbLIMN.

ABapUNHbIN BbIKJIlOYaTE/lb — HEe 0TKa3 OT OTBETCTBEHHOCTU. 3TO
KOHKpEeTHOe, 3a8BJIEHHOE, N3MepuMOoe yCsloBme, nNpm KOTOPOM
yTBEPXOEHME CaMOYHNYTOXKaeTcs. Hn 0AnH CBALEHHbBIN TEKCT B UCTOPUN
He onybankoBan Takoro.
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naBa 6

Jle3Bue B Tekcte

Korga 3TuKa BbiBeeHa U3 TOW e hopMasibHOW CTPYKTYpPbl, KOTOpas
BbIBOOUT N3MepuMyo QPU3NKY, 3TUKa HacenyeT Ty XKe NpoBepAeMoCTb.
PasHuua mexay Apxntektypon A n Apxntektypon b — He yBepeHHOCTb.
ITO MexaHn3M. ApXnTeKkTypa A roBopuUT: BEPb B 3TO, a €C/n
COMHeBaelWbCa — 3TO rpex. ApxutekTypa b roBopuT: npoBepb 3TO, a eC/un
He noaTBepAnTCAa — 3TO0 6b110 OWKNBKON.

Cuctema, cnocobHas npu3sHaTb oWMbKyY, cnocobHa ncnpasnTb OWNGKY.
CuncTtema, HecnocobHasa NpusHaTb OWNOKY, MOXXET NINLlb 3CKaMPOBaThb.

ITO CTPYKTYpPHOE pasnnyume. 9To eANHCTBEHHOE CTPYKTYPHOE pa3nanyune,
KOTOpoOe nMmeeT 3HadyeHne.

Topa

Each ultimately rests on a claim that can be interpreted differently by
different agents.

Under sufficient pressure, the same forcing chain activates.

The Jacobins used social contract theory. The Soviets used a claimed
science of history. The mechanism was the same. The pressure required
was lower because the cultural adhesion was weaker. But the vulnerability
was identical: an authority that can be interpreted will eventually be
interpreted in opposing directions. Opposing interpretations of an absolute
produce violence.

"Korpa Nocnogb, bor TBOW, BBEAET Tebs B 3eMJ10, B KOTOPYHO Thbl BXOAULLb,
4TObObI BNlafeThb e, U N3roHUT neped 106010 MHOrMe Hapoabl — Tbl
OOJIDKEH MOJIHOCTbLIO YHUYTOXUTL UX. Thbl HE [O/KEH 3aKJ/tio4aTb C HAMN
COl03a N He [0JIXKeH OKa3blBaTb UM MUNOCTU." BTopo3akoHune 7:1-2.
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"Tenepb namn, Hanagn Ha aMaseKUTAH U NOJIHOCTbIO YHNUYTOXb BCE, YTO
nPUHagnexxnT um. He wagn nx; ybem mMmy>x4mH v >XeHLWnH, geTten n
rpyaHbiX MnageHues, BOOB U oBel, Bepbatonos 1 ocnos." 1 Llapcte 15:3.

What follows is the evidence. The point is not that violent verses exist. The
point is that the architecture placed love and violence on the same page,
under the same claimed divine authority, and provided no structural
mechanism for determining which reading is correct. Both readings are
faithful to the text, because the text contains both.

The Torah
"Love thy neighbour as thyself." Leviticus 19:18.
Same book. Same claimed author. Same God:

"If a man lies with a male as with a woman, both of them have committed
an abomination; they shall surely be put to death." Leviticus 20:13.

"When the LORD your God brings you into the land you are entering to
possess and drives out before you many nations, then you must destroy
them totally. Make no treaty with them, and show them no mercy."
Deuteronomy 7:1-2.

"Now go, attack the Amalekites and totally destroy all that belongs to them.
Do not spare them; put to death men and women, children and infants." 1
Samuel 15:3.

MonHbIN NPOTOKON NpuHagnexuT [nase 8.

The New Testament
The New Testament
"Love your enemies and pray for those who persecute you." Matthew 5:44.

Same testament. Same tradition:
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"Do not suppose that | have come to bring peace to the earth. | did not
come to bring peace, but a sword." Matthew 10:34.

"Do not suppose that | have come to bring peace to the earth. | did not
come to bring peace, but a sword." Matthew 10:34.

And the verse that seeded nineteen centuries of antisemitism: "You belong

to your father, the devil, and you want to carry out your father's desires. He
was a murderer from the beginning." John 8:44 - spoken by Jesus to a group
of Jews.

BoT B 4éM pedekT.
The full record belongs to Chapter 8.

The full record belongs to Chapter 8.

The Quran

"There shall be no compulsion in religion." Quran 2:256.
Same book. Same claimed revelation. Same God:

"And kill them wherever you find them." Quran 2:191.

"Fight those who do not believe in Allah, until they pay the jizyah with
willing submission and feel themselves subdued." Quran 9:29.

"When the sacred months have passed, kill the polytheists wherever you
find them and capture them and besiege them and sit in wait for them at
every place of ambush." Quran 9:5.

No compulsion - and kill them wherever you find them. Same book. Same
God. The interpreter chooses.

TeKCT CoOaepXXUT N TpaHCUEeHAEHTHOCTb [UTbl, N nepapxuio MaHy-CMpUTHW.
PecdhopMmaTop 4nTaeT ogHo. YrHeTaTeNnb YuTaeTt gpyroe. Oba BepHbl
TeKCTYy.
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ApxuTekTypa He punbTpyeT. OHa yoep>X1UBaeT u To, U gpyroe —
TPAHCLEHAEHTHOCTb N nepapxuto, oCBOBOXXOEHNE U KNEeTKY — Nog 0OHOMN
N TOW XKe BNacCTblo.

The architecture.

The Hindu Scriptures

The Bhagavad Gita, Chapter 2, Verse 19: "Neither the one who thinks it kills
nor the one who thinks it is killed knows the truth. The self neither kills nor
is killed." A teaching of non-violence grounded in the eternal nature of the
soul.

The same tradition. The same scriptural authority:

The Manusmriti - the Laws of Manu - the single most influential legal text in
Hindu history, establishes the caste system as divinely ordained.

OHU BbIIN KaK XXNBOTHbIE. YOUNCTBO He BblNo rpexom.

The Dalits - the "untouchables" - were placed below even this system.
Polluted by birth. Prohibited from drawing water from shared wells.
Prohibited from entering temples. Prohibited from walking on the same
paths as higher castes. Their shadow was considered contaminating.

Hundreds of millions of human beings, across thousands of years, sorted
into permanent subordination by a text that claimed divine origin.

The text contains both the Gita's transcendence and the Manusmriti's
hierarchy. The reformer reads one. The oppressor reads the other. Both
readings are faithful to the tradition.

The architecture does not filter. It holds both — the transcendence and the
hierarchy, the liberation and the cage — under the same authority, on the
same shelf, with the same claim to divine truth. The reader chooses. The
text permits both choices.

That is the flaw.
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Ctuxun nobsu peanbHbl. CocTpagaHmne peanbHO. MUNNMOHBI BEPYIOLWNX
noaen B KaXK4on Tpaauunm XX1UByYT No CTuxaM NtobBn 1 HUKOraa He
NPUYUNHAIOT HU FpaMMa Bpefa. TO He oCrapuBaeTCcs.

The same tradition. The same scriptural authority:

The Mahavamsa - the "Great Chronicle" of Sri Lanka, a foundational text of
Theravada Buddhism - records King Dutthagamani's slaughter of Tamil
Hindus in the second century BCE and frames it as a righteous act in
defence of the dharma. When the king expressed remorse for the killing,
the monks consoled him: the dead were not fully human, they said,
because they held wrong views.

This is the same structural move that every tradition makes: in-group
sanctification, out-group dehumanisation, moral licensing for violence.

OHM BbIIM NMOMeLLeHbl TyZla apXUTEKTYPON — NPOLLEeCCOM Yel0BeYeCKON
3anumcuy 3as8BsIeHHOro 60)XeCcTBEHHOro CUrHana, oCyLeCcTBAEHHbIM
4yesloBe4YeCKUMN areHTaMn B YesloBe4YeCKUX CTONIeTUAX C YesIOBEYECKUMU
OrpaHNYEHUNAMMU.

In Myanmar, in 2017, Buddhist monk Ashin Wirathu - who called himself
"the Burmese bin Laden" - used scriptural authority to incite violence
against Rohingya Muslims. Monks distributed pamphlets. Monks gave
sermons calling for ethnic cleansing.

No religion is exempt. The architecture operates across all of them.

Ka)kxpoe pecopMaTopCKoe ABMXXEHME B KaXK40W pesiurnm noltanochb
YnTaTb CTUXU NOOBU N UTHOPUPOBATL CTUXN Hacunsa. Kaxxagoe
pyHOaMEHTaNNCTCKOE ABUXKEHME MNbITasioCb YATATb CTUXU HACUINA U
NrHopmMpoBaTb CTUXN NtobBN.

The love verses are real. The compassion is real. Millions of religious people
in every tradition live by the love verses and never touch the violence. This
chapter does not deny that.
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This chapter says: the architecture placed both love and violence on the
same page, under the same authority, with the same claimed divine origin.
In every tradition. Without exception.

This chapter says: the architecture placed both love and violence on the
same page, under the same authority, with the same claimed divine origin.
In every tradition. Without exception.

This chapter says: the architecture placed both love and violence on the
same page, under the same authority, with the same claimed divine origin.
In every tradition. Without exception.

Cnepnytowlas rnaBa onvcbiBaeT PykKy.
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naBsa 7

The explosives are in the text. They have always been in the
text.

The explosives are in the text. They have always been in the text.

They were placed there by the architecture - by the process of human
transcription of a claimed divine signal, performed across centuries by
human hands carrying human hatreds, preserved by institutions that
lacked the structural mechanism to remove them.

Because removing them would require admitting that the text is a human
product. And admitting that the text is a human product would collapse the
scaffold's authority, which depends on the text being divine.

Because removing them would require admitting that the text is a human
product. And admitting that the text is a human product would collapse the
scaffold's authority, which depends on the text being divine.

Because removing them would require admitting that the text is a human
product. And admitting that the text is a human product would collapse the
scaffold's authority, which depends on the text being divine.

The scaffold cannot remove the blade because removing the blade would
kill the scaffold.

He Teopusa. cTopusa.

Onepaumusa 1: CnmAaHne UAEHTUYHOCTH
Both movements are faithful to the text, because the text contains both.

The argument between moderates and fundamentalists is not an argument
about who is reading correctly. Both are reading correctly.
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The text contains the blade. But a blade in a drawer is dormant. Something
has to pick it up. Something has to swing it.

The next chapter describes the hand.

Chapter 7The MechanismThe five stages describe the architecture's
instability.

This chapter describes the mechanism - the operational process by which
the scaffold turns the body’s habit of sorting inside from outside into
civilisational violence.

The sorting is biological. Every human body draws a line: inside, outside.
Self, other. The habit precedes every scaffold by hundreds of thousands of
years. The habit is not the scaffold's invention.

The other becomes not merely different but cosmically different - different
in the eyes of God, different all the way down.

What follows are seven operations. Each observable. Each documented.
Each present in every major religion. Each demonstrated here with a
specific, named event.

JNleca penatoT cebs HeOoCrnopmnmMmbiMHn, CJinBadCb C TEM, HTO HYEJIOBEK HE
MOXXET OCTaBUTb — C COBCTBEHHbIM HyBCTBOM NOEHTUYHOCTN.

Operation 1: Identity fusion

The scaffold fuses religious identity with personal identity.
You are not a person who practises Islam. You ARE Muslim.
You are not a person who attends church. You ARE Christian.

The identity is all-consuming. It subordinates every other identity -
nationality, profession, family, humanity.

Demonstration: Salman Rushdie published
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NMypuTaHCcKne noceneHubl, NpubbiBLINe B MaccayvyceTc, BEpuamn, 4To
CTPOSAT HOBbIN Nlepycanum — ropof Ha xonme, n3bpaHHbin borom,
6narocnoBnéHHbIN boxxecTBeHHOMIN 1988. Ayatollah Khomeini issued a
fatwa calling for his death.

The novel was treated not as a literary work that could be debated,
reviewed, or ignored, but as an attack on the self of every Muslim.

Bookshops were bombed. Translators were stabbed. Hitoshi Igarashi, the
Japanese translator, was murdered in 1991.

A novel. A work of fiction. Treated as an existential threat, because the
scaffold had fused the faith with the self so completely that a story felt like
an assault.

When identity is fused, criticism becomes aggression. Questioning becomes
blasphemy.

9T0 6bI10 CNefcTBMeM.

Operation 2: In-group sanctification

The chosen people. The ummah — the global Muslim family. The body of
Christ. Membership is not a contract. It is a claim about what you ARE.

The in-group member does not merely belong. The in-group member is
belonged-to - claimed by God, marked by God, special in the eyes of the
ultimate authority.

Demonstration: The doctrine of Manifest Destiny. The United States as a
Christian nation chosen by God to expand across the continent.

The phrase entered public discourse through journalist John O’Sullivan in
1845, but the theology preceded him by two centuries.

favour. That belief never left. It became the founding mythology of the
nation: America as God's new Israel. A people sanctified. A mission
ordained.
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The indigenous peoples of North America were not merely in the way. They
were outside the covenant. Their land was not merely desired. It was
promised — by the same God who promised Canaan to the Israelites.

The theology made the taking feel not like theft but like obedience.
In-group sanctification converted territorial expansion into divine mission.

It was a consequence of it.

Operation 3: Out-group marking
The scaffold marks the out-group as structurally inferior.

Infidel. Kafir. Heathen. Gentile. Heretic. Apostate. Untouchable. These
terms do not describe a difference of opinion. They describe a difference of
status — a lesser relationship to the ultimate authority.

The out-group is not merely wrong. The out-group is wrong in a way that
God himself has declared. The marking is not social. The marking is cosmic.

Demonstration: The caste system and the Dalits.

Hundreds of millions of human beings, for thousands of years, marked at
birth as permanently polluted. Their shadow contaminating. Their touch
contaminating. Their presence contaminating.

In 2014, in the Indian state of Tamil Nadu, a Dalit boy named llavarasan
was found dead after his inter-caste marriage provoked mob violence that
destroyed his entire village. Then fifty-two years old, the Indian Constitution
had prohibited caste discrimination.

The law changed. The marking did not. Because the marking was not legal.
It was cosmic.

It was in the text.

It was sanctified by the architecture.
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Operation 4: Moral licensing

The scaffold provides moral permission for actions against the out-group
that would be prohibited within the in-group. The moral boundary and the
group boundary are fused.

Violence against the out-group is not a violation of the ethical system. It is
an application of it.

The scaffold does not need to overcome the person's moral sense. The
scaffold redirects it.

The person who kills for God believes they are being good. That is the
mechanism's power. It does not suppress morality. It hijacks it.

Demonstration: Baruch Goldstein, an American-Israeli physician, entered
the Cave of the Patriarchs in Hebron on 25 February 1994 and opened fire
on Muslim worshippers during Ramadan prayers. He killed 29 people and
wounded 125 before being beaten to death by survivors.

Goldstein was a doctor. He had taken the Hippocratic Oath. He had
dedicated his professional life to preserving life. The scaffold provided the
moral licensing to override every professional and human instinct he
possessed.

His grave became a pilgrimage site. The inscription read: "Clean hands and
a pure heart." A mass murderer's grave, inscribed with the language of
moral purity.

The scaffold does not suppress morality.

The scaffold hijacks it.

Operation 5: Afterlife leverage
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The scaffold promises reward for compliance and punishment for defection
- not in this life, where the promise could be tested, but in an afterlife,
where it cannot.

The leverage is infinite and impossible to test. An infinite incentive that can
never be checked can motivate any action. Any action.

Demonstration: the Iran-Iraqg War, 1980-1988.

The Iranian regime issued plastic keys to children — physical, tangible,
plastic keys — and told them the keys would open the gates of paradise.
Then they sent the children to walk across minefields to clear the way for
advancing soldiers.

The children were given headbands. The headbands said 'Warrior of God.'
Some were as young as twelve.

The children were given headbands. The headbands said ‘Warrior of God.'
Some were as young as twelve.

They walked into the mines because every adult they trusted — their
mothers, their teachers, their mullahs — told them that what waited on the
other side was better than what they were leaving behind. The mothers let
them go because the mothers believed it too.

This is not a failure of the people involved. The mothers were not monsters.
The children were not stupid. They were operating rationally within the
framework the architecture provided.

An infinite reward — eternal paradise — for a finite act — walking forward.
The mathematics is overwhelming. No earthly cost-benefit calculation can
compete with eternity.

That is the architecture operating at full capacity.

Operation 6: Epistemological closure — the system seals itself
against correction
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The scaffold closes the loop. Doubt is sin. Questioning is lack of faith.
Evidence against the scaffold is a test from God.

The scaffold closes the loop. Doubt is sin. Questioning is lack of faith.
Evidence against the scaffold is a test from God. The architecture
inoculates itself against correction by defining correction as transgression.

A system that treats doubt as sin cannot process evidence that it is wrong.
A system that cannot process evidence that it is wrong cannot update.

A system that cannot update can only rigidify.

A system that cannot update can only rigidify.

Demonstration: Giordano Bruno, Dominican friar, philosopher,
mathematician.

He proposed that the stars were distant suns with their own planets. He
proposed an infinite universe. He proposed that the Earth was not the
centre of creation.

MpaKTukKa Npoao/»KanacCb BEKaMU.

The gagq is the detail. The scaffold did not merely kill him. The scaffold
silenced him first. It could not permit his words to reach the crowd, because
words that question the scaffold are more dangerous to the scaffold than
the man who speaks them.

The gagq is the detail. The scaffold did not merely kill him. The scaffold
silenced him first. It could not permit his words to reach the crowd, because
words that question the scaffold are more dangerous to the scaffold than
the man who speaks them.

The gag is Operation 6 made physical: the architecture sealing itself
against honest inquiry by destroying the inquirer and silencing the inquiry
simultaneously.

Operation 7: Patriarchal architecture
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The texts were written by men, transcribed by men, interpreted by men, in
societies where men held institutional power.

He Teopusa. He abcTpakuuns.
NcTopusa. Tena.

Cemb onepauunn. CnmaHne NAEHTUYHOCTU — sleca, CANTbIE C «S».
OcBslweHne ceoen rpynnbl — n3bpaHHble, yMMa, Tesno XpUCToBO.
MapKMpoBKa Yy>XOW rpynmnbl — HEBEPHbIN, Kapup, A3bI4HUK, epeTUK.
MopanbHas INUEH3UA — Hacuane nepeonpenenéHHoe Kak nocayLlaHume.
Pblyar 3arpobHom xun3Hm — beckoHevyHada Harpaga, 6eckoHe4yHoe
HakKa3aHue, He npoBepsiemMoe. 3anevyaTaHHbI KOHTYP — COMHEHUNe eCcTb
rpex. MaTpmnapxanbHasa apxXuTeKkTypa — My>XXCKas BlacTb, 60)KeCTBEHHO
CaHKLUMNOHWUPOBaHHaA.

CeMb LwecTepéH. Bce B 3auenneHnn. Bce BpawlatoTcs.

The woman was dressed in her wedding clothes. She was placed on the
pyre beside her husband's body. The fire was lit.
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naBa 8

[lpoToKON

The woman who burned was worshipped as a goddess. Temples were built
at the site. The burning was not a punishment. It was an honour.

That is what made it Operation 7: the scaffold did not merely permit the
destruction of the woman. The scaffold made the destruction sacred. The
woman's value was so entirely derived from her husband that when he
died, her continued existence was an embarrassment. Her death was her
highest achievement.

The practice continued for centuries.

The British colonial administration banned it in 1829. Hindu reformers had
been campaigning against it for decades before that. But sati persisted in
parts of India well into the twentieth century. In 1987 — 1987 — an
eighteen-year-old woman named Roop Kanwar was burned alive on her
husband's funeral pyre in Rajasthan. Thousands attended. Some cheered.

The Magdalen Laundries, described in Chapter 8, are the same operation in
a different tradition. The full record belongs there.

Operation 7 does not merely subordinate women. It subordinates their
children. It subordinates the body itself.

A peBHOCTb

Present in Christianity, Islam, Judaism, Hinduism, and Buddhism - in
different forms, at different intensities, at different times, but structurally
present. Demonstrated here with named people, named places, named
dates.
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XpuctmaH 6pocanm nbBaM Ha apeHe. X cxuranm 3a>XmMBo Kak
yesnioBevyeckune (pakenbl B cagax HepoHa — nx Tena NponuTbIBan CMOJION
M Nog>Xurasan gns oCBeLleHNs nMrnepaTopCckmux Be4epos.

MexaHn3M OblJ1 NPOCT: MAaPKUPOBKA Yy>XOW rpynnbl. MopanbHaa JNLEH3NS.
XpucTtnaHe 6binmn apyrumu. CnenoBaTesibHO, XpUCTUAHE BbIIN PacXoaHbIM
MaTepuasiom.

The mechanism by which the scaffold converts the body’s habit of sorting
into civilisational violence.

Seven gears. All engaged. All turning.
All producing the same output: bodies on the ground.

B 415 rony H.3., B AnekcaHgpuu, ErmneT, xpucTmaHcKasa Tosina BbliTawmia
dunocoga NnaTunio N3 eé KoNeCHMLUbI.

What follows is the historical record of Architecture A’s collapse into
violence.

The estimates are drawn from scholarly sources. Where estimates diverge,
ranges are given. Where attribution is contested, the contest is noted.

This chapter does not claim that religion is the sole cause of every conflict
listed.

It claims that religion provided the line along which the violence was
organised — the sorting mechanism that determined who was inside and
who was outside, who lived and who died.

ApXMUTEKTYpa CMeHnNa pyKu.

The voice of this chapter is not argument. It is arithmetic. The numbers
speak.

Antiquity
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For three centuries, the Roman Empire persecuted Christians. The numbers
are debated. Estimates range from 10,000 to 100,000 dead.

The mechanism was simple: out-group marking. Moral licensing. The
Christians were different. Therefore the Christians were disposable.

Then the scaffold changed hands.

In 312 CE, the Emperor Constantine converted to Christianity. Within a
single generation — one lifetime — the persecuted became the
persecutors.

In 415 CE, in Alexandria, Egypt, a Christian mob dragged the philosopher
Hypatia from her chariot.

Hypatia was a mathematician. An astronomer. A teacher. She was the last
great mind of the ancient library — the institution that had preserved
human knowledge for seven centuries.

The mob stripped her naked. They flayed her alive with roof tiles and oyster
shells. They burned her body.

She was not killed for what she believed. She was killed for what she
represented: a mind that operated outside the scaffold.

The mechanism was identical. Identity fusion. In-group sanctification. Out-
group marking. Moral licensing.

The architecture did not change.

The Islamic Conquests

MepBbIN KpecToBbIN noxoa goctur Mepycanmma 7 noHa 1099 roga, nocne
nyTewecTBuUa OJIMHON B TPU rofa v ThiCA4YN KNAoMeTpoB. KpeCToHOCUbI
HaLWAM KpPeCT Ha cBoto ogexay. OHM noknanucb oTBoeBaTb CBATOM Nopon
nna Xpucra.

Within a century of Muhammad’s death, the Islamic empire expanded from
the Arabian Peninsula to Spain in the west, North Africa, Persia, and Central
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Asia in the east. It was one of the fastest territorial expansions in human
history.

Within a century of Muhammad'’s death, the Islamic empire expanded from
the Arabian Peninsula to Spain in the west, North Africa, Persia, and Central
Asia in the east. It was one of the fastest territorial expansions in human
history.

The expansion was not purely religious. It was also political, economic,
military. Empires expand for many reasons. But the sorting line — the line
that determined who was inside and who was outside, who ruled and who
served — was the scaffold’s line.

The expansion was not purely religious. It was also political, economic,
military. Empires expand for many reasons. But the sorting line — the line
that determined who was inside and who was outside, who ruled and who
served — was the scaffold’s line.

The dhimmi system was the administrative expression of that line. Non-
Muslims were permitted to live under Muslim rule. They were not permitted
to live as equals.

The dhimmi system was the administrative expression of that line. Non-
Muslims were permitted to live under Muslim rule. They were not permitted
to live as equals.

They were required to pay the jizya — a special tax levied only on non-
Muslims. They were prohibited from bearing arms. Prohibited from building
new places of worship. Prohibited from riding horses in the presence of
Muslims. Prohibited from giving testimony against a Muslim in court.

ConpaTtbl He NpATanan CBOUN MeYu.
The dhimmi system was not genocide. It was architecture.

It encoded religious hierarchy into the administrative structure of the state
and maintained it for centuries. The subordination was permanent. It
passed from parent to child. It was divinely sanctioned.
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ApXuUTekTypa He pa3nimyaer.

A child born to a dhimmi family was born subordinate. Not because of
anything the child had done. Because of what the child believed — or, more
precisely, what the child did not believe.

A child born to a dhimmi family was born subordinate. Not because of
anything the child had done. Because of what the child believed — or, more
precisely, what the child did not believe.Estimated deaths across 120 years
of continuous expansion: hundreds of thousands to several million.

Estimated deaths across 120 years of continuous expansion: hundreds of
thousands to several million.

The scaffold provided the map.
The scaffold provided the map.
The sword followed the map.

The sword followed the map.

The Crusades
What followed was one of the worst massacres in medieval history.

The Crusaders killed virtually every Muslim and Jewish inhabitant of the
city. Men, women, children, the elderly. People who had done nothing
except live in a city that three religions called holy. Contemporary
chronicles describe blood running through the streets. The chronicler
Raymond of Aguilers wrote that men rode through the Temple Mount in
blood up to the knees of their horses.

Killed not for what they had done but for which building they prayed in.
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En route to the Holy Land, the Crusaders conducted the Rhineland
massacres of 1096: the systematic extermination of Jewish communities in
the German cities of Speyer, Worms, Mainz, and Cologne.

The Jews were offered a choice: convert to Christianity or die. Those who
chose death — who chose to die rather than abandon their own scaffold —
were killed in their synagogues.

Ocy>XOEHHOro nepenasasin CBETCKON BAACTU OS5 Ka3HU, NOTOMY 4TO
LlepkoBb HE MOria NMpoJsiMBaTb KPOBb HanpsMyto. BropokpaTnieckuin TpIok.
MpouenypHasa nasemka B COBCTBEHHOM MOpPaJZIbHOM KOLEKCE apXUTEKTYpPbI.

Families killed their own children rather than allow them to be converted.
The scaffold produced both the killers and the killed.

The Albigensian Crusade, 1209-1229: not against Muslims. Against
Christians.

The Cathars of southern France held a different interpretation of the same
faith. The Pope declared them heretical. At the siege of Béziers, 22 July
1209, the papal legate

Arnaud Amaury was asked how to distinguish the Cathars from the faithful
Catholics in the city.

The entire city was massacred. Men, women, children, Catholics and
Cathars together.

Estimated dead at Béziers: 7,000-20,000 in a single day. Estimated dead
across the entire Albigensian Crusade: 200,000-1,000,000.

Nine major Crusades. Combined estimated deaths: 1-3 million.

The Inquisitions and Witch Trials

The Spanish Inquisition: approximately 3,000-5,000 executed over 350
years, based on archival research by historians Henry Kamen, Gustav
Henningsen, and Jaime Contreras.The Spanish Inquisition: approximately
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3,000-5,000 executed over 350 years, based on archival research by
historians Henry Kamen, Gustav Henningsen, and Jaime Contreras.

These numbers are far lower than popular mythology. This chapter uses the
evidence-based figures precisely because the evidence-based figures are
sufficient.

Three thousand people burned alive for believing the wrong interpretation
of the same God.

Three thousand human beings — windows in the same building — who
were tied to stakes, surrounded by kindling, and set on fire while crowds
watched. While priests prayed. While officials recorded the proceedings in
leather-bound ledgers with careful handwriting.

The mechanism was official and procedural. The accused was questioned.
Confession was extracted — frequently through torture authorised by direct
papal decree. The methods included the rack, the strappado — in which the
accused was suspended by the wrists tied behind the back — and
waterboarding. The torture was performed by professionals. It was
documented. It was bureaucratic.

The mechanism was official and procedural. The accused was questioned.
Confession was extracted — frequently through torture authorised by direct
papal decree. The methods included the rack, the strappado — in which the
accused was suspended by the wrists tied behind the back — and
waterboarding. The torture was performed by professionals. It was
documented. It was bureaucratic.

The convicted was handed to the secular arm for execution, because the
Church could not shed blood directly. A bureaucratic distinction that
allowed the institution to burn people alive while maintaining that it had not
killed anyone.

The architecture finding procedural loopholes in its own moral code. The
architecture working exactly as designed.
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European witch trials, 1450-1750: 40,000-60,000 executed. The majority
women.

The theological innovation that made this possible was a book: the Malleus
Maleficarum — the “Hammer of Witches” — published in 1487 by two
Dominican inquisitors. The book established three things: that witchcraft
was real, that it was heretical, and that it was punishable by death.

The theological innovation that made this possible was a book: the Malleus
Maleficarum — the “Hammer of Witches” — published in 1487 by two
Dominican inquisitors. The book established three things: that witchcraft
was real, that it was heretical, and that it was punishable by death.

A book — written by men, approved by the institution, distributed across
Europe — that created a new category of out-group and sanctioned its
extermination.

In 1612, in Pendle, Lancashire, a woman named Alizon Device — young,
poor, partially sighted — was accused of witchcraft after a pedlar she had
argued with suffered a stroke. She confessed under interrogation. Her
confession implicated her mother, her grandmother, and her neighbours.

Ten people were hanged at Lancaster Castle. Alizon was twenty years old.
Her grandmother, Demdike, was eighty and blind. She died in prison before
the trial.

MOKMOHANNCHL TOMY Xe XPUCTY.
Monunnuce Tomy xe OTuUy.

Tens of thousands of women — healers, midwives, outcasts, the mentally
ill, the inconvenient, the elderly, the widowed, the strange — tortured into
confession and burned.

The German Peasants’ War, 1524-1525: 100,000 dead. The peasants rose
against feudal oppression, inspired by the Reformation’s promise of
spiritual equality. They
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KonoHuanbHbIe neca

The St. Bartholomew’s Day Massacre, 24 August 1572: Catholic against
Huguenot.

The Pope — Gregory XIll — received the news in Rome. He ordered a Te
Deum — a hymn of thanks to God — sung in celebration. He commissioned
a painting of the massacre for the Vatican.

A medal. To commemorate a massacre. Estimated dead: 5,000-30,000.For
thirty years, armies marched and counter-marched across Germany. They
burned villages. They slaughtered civilians. They salted fields so that
nothing would grow. Famine followed the armies like a second army.

Germany’s population was reduced by 30 percent. Some regions lost two-
thirds of their inhabitants. Estimated deaths: 4-8 million. In an era when a
town of 5,000 was a major settlement.

9T0 6bIIM HE MaprunHasbHble LOKYMEHTbI. 9TO bblIM Nanckue ykasbl —
BbiCLIas popMa MHCTUTYLMOHAIbHOWN BJIACTU, KOTOPYIO MO NpefocTaBUTb
XPUCTUAHCKNI MUP.

SIBHas, NMCbMEHHas, MHCTUTYLMOHaIbHasA aBTOPM3aLIMS N1eCOoB Ha
3aBoeBaHue, nopabolleHne n KynbTypPHOE YHUYTOXKEHME.

The Colonial Scaffold

In 1452, Pope Nicholas V issued a formal decree — a direct order from the
highest authority in the Christian world — granting the King of Portugal the
right to invade any land inhabited by non-Christians, to capture the people
living there, and to claim their territory for the Portuguese crown.

The decree did not use gentle language. It authorised Christian monarchs
to “invade, search out, capture, vanquish, and subdue” non-Christian
peoples, and to “reduce their persons to perpetual slavery.”

In 1493, after Columbus reached the Americas, Pope Alexander VI issued a
second decree dividing the entire non-Christian world between Spain and
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Portugal. A line was drawn on a map by a man in Rome who had never
seen the lands he was giving away. Everything west of the line belonged to
Spain. Everything east belonged to Portugal.

The people already living on those lands were not consulted. They were not
considered. In the eyes of the scaffold, they were not yet fully human —
because they had not yet been baptised.

These were not fringe documents. They were papal decrees — the highest
form of institutional authority the Christian world possessed. They were
cited by colonial governments for centuries. They were used as legal
precedent in courts of law. They were not rescinded by the Catholic Church
until 2023.

The scaffold’s explicit, written, institutional authorisation for conquest,
enslavement, and cultural annihilation — signed, sealed, and delivered by
the man who claimed to speak for God on earth.

Wherever European powers expanded, the pattern was the same.
Wherever European powers expanded, the pattern was the same.

In the Americas, Spanish missionaries arrived among the Aztec and Inca
peoples with a Bible, a cross, and a promise: accept our God and be saved.
They learned the local languages. They built churches. They baptised
children. They were, in many cases, sincere. They believed they were
rescuing souls from damnation.

But behind the missionaries came the soldiers. Behind the soldiers came
the governors. Behind the governors came the mines, the plantations, and
the slave ships. The missionaries opened the relationship. The empire
extracted the value.

But behind the missionaries came the soldiers. Behind the soldiers came
the governors. Behind the governors came the mines, the plantations, and
the slave ships. The missionaries opened the relationship. The empire
extracted the value.
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OueHo4Hoe yncno nornbwmx: 4 000-6 000 nogTBEPKAEHHDIX,
paccrenoBaHne NpoaosHKaeTCs.

They meant well. Many of them genuinely meant well. But they were
clearing the cultural ground for what came after — colonial administration,
resource extraction, and the redrawing of an entire continent’s borders by
men in London and Paris who had never set foot on African soil.

They meant well. Many of them genuinely meant well. But they were
clearing the cultural ground for what came after — colonial administration,
resource extraction, and the redrawing of an entire continent’s borders by
men in London and Paris who had never set foot on African soil.

In the Pacific, in Australia, in New Zealand, in the islands of Oceania — the
same sequence. The Bible arrived first. The flag followed. The gun followed
the flag.

That sequence was not a coincidence. The scaffold opened the door.
Colonial power walked through it. And when the door was open, it did not
close for centuries.

That sequence was not a coincidence. The scaffold opened the door.
Colonial power walked through it. And when the door was open, it did not
close for centuries.

The residential schools of Canada ran from the 1880s to 1996. Over
150,000 indigenous children were forcibly removed from their families —
taken by government agents, sometimes in the middle of the night,
sometimes from mothers who were physically restrained — and placed in
Church-run institutions hundreds of kilometres from home.

They were forbidden to speak their languages. Forbidden to practise their
cultures. Their hair was cut on arrival. Their names were replaced with
English ones. A child who arrived as Ka-Nikanthk left as ‘Thomas.’

Children who spoke their mother tongue were beaten. Children who prayed
in their own way were punished. Children who cried for their parents were
told their parents did not want them.
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The explicit policy was cultural annihilation. The phrase used by the
architects of the system was: “Kill the Indian in the child.” Not reform. Not
education. Annihilation.

The goal was to erase a people’s identity and replace it with the scaffold’s
identity — to convert the children so thoroughly that they could never
return to who they were.

Many children simply disappeared. Their families were told they had run
away. They had not run away.

In 2021, ground-penetrating radar revealed 215 unmarked graves at the
former Kamloops Indian Residential School in British Columbia.

B 2017 rogy Ha TeppuTopumn 6bIBLLENO KaTONIMYECKOro NpuioTa AN
He3aMyXHUX MaTepen B Tyame, rpacdpcTBo Nonyan, octaHku npumepHo 800
neten 6bl1n HangeHsl B 3abpoLLIEHHOM CeENTUKE.

The numbers kept rising. Each number was a child. Each child had a name
that was taken from them and a name that was given to them and neither
name was written on a grave.

Children. Buried in unmarked graves on the grounds of institutions that
claimed to be saving their souls.

The Magdalen Laundries of Ireland ran from 1765 to 1996. An estimated
30,000 women were confined in Catholic-run institutions across the
country.

ApryMmeHT 6bIs1 MPOCT.

They were given new names. Their old identities were erased. They were
put to work in commercial laundries — washing sheets, pressing linens —
unpaid, for years, sometimes for decades, sometimes for life.

The laundries operated as businesses. They accepted contracts from hotels,
hospitals, and government institutions. The women were the labour force.
They were never paid. They were never free to leave.
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970 6blNa He MapruHasbHas nHTepnpeTauns. 3To bbla MENHCTPUMHAN
Teosiorus.

Physical and emotional abuse was routine. Women who resisted were
punished. Women who tried to leave were returned by police. The state and
the scaffold operated as a single system — the state delivered the women,
the scaffold confined them, and both looked the other way.

The last Magdalen Laundry closed in 1996.

In 2017, at a former Catholic home for unmarried mothers in Tuam, County
Galway, remains of approximately 800 children were discovered in a septic
tank. Children. In sewage infrastructure. Ranging in age from newborn to
three years old.

The scaffold’s architecture — women as fallen, children as shameful,
obedience as salvation — produced a system in which infants were
disposed of in a septic tank.

This is not history. This is yesterday. Within living memory. Within the
lifetime of people reading this book.

The transatlantic slave trade was religiously justified for four centuries
through the Curse of Ham, Genesis 9:20-27.

KBakepbl — HebosblLas XpUCTUAHCKAA KOH(EeCCUs, BepumBLUas, 4To
KakObl 4enoBek HeCET B cebe BHyTpeHHUI ceeT bora — 6bln ogHOW 13
rMepBbIX OPraHN30BaHHbIX FPYNMN, OCYANBLUMX PabCTBO Kak rpex.

In the Book of Genesis, Noah cursed his son Ham — or more precisely,
Ham'’s son Canaan. Over centuries, Christian scholars identified Ham —
without any textual basis, without any historical evidence, without anything
except the need for a justification — as the ancestor of Africans.
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In the Book of Genesis, Noah cursed his son Ham — or more precisely,
Ham’s son Canaan. Over centuries, Christian scholars identified Ham —
without any textual basis, without any historical evidence, without anything
except the need for a justification — as the ancestor of Africans.

Therefore Africans were divinely ordained for servitude. God had cursed
them. Their blackness was the mark of the curse. Their enslavement was
God’s will.

This was not a fringe interpretation. This was mainstream theology.

Professors at major universities taught it. Bishops in major churches
preached it. It appeared in catechisms, in sermons, in legal arguments, in
parliamentary debates.

For four hundred years, the scaffold provided the moral framework within
which millions of human beings could be classified as property.

They could be captured, chained, transported across an ocean in conditions
so brutal that the journey itself killed between 1.5 and 2 million people, and
then sold, branded, worked to death, and discarded.

They could be captured, chained, transported across an ocean in conditions
so brutal that the journey itself killed between 1.5 and 2 million people, and
then sold, branded, worked to death, and discarded.

Total deaths in the slave trade system: 10-15 million over four centuries.

The scaffold did not build the ships. But the scaffold told the ship-builders
that what they were doing was not just acceptable — it was ordained by
God.

The movement to end slavery was also religiously driven.

The Quakers — a small Christian denomination that believed every person
carried an inner light from God — were among the first to declare slavery a
sin. They organised petitions, sheltered escaped slaves, and refused to
participate in the trade when participation was enormously profitable. They
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read the same Bible as the slave traders and saw something completely
different.

William Wilberforce, a devout evangelical Christian and member of the
British Parliament, spent twenty years campaigning to abolish the slave
trade. Twenty years of speeches, bills, defeats, and returns.

William Wilberforce, a devout evangelical Christian and member of the
British Parliament, spent twenty years campaigning to abolish the slave
trade. Twenty years of speeches, bills, defeats, and returns.

He read the same Bible as the plantation owners. He worshipped the same
God. He used the same scriptures — and arrived at the opposite conclusion.

The African American church — built by enslaved people themselves, in
secret, in forests, at night, at the risk of punishment and death — became
the spiritual backbone of resistance.

Enslaved people took the religion that had been used to justify their chains
and transformed it into the language of their liberation. The songs they
sang — called spirituals — were not just songs. They were codes, maps,
declarations of a humanity that the system denied.

This does not weaken the structural claim. It confirms it.

The same architecture, the same text, the same God produced both the
justification for slavery and the argument against it.

The slave trader read the Curse of Ham and saw divine permission.
The abolitionist read the same Bible and saw divine prohibition.

The abolitionist read the same Bible and saw divine prohibition.

Both readings were faithful to the text, because the text contains both.

That is the problem. That is what Architecture A produces. That is what
Architecture A will always produce.
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FeHouwna apmsaH, 1915-1923: 1-1,5 munnmoHa normbLimnx.

Estimated dead: 20-30 million people. The deadliest religious conflict in
human history by absolute numbers.

The apologist will say: that was not real Christianity. Hong Xiuguan was
delusional. He misread the Bible. No serious tradition would recognise him.

The architecture provides no structural test for telling them apart. It can
only appeal to tradition — and tradition is interpretation, and interpretation
is the flaw.

The axioms cannot be claimed as private revelation. They can only be
tested.

A man who says "l derived a new axiom" must show the mathematics,
survive the kill switches, and publish his demolition instructions.

The Armenian Genocide, 1915-1923: 1-1.5 million dead.

The Ottoman government ordered the deportation of the Armenian
population. The word “deportation” is a bureaucratic word. What it meant
in practice was extermination by distance.

The Ottoman government ordered the deportation of the Armenian
population. The word “deportation” is a bureaucratic word. What it meant
in practice was extermination by distance.

Men were separated from their families and shot in groups outside their
own villages. Women, children, and the elderly were marched into the
Syrian desert on roads that led nowhere.

No food was provided. No water was provided. Guards prevented anyone
from stopping. Those who fell were left where they fell. Those who survived
the march arrived at open desert and were left to die.

Women drowned themselves in the Euphrates rather than continue.
Mothers threw their children into the river before jumping themselves.
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Women drowned themselves in the Euphrates rather than continue.
Mothers threw their children into the river before jumping themselves.

The sorting mechanism was religious and ethnic: Christian Armenians
marked for elimination by a Muslim-majority state apparatus that drew the
line along the scaffold’s boundary.

The Holocaust, 1933-1945: 6 million Jews murdered.

The scaffold’s contribution was not direct command but structural
preparation across nineteen centuries.

The scaffold’s contribution was not direct command but structural
preparation across nineteen centuries.

The Gospel of John identifies Jews as children of the devil. The Church
Fathers elaborated a theology of Jewish guilt. Medieval blood libels accused
Jews of murdering Christian children and using their blood in rituals — a lie
so persistent that it survived into the twentieth century.

The Fourth Lateran Council of 1215 required Jews to wear distinctive
clothing — a requirement the Nazis revived seven centuries later with the
yellow star. The parallel was not accidental. The Nazis knew the history.
They were completing it.

Martin Luther’s “On the Jews and Their Lies,” published in 1543,
recommended burning synagogues, confiscating Jewish property,
forbidding rabbinical teaching, and enslaving Jews. The Nazis cited Luther.
The programme Luther described is the programme the Nazis implemented
with industrial precision four centuries later.

The scaffold did not pull the trigger. The scaffold spent 1,900 years
teaching Europe that the people in the crosshairs were less than fully
human.

Nineteen centuries of sermons. Nineteen centuries of theology. Nineteen
centuries of the same message, delivered in different languages, in
different centuries, from different pulpits, to different congregations, with
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the same conclusion: the Jews are guilty. The Jews are other. The Jews are
cursed.

Bonpoc 6b121 B TOM, BO 4TO Thl BEPULLb.

When the time came, the trigger pulled itself.

1980-2026

Bodies in every direction. The killing was symmetrical. The hatred was
symmetrical. The scaffold was symmetrical.

The data still accumulating as this sentence is written.

Iran-lraq War, 1980-1988: one million dead. Iran framed the war as jihad —
holy war, ordained by God. The regime issued plastic keys to children and
sent them to walk across minefields. The mechanism was described in
Chapter 7. One million bodies.

Second Sudanese Civil War, 1983-2005: 2 million dead. The Muslim-
majority government in Khartoum imposed sharia law on the Christian and
animist south. The south resisted. Children were abducted. Famine was
weaponised. Four million displaced. The sorting line was the scaffold’s line:
Muslim north, Christian south.

Pyanpga, 1994: 800 000 normbwwunx 3a 100 gHen.

Hauwns, Ha BoceMbaecsT NPOLEHTOB KaTondeckas. Ul XyTy, n TyTcu
Pa3nensannm oflHU N Te Xe Jleca — Te XKe LIePKBU, Te XKe NPUxolbl, Te Xe
TaWHCTBA.

DTa rnaBa He yTBep)XJaeT, 4YTOo Jleca Bbi3Basi PyaHOUNCKUIA reHouuna,.
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Bosnia, 1992-1995: 100,000 dead. At Srebrenica, in July 1995, the United
Nations had declared the town a safe area. Bosnian Serb forces arrived
anyway. Eight thousand Muslim men and boys were separated from their
families, taken to fields, and shot in groups. Some were buried alive.
Europe. 1995. The sorting was religious.

Bosnia, 1992-1995: 100,000 dead. At Srebrenica, in July 1995, the United
Nations had declared the town a safe area. Bosnian Serb forces arrived
anyway. Eight thousand Muslim men and boys were separated from their
families, taken to fields, and shot in groups. Some were buried alive.
Europe. 1995. The sorting was religious.

Bosnia, 1992-1995: 100,000 dead. At Srebrenica, in July 1995, the United
Nations had declared the town a safe area. Bosnian Serb forces arrived
anyway. Eight thousand Muslim men and boys were separated from their
families, taken to fields, and shot in groups. Some were buried alive.
Europe. 1995. The sorting was religious.

Bosnia, 1992-1995: 100,000 dead. At Srebrenica, in July 1995, the United
Nations had declared the town a safe area. Bosnian Serb forces arrived
anyway. Eight thousand Muslim men and boys were separated from their
families, taken to fields, and shot in groups. Some were buried alive.
Europe. 1995. The sorting was religious.

B uepkeu HTapambl npumepHo 5 000 Yyenoek 6bIM YOUTLI BHYTPU 34aHUA.
CBAWEeHHUK npuxoaa HessHre — AtaHa3 CepoMba — npukasan cCHecTu
LLepKOBb By/ibl03€pOM MPAMO Ha YKPbIBLUNXCA.

Jleca pep)Xanu KpbilWly B BOCKpeceHbe. Jleca gep>kanun ne3sne B
noHenenbHUK.

A nation 80 percent Catholic. Both Hutu and Tutsi shared the same scaffold
— the same churches, the same parishes, the same sacraments, the same
God.

Eighty percent of the population shared the same ethical system, attended
the same churches, received the same moral instruction — and when the
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machetes came out, the scaffold provided no structural resistance. None.
Zero.

At the church in Ntarama, an estimated 5,000 people were killed inside the
building. A priest at Nyange parish — Athanase Seromba — ordered his
church bulldozed with 2,000 Tutsi sheltering inside. He was convicted of
genocide by the International Criminal Tribunal.

Nrin, 2013-2019.

Afghanistan: the Taliban, 1996-2021, and again from 2021 to present.
170,000 deaths. Religious law imposed by force. Women prohibited from
education, employment, and public life.

When the Taliban retook the country in 2021, women who had been
doctors, professors, and judges were stripped of their professions
overnight. Girls who wanted to learn to read were beaten for wanting to
learn to read.

When the Taliban retook the country in 2021, women who had been
doctors, professors, and judges were stripped of their professions
overnight. Girls who wanted to learn to read were beaten for wanting to
learn to read.

The Bamiyan Buddhas were two giant statues carved into a cliff face in
central Afghanistan — the tallest standing Buddha sculptures in the world,
built fifteen

hundred years ago, visible from kilometres away. In March 2001, the
Taliban dynamited them because the scaffold declared them idolatrous.
Fifteen hundred years of human achievement, destroyed in an afternoon,
because a text said so.

hundred years ago, visible from kilometres away. In March 2001, the
Taliban dynamited them because the scaffold declared them idolatrous.
Fifteen hundred years of human achievement, destroyed in an afternoon,
because a text said so.
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Men and boys over twelve were separated from women and girls. The men
were taken to fields and shot in rows.Girls as young as nine were assigned
to fighters as property. A price list was circulated. Older women were
cheaper. Younger girls were more expensive.

Nigeria: Boko Haram, 2009-present. 300,000 dead. The name translates to
“Western education is forbidden.” The scaffold declaring knowledge a sin.
In April 2014, 276 schoolgirls were abducted from their dormitory at
Chibok. Some were forcibly married to fighters. Some were used as suicide
bombers. Over a hundred have never been found. Their parents are still
waiting.

N3pannb-lNanectrHa. MNponosykaeTtca. ToT e bor. Ta ke 3emnd. To xe
obelwaHne, faHHOE ABYM pa3HbIM Hapo4aM, TEMU Xe JSlecaMu.

Myanmar: the Rohingya, 2016-present. Tens of thousands killed. Over a
million displaced. Buddhist monks spent years preparing the ground —
sermons declaring the

Rohingya subhuman, pamphlets calling for their removal. The religion of
compassion provided the moral framework for ethnic cleansing. No religion
is exempt. None.

Rohingya subhuman, pamphlets calling for their removal. The religion of
compassion provided the moral framework for ethnic cleansing. No religion
is exempt. None.

Rohingya subhuman, pamphlets calling for their removal. The religion of
compassion provided the moral framework for ethnic cleansing. No religion
is exempt. None.

The subsequent military campaign in Gaza has killed tens of thousands of
Palestinians, including thousands of children. Entire neighbourhoods
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levelled. Hospitals destroyed. Families wiped from the civil registry — every
member dead, no one left to mourn.

KoHcepBaTUBHbLIN COBOKYMHbIN UTOr ToJsibko ¢ 1980 roga: 5-7 MnaanoHoBs
nornbLunx B KOHMANKTaX, roe peanrmo3dHas MAeHTUYHOCTb bbina
OCHOBHOM WJIN 3HAYNMOW JINHMEN pa3ioMa.

KoHcepBaTUBHbIN COBOKYMHbLIA UTOI 3@ BCIO LOKYMEHTUPOBAHHYIO
NCTOPUIO: HaYy4YHble OLEHKN KOH(JINKTOB CO 3Ha4YUMON PesINr Mo3HOMN
MPUYUNHOWN UKW JINHWEN pa3nioMa BapbupytoTca oT 30 o 200 MUIIMOHOB
normbwmx.

March 2026. This sentence. Now. The scaffold is operational. The blade is in
the text. The blood is on the ground. The record continues.

March 2026. This sentence. Now. The scaffold is operational. The blade is in
the text. The blood is on the ground. The record continues.

3aKpbIThbl.
PaccopTupoBaHbl NPUBLIYKON. MapKMpoBaHbl 1IecaMu. 3aKpbITbl JIe3BUEM.

Jleca pepxanu kpbiwy. Jleca gep>xann nessue. NpoToKos HegBYCMbIC/IEH.

netnmn

Conservative aggregate since 1980 alone: 5-7 million dead in conflicts
where religious identity was the primary or significant sorting mechanism.

Conservative aggregate across recorded history: scholarly estimates for
conflicts with significant religious causation or justification range from 50
million to over 200 million.

Conservative aggregate across recorded history: scholarly estimates for
conflicts with significant religious causation or justification range from 50
million to over 200 million.
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Even the most conservative estimate — even if every contested attribution
is removed, every ambiguous conflict excluded, every apologist’s objection
granted, every benefit of every doubt given — the number does not fall
below tens of millions.

Even the most conservative estimate — even if every contested attribution
is removed, every ambiguous conflict excluded, every apologist’s objection
granted, every benefit of every doubt given — the number does not fall
below tens of millions.

Tens of millions of windows. Each one a perspective. Each one
unrepeatable. Each one a point at which the Universe was becoming aware
of itself through particular eyes.

PebéHKa MO>XXHO 6bIN10 3aCTaBUTb 3aM014aTb. Pe6EHKa MOXXHO ObI1O
ancKkpeounTnpoBaTh. PebéHKa MOXXHO 6b110 NMepeBecTu. CBALWLEHHMKA
MO>XHO 6b1J10 NepeBecTn B APYyron Npuxoa — C HOBbIM 3aMacoM OeTen,
KOTOpble AOBEPSAIN €My, MOTOMY 4YTO apXUTEKTypa Benena UM 3To AenaTb.

KapavHan bepHapa Jloy n3 bocToHa, 4bs apxuenapxmsa cuctemMaTunyecku
nepesogunnia CBALWEHHNKOB-HACUIbHUKOB B Te€YEHNE AeCATUIeTUn, He Obin
HaKa3aH.

Sorted by the habit. Marked by the scaffold. Closed by the blade.
Sorted by the habit. Marked by the scaffold. Closed by the blade.

The scaffold held the roof. The scaffold held the blade. The record is not
ambiguous.

The scaffold held the roof. The scaffold held the blade. The record is not
ambiguous.

The Children

The Catholic Church’s sexual abuse crisis is not a scandal. A scandal is an
event. This is a system.

73



The pattern was the same everywhere. A priest abused a child. The child
reported. The institution investigated internally. The priest was not
reported to police. The priest was transferred to another parish, in another
city, where no one knew. The priest abused again. The institution
transferred again. The cycle repeated. For decades. On every continent.

Three hundred and thirty thousand children. In one country. Under one
scaffold.

The cover-up was Operations 4 and 6 working together — moral licensing
and epistemological closure operating as a system. Protecting the scaffold
was more important than protecting the child.

The child could be silenced. The child could be discredited. The child could
be moved. The priest could be transferred to a new parish where no one
knew. And the priest could abuse again. And the institution could transfer
again.

He was promoted. He was given a prestigious post in Rome and a
ceremonial role in papal proceedings.

The architecture rewarded the cover-up. The architecture promoted the
man who protected the system at the cost of the children.

A system that will sacrifice its own children rather than admit it is wrong
has reached the terminal stage of epistemological closure — the point
where the system can no longer see what it is doing, because seeing would
kill the system.

“Be fruitful, and multiply, and replenish the earth, and subdue it: and have
dominion over the fish of the sea, and over the fowl of the air, and over
every living thing that moveth upon the earth.” Genesis 1:28.
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naBa 9

KoHTpTecT

The consequence was not calculated because the architecture said the
consequence did not matter — this world is temporary, the real one is
elsewhere, and the earth was given to us to use.

The verse is still in the text. The framework has not been rescinded.

Before you can sit with this weight, the scaffold has one last defence. It
says: we are not the worst. The atheists killed more. Hear the defence.
Watch it collapse.

MNaTb cTagun paboTaloT NAeHTUYHO. MNMpoBo3rnaweHne. 3anunck.
NHTepnpeTaumnsa. PacxoxxoeHne — KUTAMCKO-COBETCKUM packos, TpouKuin
npotms CTannHa, Maown3M NMpPOTUB JIeHNHN3Ma. KpaxX.

Cemb onepauunn paboTatloT ngeHTUYHO. CnnsaHmne nageHTmnyHocTu: 7ol ECTb
nponetapuaTt. OcBsLLeHMe CBOEWN rpynnbl: pabo4yunin Knacc Kak geuraTtesb
ncTopun. MapknpoBKa H4y>Xon rpynnbl: Byp>Kya3msa Kak K1acCoBbIW Bpar.
MopasbHasa NMUEH3UA: HAaCKUINe KakK NcTtopmyeckas HeobxoammocTb.
3aneYyaTaHHbIN KOHTYP: NHAKOMbIC/INE KOHTPPEBOJTIOLMOHHO.

Secular ideologies killed more. Stalin’s purges: 6-20 million. Mao’s Great
Leap Forward: 15-55 million. Pol Pot’'s Cambodia: 1.5-2 million. The
twentieth century’s atheist regimes produced body counts that dwarf any
individual religious conflict.

This objection is correct. And it proves the structural claim.

Marxism-Leninism is Architecture A. The authority is not a god. The
authority is historical materialism — a claimed structural truth about
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reality, declared by Marx, transcribed by Engels, interpreted by Lenin,
reinterpreted by Stalin, reinterpreted by Mao.

The five stages operate identically. Declaration. Transcription.
Interpretation. Divergence — the Sino-Soviet split, Trotskyism against
Stalinism. Collapse into violence.

The seven operations operate identically. Identity fusion: you ARE the
proletariat. In-group sanctification: the working class as chosen class. Out-
group marking: bourgeoisie, kulak, counter-revolutionary. Moral licensing:
liquidation of class enemies. Leverage: not afterlife but utopia — the
promised classless society that justifies any present sacrifice.
Epistemological closure: dissent is counter-revolutionary thought-crime.

Fascism is Architecture A. Nationalism is Architecture A. Consumer
capitalism, when it becomes ideology rather than mechanism, is
Architecture A.

Any system that derives its ethics from an authority external to the
unchanging structure of reality — whether that authority is called God,
History, the Nation, the Race, the Market, or the Party — is subject to the
same forcing chain.

The forcing chain does not care what the authority is called.
The forcing chain cares that the authority can be interpreted.
Yucno TpynoB — 3TO AOKa3aTesibCTBO.

ApXxuTekTypa — 3TO NMpUYKnHa.

The scaffold holds the roof AND the blade. The secular ideologies held only
the blade. They fell faster. They killed faster. They proved the structural
point faster.

The structural claim is not: religion Kills.
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The structural claim is not: religion Kkills.
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NnaBa 10

Tbl yBEPEH?

The body count is the evidence.

The architecture is the cause.

The architecture is the cause.

The architecture is always the cause.

The architecture is always the cause.

Tebe nATHagUATbL NeT.

Tbl Aep>XULlb 3a pyKy mnagwero 6paTta. MaTb no3aan teba. CongaT
noka3sbiBaeT. HaneBo uam HanpaBo. My>X4YMHbI U MaNb4YUKN HaNeBo.
MeHLWNHbI 1 MaNleHbKNe OeTn Hanpaeo.

MaTb TaHeT bpaTa. ConpaT TaAHeT Teba. MaTb KpnuunT. bpaT nnadveT. Tebe
NATHagUaTb, N Tbl HE 3Haellb, C KAKOW CTOPOHbLI BbXXUBaHMeE.

But numbers are abstractions. Architecture is a diagram.
What the scaffold produces is not a diagram. It is a body on the ground.

One outcome.

You are fifteen.

You are holding your younger brother's hand. Your mother is behind you. A
soldier is pointing. Left or right. Men and boys to the left. Women and
children to the right.
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Your mother is pulling your brother. The soldier is pulling you. Your mother
is screaming. Your brother is crying. You are fifteen and the last thing you
see of your family is your brother's face disappearing into a crowd of
women being loaded onto buses.

Srebrenica, July 1995. Eight thousand Bosniak Muslim men and boys
separated from their families by Bosnian Serb forces. Taken to fields. Shot
in groups. Buried in mass graves. Some buried alive. The sorting was
religious: Muslim. Not what they had done. What they were.

MaTWnH Ha)Kasl Ha CnycK. TeKCTbl 3apaanin opyxue.
The authority was the scaffold.

The body is on the ground.

You are twenty-two.

It is a Saturday night. You are at a nightclub. The bass is in your chest. Your
friends are beside you. You are wearing a shirt you bought yesterday. You
are alive in the specific way that a person is alive at midnight on a Saturday
in a room full of music and strangers who feel like family because in this
room you do not have to explain yourself.

Omar Mateen entered the Pulse nightclub in Orlando on 12 June 2016 and
killed 49 people. He had pledged allegiance to ISIS during the attack. The
victims were mostly young, mostly Latino, mostly LGBTQ.

The scaffold's out-group marking - homosexuality as abomination, declared
by every Abrahamic text - provided the targeting logic.

Mateen pulled the trigger. The texts loaded the gun.
The authority was religious.

The body is on the ground.
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You are writing a letter to your sister.

You are twenty-three. You have been in this cell for four years. The paper is
smuggled. The pen is shared. You write small. You tell her about the light
that comes through the high window at 4pm. You fold the letter into a
square the size of a matchbox. You put it inside your left shoe. You always
use the left shoe.

In July 1988, the Supreme Leader issued a fatwa ordering the execution of
political prisoners. Proceedings lasted between one and five minutes. One
guestion was asked. Those who answered wrong were dead within hours.

In August 2025, the regime sent bulldozers to flatten the burial sites. Not
content to kill the prisoners, the scaffold erased the graves.

The authority was religious.

The body is on the ground.

You are on a train.

Your wife is beside you. Your daughter is on her lap. She is three. She is
holding a cloth doll with one button eye. You said you would fix it.

Inside your trunk: two changes of clothes, a cooking pot, your wife's
wedding jewellery hidden inside a sewing machine, and a photograph of
the house you are leaving. The house is not on fire yet. It will be by
tomorrow. The ticket says Lahore. It says nothing about what will happen
between here and there.

ConpaTtbl NpmnbbiBatoT B 5:15.

August 1947. Trains carrying refugees were attacked by mobs on both
sides of the new border. Hindu mobs. Muslim mobs. Sikh mobs. Trains
departed full of living passengers and arrived full of corpses. Three
thousand killed in a single attack at Amritsar. The question was not what
you had done. The question was what you believed.
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Bnactb 6bl1a pennrmosHom.

The body is on the ground.

You are a rice farmer.

You are Rohingya. You have lived in this village in Rakhine State your entire
life. Your father lived here. His father lived here.

You are Muslim in a Buddhist country. You have never been a citizen. Your
children have never been citizens. You are making tea. It is 5am.

In August 2017, the Myanmar military launched operations in Rakhine
State. Villages were surrounded at dawn. Men were separated from women.
Homes were set on fire with families inside. Women were raped
systematically. Over 700,000 Rohingya fled to Bangladesh. Estimates of
those killed range from 10,000 to 25,000. The monks had spent years
preparing the ground. The religion of compassion. The religion of the
middle way.

The authority was religious.

The body is on the ground.

He is sixty-two. He loves classical music. Today he is walking his dog. The
dog is a small brown thing. The leash is a rope. The rope is the ordinary
kind that connects a man to an animal he loves.

The bullet enters his back. He falls forward. The dog pulls the leash. The
leash goes taut and then slack because the hand that held it is no longer
holding anything.

His body lies on a street in Bucha for twenty-nine days. The dog does not
leave. The dog does not understand. The dog waits. The authority was not
religious. The authority was national. Secular. Imperial.
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Six bodies. Six ordinary mornings. Six authorities.

Five of these authorities were religious. One was secular. The body was the
same every time.

Five of these authorities were religious. One was secular. The body was the
same every time.

The authority changed six times. The body did not change once.

It was never just religion. It was never just nationalism. It was never just
ideology.

It was never just religion. It was never just nationalism. It was never just
ideology.

It was always certainty.
It was always certainty.
Your certainty. Unexamined. Untested. Unquestioned.

The certainty that you are right. And they are wrong. And because they are
wrong, something should be done about them.

The certainty that you are right. And they are wrong. And because they are
wrong, something should be done about them.

Name the thing you believe. The thing you are most certain about.

Name the thing you believe. The thing you are most certain about.

dosepsan Teny.
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YacTtb Il

ITUKa

Is the belief worth the body?
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Tbl TONIbKO 4TO NOCTaBWA TeNOo Nepen Bepon.

If yes - you are the stone, the rope, the bullet, the bomb, the plastic key,
the fatwa, the morality police, the mob on the train, the soldier on the
street, the monk with the pamphlet, the architecture that made it all feel

righteous.

Jleca gep>xanu Kpbiwy. Kpbiwa bbi1a HacToAwen. ObwmnHa, KoTopas
cobupanacb KaXkayl NATHULY, Ka)K00€e BOCKPeceHbe, Ka)Kabln wabbat —
3T0 ObINI0 HacToALWMM. MecHs, MONNTBA, pyKa cocega — 3T0 BbINo
HaCTOALLMM.

You have placed the body before the belief.

You have placed the body before the belief.

The body only claims to be here.
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Part Il

Living and being in a world after religion.
You have just placed the body before the belief.

What follows is not meant to make the weight disappear. It is what grows in
the clearing after the fire. It is what becomes possible once the scaffold is
no longer holding the roof and the blade at the same time.

Horma — Bepa, nepegaHHan Kak HeocrnopuMas UCTUHa — AAET CMbICA MO
yka3y. OHa roBOPUT HaM, YTO Ba>KHO, MOYEMY 3TO Ba>KHO 1 YTO Mbl
LOJKHbI C 3TUM OenaTb.

When morality no longer rests on command, a deeper question surfaces:
where does meaning come from?

For many people, meaning has been tied to belief. Purpose was given, not
found. Direction was prescribed, not discovered. Take away the source, and
it can feel as though meaning itself dissolves. The void opens. The ground
gives way.

B cBSI3aHHOM MuUpe CMbIC/I — He Harpaja 3a nocaywaHue. OH — cnencTeue
yyacTus.

Dogma — belief handed down as unquestionable truth — provides meaning
by decree. It tells us what matters, why it matters, and how to pursue it.
This offers certainty. It also creates dependence.

When meaning is imposed from outside, it survives only as long as belief
does. One serious doubt, one encounter with suffering that the system
cannot explain, one question that the tradition has no answer for — and the
entire structure can shatter overnight. The meaning was borrowed. The
person discovers this only when the lender calls in the loan.
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When meaning is imposed from outside, it survives only as long as belief
does. One serious doubt, one encounter with suffering that the system
cannot explain, one question that the tradition has no answer for — and the
entire structure can shatter overnight. The meaning was borrowed. The
person discovers this only when the lender calls in the loan.

When meaning is imposed from outside, it survives only as long as belief
does. One serious doubt, one encounter with suffering that the system
cannot explain, one question that the tradition has no answer for — and the
entire structure can shatter overnight. The meaning was borrowed. The
person discovers this only when the lender calls in the loan.

Lived meaning works differently. It does not arrive fully formed. It emerges
through engagement, through consequence, through relationship. It is not
handed down. It is built. And because it is built from materials | gathered
myself, it does not break when the weather changes.

ECTb Wb pakT: TO, 4TO A Aesiato, UMeeT 3Ha4YeHne, MoTOMY 4YTO
pacxoounTCa KpyraMm rno XXWU3HaMm gpyrux.

In a connected world, meaning is not a prize for obedience. It is a
consequence of participation.

My morning conversation with my child matters — not because it is
observed by a cosmic audience, but because it forms the world my child
will inhabit.

My decision at work matters — not because it will be weighed at
judgement, but because it alters the conditions under which other people
live.

Meaning shows up wherever impact exists. This makes meaning more
demanding, not less.

There is only the fact that what | do matters because it ripples through the
lives of others.
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When imposed meaning falls away, there is often a void.

The structures that once organised life are gone. The emptiness can feel
like loss. Like standing in a field where a building used to be, looking at the
foundations, unable to imagine what could possibly replace it.

It is not loss. It is preparation.

Think of a forest floor after a fire. The old trees are gone. What remains
looks empty. But the clearing is where new things grow. It has always been
where new things grow.

The emptiness is not the absence of meaning. It is the absence of meaning
that was never mine. What grows in its place belongs to me.

Be3 normMbl XXM3Hb CTAHOBUTCS CEPLE3HON TakK, Kak AOrMa HMKorga He
rnosBosisina.

Nihilism — the belief that nothing matters at all — says: without external
meaning, nothing matters.

Nihilism — the belief that nothing matters at all — says: without external
meaning, nothing matters.

Nihilism — the belief that nothing matters at all — says: without external
meaning, nothing matters.

This conclusion follows only if meaning must come from outside. If meaning
arises from within — from consequence, from connection, from the fact that
my actions alter a shared world — then nihilism loses its footing.

Jleca obelwann cMbICn CBEPXY.
OcHoBaHue JAéT CMbIC/ CHU3Y.

Things matter because they affect experience. They matter because they
shape futures.
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Things matter because they affect experience. They matter because they
shape futures. Meaning is not fragile. It is structural. It does not collapse
when belief wavers. It is embedded in consequence.
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naBa 12

TepMuHaIbHas 3TUKa

It was there before anyone named it.
It was there before anyone named it.
It was there before anyone named it.

3a 3TUM OCO3HaAHWEM CTOUT reomMeTpus. OTa rnaBa OAET en ums.

What is left is ordinary life — serious not because it is observed, but
because it is real. | act carefully not out of fear, but out of understanding.

Ynpasnstowas akcnoma 420 Code HavymHaeTcsa c obpa3sa. lNpeactaBbTe
3epKaJio — coBeplueHHoe, 6e3 TpewmnH. Tenepb NpeacTaBbTe TO Xe
3epKasio C 04HOWN eANHCTBEHHOWN TpeLwmnHon. TpelwmnHa KpolweyHas. Ho eé
[OCTaTO4YHO.

That recognition has a geometry beneath it. This chapter names it.c. One
equals one plus one times epsilon. That means: identity that is not equality
— or perfect symmetry plus the smallest something to break the symmetry
consistently.

The unbroken mirror and the cracked mirror are the same mirror — but
they are not equal. The crack is real. The mirror is one. Both are true at the
same time.

The crack did not come from somewhere else. The crack is the mirror's own
act.

1 MOry cCnpoekTMpoBaTb MOCT N COYUHUTL CUMEOHUIO.
| can calculate the cost of every option and forgive the unforgivable.

| can see the rational answer and choose the irrational one.
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That capacity is what makes us human. It is the axiom expressing itself
through the only window wide enough to reach it.

The same capacity that allows me to believe the unbelievable is the
capacity that allows me to love the unlovable.

The same irrational coupling that lets a person strap explosives to a child in
the name of paradise is the capacity that lets a person run into a burning
building to save a stranger.

The capacity is neutral. The direction is what matters.

Religion captured this capacity and pointed it toward the scaffold. The task
now is to reclaim it and point it where the geometry actually leads.

Don't be a cunt. Be kind.
That is the terminal ethic.
It is not a slogan.

It is @ geometric result — a consequence of shape, not command — about
connected lives under irreversible drift. Irreversible drift means: things
wear down on their own. The cup cools. The corridor narrows. Time does
not run backwards.

The ethic is derived from the same axioms that derive the speed of light
and the mass of the proton.

Here is the shape of the derivation. Not the mathematics — that belongs to
the formal work. The shape. Nine steps from one premise to one ethic.

Step 1. One record exists. Something is happening. This is not an
assumption. It is the minimum condition for any statement to be
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meaningful. If nothing exists, there is no one to say so. Denying the
premise requires it.

Step 2. For one record to exist, it must be distinguishable from nothing.
Distinguishability requires a symmetry that can break. A symmetry that
cannot break produces no record and we are back to nothing.

Step 3. So the symmetry breaks. It must — it did. One crack. The crack is
real. The mirror is one. Both are true at the same time. This is the
governing axiom.

Step 4. The break must persist — otherwise nothing is recorded.
Persistence is the record. This is where spacetime comes from. Curvature.
Gravity. The physical world is forced.

Step 5. The break must be finite — an infinite break erases the symmetry
entirely and there is nothing left to record. Finitude requires a constraint.
This is where the speed of light comes from. The physical constants are
forced.

Step 6. The cracked world has an inside. Awareness is not added to the
world. Awareness is the world's capacity to register its own break. This is
the starting claim. It is the one that carries the most weight and the most
risk.

Step 7. If the inside comes from one break, the inside is one. Every
conscious being is a window in one building. Harming another window is
harming the building you live in.

Step 7. If the inside comes from one break, the inside is one. Every
conscious being is a window in one building. Harming another window is
harming the building you live in.

Step 8. Lives are connected and time moves in one direction. Corridors
narrow on their own. What preserves both corridors? Not cruelty — it
contracts them. Not indifference — it lets them narrow. Only working
together preserves both. This is geometry, not preference. This step does
not require Steps 6 or 7. It does not matter whether we are one or whether
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we are separate. It requires only that my life affects yours and that drift
cannot be reversed. Both are measurable.

Step 9. Don’t be a cunt. Be kind. Not commanded. Derived. The only stable
behaviour for connected lives under irreversible drift in a world that came
from one break in one mirror.

Each step carries a kill switch. Each can fail. If Step 6 fails, Step 7 falls with
it — but Step 8 stands on its own legs, and Step 9 still holds. The ethic is
not fragile. It is the most armoured conclusion in the building. To reach it,
you walk through physics. To deny it, you must deny physics.

Every person has a corridor — the set of futures still reachable from where
they stand right now.

A young person with health, education, savings, and choices has a wide
corridor. A person in debt, in crisis, isolated, with no support, has a narrow
one. The corridor is not a metaphor. It is a measurement — the geometry of
what is still possible given the energy | have and the constraints | face.

Think of it this way. At twenty, with no debts and good health, | can become
almost anything. At fifty, with accumulated obligations and a body that has
taken damage, fewer paths remain open. This narrowing is not a moral
failure. It is the structure of a life lived under irreversible constraint.

The corridor narrows on its own. Without effort, without maintenance,
possibilities close. Drift is the default. The same physics that says a cup of
tea cools if | do not keep heating it.

There is a surface beyond which recovery is impossible. Cross it and certain
futures are gone. Not because | failed morally. Because the mathematics of
my situation has closed. Addiction crosses this surface. Terminal debt
crosses it. The boundary does not negotiate.
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Steady, calm effort preserves the corridor more effectively than the same
effort applied in panic. The harder you overcorrect, the more it costs.
Discipline is not a virtue. It is a theorem.

Now the result that connects everything. When two people are connected
— when my corridor depends on yours and yours depends on mine —
cooperative coupling expands the space for both.

Think of two people in a marriage. When one partner acts with consistent
kindness — steady, not dramatic — the other partner’s corridor widens.
Options appear that were

Kindness is not a sacrifice. It is the behaviour that keeps both corridors
open. Cruelty contracts them. Indifference lets them narrow.

The geometry does not care about my intentions.

It measures my effect.

A commandment says: be kind because | told you to.

The derivation says: be kind because the geometry of connected lives
under irreversible drift produces no other stable behaviour.

The first can be reinterpreted. The second cannot.

Nine steps from nothing — from the premise that one record exists. Each
step falsifiable. Each carrying a kill switch at the point where it could fail. If
any step fails, the derivation dies. No religion in history has published its
own demolition instructions alongside its claims.

The terminal ethic is not commanded.
It is derived.

And it is free, forever, at the420code.org.
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Chapter 13

Correction Without Righteousness

If harm arises from confusion rather than from inherent evil, then moral
superiority becomes incoherent.

This is one of the quiet benefits of the view described in this book.

There is no elevated position from which one stands apart and looks down.
No cosmic sorting of humanity into the righteous and the damned. No final
verdict that allows me to stop seeing the person in front of me.

This does not excuse harm. It changes the response.

The response shifts from condemnation to correction. From hatred to
firmness. From punishment to restoration where possible.

Seriousness remains. Cruelty in the response does not.
This distinction matters more than almost anything in the book.

Firmness and cruelty look similar from a distance. Up close, they are
different in every way.

Firmness sets a boundary because the boundary stabilises the shared
space.

Cruelty sets a boundary because it feels righteous to punish.
The first serves the whole. The second serves the ego.

A surgeon cuts to heal. A parent says no to protect. A community restrains
to preserve safety.

Boundaries remain necessary.

Consequences remain necessary.
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What changes is the logic behind them. Boundaries stop being expressions
of dominance and become expressions of care for the whole — which
includes the person being restrained, the person doing the restraining, and
everyone affected by the outcome.

Correction has levels. Not every failure requires the same response. The
formal work derives five levels, and the hierarchy is not optional.

The first is conversation.

Most misalignment can be corrected by honest exchange. This is where
most correction should happen. This is where most correction does not
happen, because people skip to higher levels out of impatience, anger, or
the desire to feel righteous.

The second is mediation.

When direct exchange fails, a third party holds the space.

The third is separation.

When proximity produces damage, distance preserves both corridors.
The fourth is restriction.

When a person’s actions consistently damage the shared space, their
capacity to act within that space is reduced.

The fifth, and final, is removal.

The permanent closure of a window. This level is the most constrained and
most carefully guarded. The building grieves every closed window. Even
the windows that had to close.

Always the lowest level that stabilises. Always. Jumping to a higher level
when a lower one would suffice is itself a form of damage.
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Mpn ApxntekType A npoBaJsi — 3TO NPUroBop. Tbl MOCTYNWU HEMPaBUJIbHO.
Tbl HENpaBW/IbHbIN. Jleca CTaBAaT Ha Tebe Knenmo, N KNemnmo He
CMbIBaeTCH.

It becomes an opportunity for adjustment rather than a reason for self-
destruction.

Righteousness demands perfection. Correction accepts imperfection and
works with what is actually present.

| do not need to be good. | need to be honest about the damage and willing
to repair it.

The practice does not require moral heroism. It requires coherence
between understanding and action. And coherence, not obedience, is what
holds.
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Chapter 14

The Body as Compass

This is where the book stops being theoretical and starts being operational.
Not instruction. Orientation. A compass points. | walk.

| am a quantum operator. That is not poetry. It is a structural description. It
means | am a point at which reality acts on itself and sees the result.

| am a point at which the Universe becomes aware of itself. Not fully. Not
globally. Locally. Through these particular eyes, in this particular body, at
this particular moment. My awareness is local disclosure — the world
seeing itself from here.

This means | am not a spectator watching the world from outside.
| am the world, watching.

The same physics that describes the behaviour of particles, fields, and
forces also describes the behaviour of my hesitation, my habit, my
exhaustion, and my choice. Not metaphorically. Structurally.

| am the physics, expressed through a body that can reflect on itself.

Chapter 12 described the corridor — the set of futures still reachable from
where | stand. The corridor narrows on its own. Kindness keeps it open.
These are structural facts.

But a structural fact is useless if | cannot read it. If the body is the compass,
the compass needs readings. Not spiritual readings. Structural ones.

The body keeps score. Not as a figure of speech. As measurement.
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These are the four readings on the dial. They do not require medical
equipment or technical training. They require honest attention.

Utility: the capacity to generate useful outputs.

When it is high, what | do connects to something beyond itself. When it
collapses, everything feels pointless. This is not laziness. It is a metric
reading.

Neural flexibility: the capacity to absorb disruption without breaking.

When flexibility is high, surprises are manageable. When depleted, the
smallest change feels catastrophic.

Longevity load: accumulated irreversible cost.

Every injury that did not fully heal. Every loss that changed the landscape
permanently. A knee that never recovered. A trust that never returned. This
metric only moves in one direction. The question is how fast.

Honest self-sight: the capacity for honest self-assessment.

The master metric. Without it, the other three are invisible. | cannot
maintain what | cannot see.

Keep these four open. That is the practice. Not perfectly. Not heroically.
Steadily. With honest attention.

There is a practical consequence that most people learn too late.

When the four readings are honest, they sometimes deliver a verdict that is
hard to accept.

When a system takes more than it gives — when participating costs more
than it returns and reform is structurally impossible — | leave.

| do not negotiate with an architecture that cannot be fixed.

| do not owe the scaffold my body.
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This applies to relationships, institutions, jobs, ideologies, and religions.
The test is structural, not emotional.

The question is not whether | feel bad. The question is whether the
system’s architecture permits the correction | need. If yes, stay and correct.
If no, leave and preserve my corridor.

Leaving is not failure. Leaving is the recognition that some situations are
irreversible and continued participation accelerates the narrowing.

Sleep. Move. Eat. Breathe.

These are not lifestyle advice. They are the minimum maintenance
conditions for an operator whose corridor narrows on its own.

Neglect the body and the cascade begins.

Maintain early. Maintain consistently. The cost of early maintenance is a
fraction of the cost of late repair.

The body is the compass. Trust it.
Not because the body is always right. Because the body is always here.

And here is the only place from which | can act.
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Chapter 15

Living Without the Other

Nothing new needs to be added at this point.

The work of this book has been clarification, not instruction. What remains
is not a doctrine to follow but a way of standing in the world once certain
assumptions have quietly fallen away.

To live without “the other” does not mean to deny difference, conflict, or
disagreement.

It means to stop granting difference a deeper status than it deserves.

When separateness is no longer the starting point, something subtle
changes.

People are no longer encountered first as categories — believer, sceptic,
ally, enemy, stranger — but as aware beings occupying different positions
within the same world.

| still notice the differences. | still evaluate.

What disappears is the layer beneath the judgement — the assumption that
the difference goes all the way down.

Difference remains. Distance dissolves.

One of the earliest practical consequences is not better argument, but
better listening.

When the other person is not treated as an opposing force, disagreement
loses its threat. Listening becomes possible without surrender.
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This does not guarantee agreement. It guarantees engagement without
destruction.

Conflict does not disappear.
Interests still clash. Values still diverge. Harm still occurs.

What disappears is the logic of annihilation — the belief that the problem
exists because the other person exists. Conflict becomes something to be
navigated rather than won.

Firm action remains possible. Hatred becomes unnecessary.

Perhaps the most liberating consequence is the dissolution of
righteousness.

Righteousness depends on opposition. It requires someone to be deeply
wrong so that someone else can be deeply right.

Once fundamental otherness dissolves, righteousness loses its footing.
| can act decisively without inflation.
| can set boundaries without contempt.

| can oppose harm without erasing the personhood of the one who caused
it.

Strength remains. Cruelty does not.

Living without the other does not involve saving the world. It involves
attending to what is within reach.

How do my words alter this conversation?

How do my choices shape this situation?
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This keeps responsibility grounded. It prevents both paralysis and
grandiosity.

It replaces the fantasy of moral perfection with the practice of moral
attention.

And moral attention is available to everyone, every day, without special
training, without institutional permission, without a scaffold.

When compassion arises from understanding rather than from identity, it
no longer needs to be displayed.

There is no audience to convince. No virtue to signal.

Compassion becomes ordinary — expressed through tone, through
restraint, through timing, through attention.

It does not announce itself. It functions.

Hatred requires distance.

When the other person is no longer other in the most fundamental sense,
hatred has nowhere stable to land.

Anger may still arise. Grief may still arise. Firm action may still be needed.
But hatred fades.

Not because it is suppressed. Because it no longer makes sense.

To live without the other is not to become a saint. It is to become coherent.
Coherent between understanding and action.
Coherent between self-interest and the shared world.

Coherent between power and responsibility.
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This is not an achievement to be unlocked. It is a practice. A daily, ordinary
practice of seeing clearly and acting accordingly.

Some days it holds. Some days it does not. The days it does not are not
failures. They are data.

The practice does not require perfection. It requires honesty.

You already knew this.
You knew it before you opened this book.
You knew it when you were small.

Before the layers were added. Before the body drew its line. Before the
mind built its story. Before language locked it in. Before the group made it
bigger.

Before the scaffold was erected.
Before the blade was placed in the text.

Before someone told you that the person across the room was
fundamentally different from the person looking out through your eyes.

You knew it in every moment of real closeness.
In every act of genuine kindness that required no reason.

In every flash of recognition when you looked at another person and saw,
behind the surface, something that was not other.

You knew it.
You just did not have the words.

Now you do.
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The grains of sand are still distinct.
Each has a shape. A position. A history.

The desert is still one.

Don’t be a cunt. Be kind.
Not because a god told you to.
Because the structure of reality told you to.

And the structure of reality does not negotiate. Does not interpret. Does not
diverge. Does not collapse.

The scaffold held the roof for millennia. That was real.
The scaffold held the blade for millennia. That is also real.
The time for the scaffold is over.

Not because it was always wrong.

Because something structurally better now exists.

Replace the scaffold with the ground.

Replace the authority with the axiom.

Replace the commandment with the derivation.
Replace belief with test.

Replace the line with the building.
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The axiom speaks.

We transcribe.
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